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ABSTRACT 

Ihtroduction and Outline of Method 

The purpose of this thesis is to est.ablish a theological basis 

for an ecclesiology which takes account of the claim which the 
Lordship of Jesus Christ asserts over his appointed servants and 
the appropriate response from the Christian community corporately 
and from the members of the communi cy individually. The interpre
tation and application of Christian discipleship by liturgical 
acts of the community in which the individual members participate 

and are prepared, trained and nouris hed for the purpose of equip

ping them for their corporate and individual task of witness is 
based on the promise and command of Jesus Christ recorded in 
Acts 1:8. 

The theological interpretation of the key concepts of the promise 
of power in the Holy Spirit and the commission to witness in the 
world is based on the theology of Karl Barth. 

Chapter I outlines the immediate context of the doctrine of 
vocation and the sending of the Chr i stian community and the wider 
context of the doctrine of reconcil i ation and its place in the 
whole of theology. 

Chapters II and III enlarge on the vocation of man and the 
sending of the Christian community en the power of the Holy 

Spirit as the two parts of the doct r ine of reconci l iation which 
have particular relevance for our interpretation of the great 
commission. 

Chapter IV is devoted to an hypothesis of a special ethic based 

on Barth's unfinished work . and Appe ldix A to methodological outline. 

AprendixB considers the practicality of this hypothesis in the 
light of two contemporary ecumeni cal interpretations and 
applications of the great commission. 

A concluding critique recognises the problems of the hypothesis 
and the inevitable problems that ari se from any attempt to for
mUlate a system or to define in precise categories the unique 

event of God's free and gracious love poured out and given to 
us in his Son, Jesus Christ our Lord. 
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I Karl Barth's Doctrine of Reconciliation and its place. 

The doctrine of reconciliation is the heart of all theology , 
for it speaks of the ~1V'1""/f of God the loving father reaching 

out to his lost creature, coming himself to stand where we 
should stand and taking our sin and condemnation on himself 
and carrying them away by dying for uS and in our place. 

He effects our reconciliation with God by being Emmanuel, 

God-with-us, in Jesus Christ, the 

the same time THE reconciled man. 

reconciling God 'who is at 

In the death and resurrect-

ion of Jesus is accomplished once and for all the atonement 

on behalf of all mankind. The resurrected Jesus, in the unity 
of reconciling God and reconciled mwrr, ever lives in the glory 

of the Mediator,who has restored the broken covenant between 
God and man and continues his work in the world, through hie 

Holy Spirit at work in those who hear and obey his call, wit
nessing to the truth that God was in Christ reconciling the 

world to himself. It is always the self-witness of Christ and 
never a human witness that speaks through the witness of the 

community and the individual Christ i an in community in acts 
of worship and acts of witness both in the commtmity and in 

the world. It is Christ who is the basis, the meaning and 

the eschatalogical goal of all theoJogy, the alpha and omega, 

author and finisher of our faith an r! the sole source of know
ledge of the truth of God. He is the electing God who predtist

ined himself to be THE elected man called to effect the atone

ment and fulfil his own eternal purpose for his creation. 

Barth followed the Reformers on justification and sanctification 
and added to them the doctrine of vocation as the dialectical 

unity of the two. The priestly and kingly work of Christ are 
drawn together and conceived as a unity in the prophetic work 

which looks to the ft'-I o~ already fulfilled in Christ. On the 
basis of an internal dialectic of three dynamic movements of 

God coming down to man in humility, ~an exalted as Lord and the 
God-man reaching out into the farthest corner of the earth as true 

witness and guarantor of the atonement, the superstructure of the 
doctrine of reconciliation is formuJated in a threefold dialect
ical paradigm in which I set out the four overlanping doctrines 

of Christology, sin, soteriology anri pneumatology in all their 
phases as partsof the doctrine of reconciliation. The doctrine 
of pneumatology is sub-divided into ecclesiology and the life of 

the i.ndividual in the community. This looks forward to chapter IV 

in which I include a proposed contil,uation of the paradigm,setting 
out (t third section of pneumatology, the liturgical acts of the 

Christian in communit~which lead conclusively to the controlling 

principle of Christian ethiCS, viz. t he concept of the Christian 
as the witness of Christ. 
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The survey of the doctrine of reconciliation is supplemented 

by a reference to its place in the whole of Barth's theological 

thinking. It is a climax and crown, the Gospel in nuce, throw

ing light on his whole Christological method. Christ is at the 

very beginning of all Barth' s work, whether it be part of his 

system of dogmatics or a smaller independent work. He makes a 

radical departure from older theology by introducing the doctrine 

of election as the Christological basis for the doctrine of God. 

Our knowledge of the humanity of God can only be derived from our 
knowl edge of his deity . A correct understanding of Christ as 

the subject and object of election is crucial for this knowledge 

of both the deity and humanity of God . There is a unitary thread 

which runs through the whole of Barth's theology - it is Christ 

at every point as the sole source and criterion for ' all theology. 

II The Vocation of Man 

The primary thing about the calling of man to fo llow Christ is 

that it comes from Jesus Christ as a creative call to follow the 

way he has already trod as representative man on our behalf and 

beca use he has trod it he has made the crooked places straight. 

He is the light of life attested by the Gospel of John and the 

darkness was unable to extinguish the light which still shines 

to lighten our way. This means for those who follow him that 

they do not have to endure what he has endured because he has 

endured the Cross once and for all and overcome the power of 

evil. He accompl ished the reconcil i.::ltion to God for all mankind 

by coming as the man he himself elec ted in eternity to take the 

judgment of the world upon himself. Sinful man can only be elec

ted and reconciled to God on the basis of his election and the 

reconciliation accomplished in himself. as representative man. 

The Christological basis is the connective link that runs right 

thro~gh Barth's theology. At this crucial point Calvin divorced 

predestination from Christology and from the vocation of man, 

leaving us with a hidden absolute decree of God made in eternity 

which controlled the destinies of all men, some for redemptIon, 

and some for damnation and which is irreconcilable with what we 

kno\': about God thro~gh his self-rec onc iliat ion in Christ. By set

tine the doctrine of elect ion at the heart of his Christology, 

Bar~, h has overcome this difficulty and also avoided the consequ

enc'. s of Calvin's doctrine of pre:lestination by which Christ was 

intr' rpreted, by some theologians at least, as being merely the 

mears God had to employ to carry out the absolute decree and 

courter the waywardness of man. 

The ex i st ence of t he Christian is grounde d in his vocati on which 

is c· ,sed on the election of Christ Wi d it looks forward in hope 

to the eschatological fulfilment in a ll creation of what has 
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been fulfilled in Christ but is not yet fully revealed. Christian 

existence carries with it a responsibility to be open to all men, 

understanding non-Christians in the responsibility of the vocation 

of Christians to be witnesses to Christ in the power with which he 

equips them . 

Sin threatens Christian existence in a threefold way. The pride 

of man stands in opposition to the light of life which comes to 

man in encounter with Christ. The sloth of man hinders his appro

priation of the love of Chr i st in s anctifying grace. Both these 

forms of sin are overcome in the gathering and quickening power of 

the Holy Spirit and then a deeper more subtle sin appears in a 

third dimension, denying the prophetic work of Christ which he 

is executing in this interim period between his first and second 

coming. This is the sin of falsehood against the H61y Spirit, 

which denies both the justification and sanctification already 

effected and thus hinders the effective "appropriation by the 

Christian of the creative call of Christ which comes to him in 

his new standing as witness. Sinful man thus continues in a stat e 

of guilt-consciousness which characterises his religiosity and he 

continually tries new ways of approaching God, .trying in a number 

of ways to storm heaven, scorning the more Simple way of following 

Christ, which is an o{fence to his intellectualism. Only when by 

grace he believes and appropriates the true witness, by which 

Christ affirms in the enlightening power of his Holy Spirit that 

he has justified and sanc ti fied the man thus condemned of fal sehood, 

when he ceases to seek a logical answer and the stumbling-block to 

his faith is removed, does he enter into a peaceful relationship 

in communion with Christ. 

It is in this perfect fellowship, "the peace in which we now stand 

through faith" that we are nurtured by Christ and fed on the "bread 

of life" as a preparation for our be ing s ent out in the enlighten

ing power of his Holy Spirit to witness to what God has done in 

Christ fo r the world. It is not in our power that we go but in 

his power mediated to us t hrough his Spirit at work within us and 

it i s not a human witness that we t ake but Christ himself who wit
nesses through us and who accomplishes his prophetic work in this 

way. The work of t he Holy Spirit and the work of Jesus cannot be 

separ at ed. It is one work and one power. This powe r is the power 

promised by Jesus in Acts 1:8. It is the power that calls the 

Christian into existence as a Christian, a cre J tive call which 

appoints the Christian to be a witnpss t o Christ in all the earth. 

The miracle of c onvers ion is that it Give s the Christian the free

dom to be a child of God if he abides in Chris t in this fellowship 

which the Reformers described as unio cum Christo. The power at 

work wi thin the Christian in thi s fellowship with Christ which 

includes a knowledge of the real presence of Jesus in h is risen 
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glory, is the power which overcomes falsehood and reveals the 

truth in its place. The existence of the Christian is itself 

the witness; if he denies his calling, he forfeits his existence 
and ceases to be a witness. Only by constant repentance and re

newal i s he enabled to execute his vocation. The essential 
element in our calling is that in the interi~ period Christ works 
wi th our help- for both us and the ',orld. In this way we are 

graciously include d in hi s covenantal purpo ~ e. During his life 

and in his death he worked perfectly without us f0r us and for 

the world and will work in the s ame way at his second coming 
when he perfects all things, without our help but for us and the 
world. It is not primarily for the ('ake of our individual blessed

ness that we receive salvation throu '~h Christ. The primary purpose 
is to involve us in his missionary work and the actualising of the 
atonement in each individual as he b ~comes a Christian is not to 

l)e isolated from the whole purpose of God for his creation. This 
involves every Christian in community. He cannot be a Christian 
in isolation for then he evades his witness and escapes the afflic
tion that will oppose itself to his ',';itness in the world. The 

Christian Can only meet this affliction and avoid anxiety in the 
face of its threat if he clings to his certain hope in Christ as 
the l'i)o\ to which he is movine , i n spite of all that threatens 

his spiritual pilgrimaee . . The opposi t ion and affliction is a sign 

that his witness is effective and true and that Christ is using it 
to challenge his hearers, If they rofuse to believe his witness 

he can only continue as an ostracised outcast. He cannot command 
power over the Holy Spirit in an effort to eff ect the conversion 
of his hearers. He can do no more t :lan witness. That is his task, 
his mission to which he is called by Christ and fo r which he is 

liberated by his conversion, set fre e to become a child of God. 

III The Holy Spirit and the Sending of the Christian Community 

This chapter seeks to answer four crucial questions concerning 
the sending of the Christian community in the power of the Holy 

Spirit into the world as witnesses. The questions concern: 
1 The nature of the world and the existence of the community 

in it. 

2 The way in which the community is FOR the world. 
3 The task of the community 
4 The ministry of the community. 

These questions are dealt with under the four sub-sections which 
Barth makes in this paragraph which 
one I have taken for this chapter. 

in that paragraph more closely than 

has the same heading as the 
This chapter follows Barth 

elswewhere as 

of his theology is to form the basis for the next 

special ethics of the vocation of man. 

this exposition 

chapter on the 
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The People of God in World Occurrence 

World history is the sphere in which the people of God have to 
exist in community in a form which is manifest to itself in Jesus 

Christ from whom it derives its existence and new reality. Apart 

from its own knowledge of Jesus Chri s t in whom it exists the 

reality of history is still concealed from it as it is from other 
men. What it sees as world history corresponds to but also contra
dicts its new reality ~ that there is still a great gulf between 

the providence of God 'and the confusion of man . Only the commun
ity knows that "God was in Christ reconciling the world to himself". 
and that Christ has removed human confusion and restored order in 
his world; that he is the meaning and reality of all history; 

and that, nevertheless, there is still time and still history be
cause the world and the community gathered by the Holy Spirit in 
the world is not the end or goal of God's work. 

The vocation of man and his existence as a Christian can not be 

separated. Together they constitute him as a member of the Chris
tian community as Christ unites individuals not only with himself 

but with each other. They are united in his work, not theirs. 
The foundation of the Christian community canno~ be taken exclus
ively from anyone text but the whole of the gospel narrative is 

the story of Jesus and the founding of his community which he still 
continues to maintain in the power of his Holy Spirit as the earth

ly-historical form of his existence. 

The first of three questions considered is what takes place in 

the historical environment of the community in world-occurrence. 
The individual Christian is not taken out of the world by virtue 
bf his existence as a Christian but he continues to live in the 
world as a new creature with a new meaning, basis and goal for his 

life. He is in the world because Christ is in the world and pre
cedes him, empowering him to live as a living witness to Christ. 
When he does this faithfully Christ continues his work of salva
tion in the world operating through the work and witness of the 

Christian empo.wered as his human witness. The Christian knows 
that God is Lord and that what takes place outside his will is not 
outside his control. Hostility to God's will can only be das 

Nichtige. It takes place on the left hand of God when man, reject
ing God and left to his own devices, heads towards his own destr
uction. Das Nichtige must not be conceived of as a Hegelian anti

thesis nor as a dualistic principle. The two elements of God's 

good creation and das Nichtige which aims at negating the good, do 
tend to be confused by man so that often man gives to das Nichtige 
a positive power which it does not really possess . It is men who 
confuse (confusio hominum) and God in Christ unravels the confusion . 
The confusion is error and leads to sin but it is not the work of 
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the devil for even Christians in their human ignorance contri-
bute to the confusion. But das Nichtige which gets confused with 

providentia Dei is the work o·f the devil which the community knows 

has been overcome once and for all in Christ. 

World history takes place in this strange co-operation of God 
and man and the Christian community understands itself in this 
way in the light of the prophetic witness with which it is en
trusted and in the enlightening power of the Holy Spirit. The 
community sees the same things that those outside the community 
see in world history but it sees them differently and therefore 
cannot fear or hate but can only love. In this way it affirms 
and is a witness to the atonement made in Christ and will do or 
refrain from doing certain things proportionate to its life in 
Christ. But what it does is never more than relative to what 
Christ does. It is Christ's own work which is decisive in the 
work of reconciling the world to God. The community will erect 
signs of the atonement which will influence world history. 

The second question concerns the way in which the community under
stands its existence in world-occurrence. It is always both visible 
and invisible. It s invisibility consists in the reality of its 
existence as the community of the people who have found their 
existence in Christ and have recognised their election based on 
his election and consequently also their vocation. The community 
is in danger when, involved in his work in the world, she compro
mises her existence as his pilgrim people and slips into static 
institutionalism. The visible nature of the community must not 
be static bscause it lies in the event of the calling to activity 
in which the invisible, the hiddenness of the Christ-relationship, 
is always becoming visible to the world as more and more are added 
to the community by the work of the Holy Spirit. The community 
is both visible and invisible in that it lives visibly in concrete 
form in the world as his community and at the same time has as its 
basis its unio cum Christo which is only visible to those who par
take together of the fellowship and not visible to those outside 
the fellowship amongst whom the community is thrust by the Holy 
Spirit as Christ's living witness. 

The third question, concerning how the community lives within the 
environment of the world as his community, has its answer in the 
secret of the invisible existence which it has in Jesus Christ and 
in which he maintains it. 

It is the work of the Holy Spirit to bring together and guarantee 
and maintain the unity which the community both corporately and 
as individuals enjoy with Christ and with one another t hus holding 
together the divine and human work and action in the sendine of 

the community in the wor ld as Christ's witnesses. (Acts 1:8) 
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2 The Community for the World 

Here Barth makes another radical departure from tradition which 

classically defined the church as the elect community, gathe r ed , 
protected and preserved by Jesus Christ through his Spirit and 
Word in the unity of faith to eternal life . (Heidelberg Catechism). 

He agrees with the reformed doctrine of ecclesiology as far as it 
goes but it does not go far enough, so he questions the claim that 
the church can be an end in itself. He builds on Calvin's redis

covery of the prophetic office of Christ, as we have already seen 
in the doct rine of reconciliati on proper. Scripture decisively 
describes the community as representing Christ in the world in 

his ongoing reconciling work, sent into the world as Christ was 

sent by the Father, directed to exist for it and being not 'of' 
but 'in the world'. 

The true comm~ity is the fellowship in which it is given to men 

to know the world a s it is, the society in which it is given to 
men to know and practise their solidarity with the world and the 

society in which it is given to men to be under obligation to the 

world. 

That the community exists for the world in this way doe s not ari s e 
from humanism but it is a sign of the freedom of the community to 
exist for the world in this way and we cannot equate the fulfilment 
of the promise with the existence of the community. God is not 

bound to unite men with himself; he does so in divine freedom; it 

is not given to all men to exist for the world in this way for they 
do so in freedom as they respond to his call; only some men re-
spond in this way as the 
and equally in all men. 

promise is not fulfilled contemporaneou~ly 

It is a statement of faith that the commun-
ity exists for the world, based on the origin and continuation of 
the community through the operation of the definite power of the 
Holy Spirit, its confession that Jesus is the Christ being 
no more than a grateful response to the fact that Jesus Christ 

first confessed the community as his people and continues t o do so, 
appointing the community to be his witness in being itself a like
ness, a provisional representation of the divine-human reality 
which is distinct from itself, which it denotes and portrays as 

this likeness. The community is not identical with the reali ty of 
Jesus Christ but only his appointed earthly-historical form of 
existence, constituted and maintained in the power of his Spirit 

but still subject to human confusion. It exists as the provisional 
representation of the calling of all humanity and all creat ion to 
the service of God in his kingdom which has come and will come in 
fullness in him. The community which follows his call also precedes 

his universal call and has to make it known in the world for whom 
it exists that the Lord is God and his voice must be heard in the 
earth. 
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3 The Task of the Community 

The task of the community has a definite content - Jesus Christ 

who is the origin and content of the knowledge which binds the 
commtlfiity together is also the origin and content of their task 

which is to confess him. Acts 1:8 confirms that the community 
is set in the world to a ttest him and it has to manifest and 
confirm the Christian position which includes God ' s Yes to his 

creation in Christ and also his No to all sin and rejection of 
himself which is also said in Christ who has put right man's 

alienation from God. 

The specific people to whom it is the task of the community to 
address the Gospel are those who do not yet know Jesus Christ. 
They have to be addressed not as sinners but as men -loved and 

reconciled to God by God in Christ; they will only know and 
reoognise their sin in the light of the true witness in the 

encolltlter whioh Comes to them not in the hum:'n witness but 

in the Holy Spirit who makes Christ known to them in the witness 
of the community. If the man to whom i t is addressed refuses to 
hear the community it has to overlook its attitude and ignorance 

as God does when he encounters man in Christ. He can only be 
dealt with on two levels, the one which recocn ises his desperate 
need of the Gospel and the other level in which he is known to 

be the man whom God is drawing unto himself. His future is break

ing in to his present and he cannot be given up for God does not 
give him up. 

The task which comes to the community in all its purity from the 
Lord is threatened by virtue of the fact that it comes into the 
hands of men liable to c r eaturely limitations a nd sinful fallibility . 

It is subject to distortion and falsification due to the failure 
to see that the Gospel is always the living Word of the living 
Lord and also due to the failure to see that it is always the 
constant Word of its one Lord and must not be perverted into 
"another gospel". 

The community's task is in danger both when it fails to rise up 

and follow him and when it does rise but follows its own aut on
omous will and not his call to obedience. It is in danger when 

it decides that it will be better off without some men and fails 
to address them with its message and also when it confuses its 
ministr~-with attempts to secure success to its own advantage. 

The community should evaluate its task in the light of the general 
etatements that the world would be lost without Jesus Christ and 
his Word but would not necessarily be lost without the church and 
the church would be lost if it had no counterpart in the world. 
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4 The Ministry of the Community 

The ministry of the community is very definite, being the task 
committed to it by its commissioning to be Christ's witnesses in 
the world in the promised power of the Holy Spirit. (Acts 1:8) 

It is sQbject to hQffian limitations deriving from the fact that 
the ministry executed in the power of the Holy Spirit is, never
theless , a human work. It is limited as a human work by the active 

sQbordination of the members of the community to God who is the 
Sub j ect of the work of ministry, making it a divine-human work 
when properly carried out. The criterion for ·ministry is always 

that it must be service to both God and man; it cannot be service 
to God to the exclusion of man , nor service to man to the exclQsion 
of God. 

No more is demanded in the ministry of the community than that 
it be a service of witness. This means that in all that it thinks, 

saye and does, the community not merely witnesses by spoken or 

written words of preaching, proclamation, exposition and address, 

but is itself a living witness to its living Lord manifested by 
its very existence as a Christian community and · in the life it 
lives in the world, which can only be a life of witness or the 

community forfeits its existence as the people of God . 

In the ministry of the· community the promise of the enabling power 
of the Holy Spirit is fulfilled as the members of the community 

are gathered together, quickened and enlightened in the knowledge 
and love of Jesus Christ in faith, love and hope. The witness 

consists in it being made known to the world that this community 
lives and moves and has its being by faith· in its reconciliation 
to God accomplished in Christ. Its exis tence witnesses to the 

second and continual coming of Jesus Christ which now takes place 
in his Spirit and points to his final coming fully revealed in glory. 

The unity of the work of ministry lies in the baptismal command 
and the plurality of the ministry corresponds to the active life 
of Jesus himself in speech and action. Jesus in his life on earth 
spoke and healed the whole man and he continues to do this in this 
age through the ministry of his community, which in proclamation, 
explanation and address or application is always witness to him as 

Lord who continues his prophetio· work as TrQe Witness of the atonement. 

The ministry takes various basic forms which together form the 
integral whole work of witness which is the r;}/"X~V /.t. of the com

munity. They are: praise of God; preaching; teaching and instrQctionj 

evangelisation of the community by itself; mission to the world; 
theology; prayer; pastoral ministry; leadership and example; 
the diaconate; prophetic action; and the establishment of fellowship. 
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IV Ethics of the Doctrine of Reconciliation 

This chapter is the last stage in the search for a theological 
basis on which to establish a Christian ethic, appropriate to 

the Christian community which can only exist under the Lordship 
of Christ and, therefore. can only exist ins ofar as it is faithful 
to the task to which he has commissione d it and to the extent that 
it a ppropriates and receives the promised power of his Spiri t for 

the fulfilment of its mission . 

On the basis of Barth's s~perstr~cture a hypothetical str~cture 

is o~tlined in the form of a paradigm which t akes acco~t of the 
dialectic of the doctrine of reconciliat ion . The ' par a digm consid
ers, as part of the d octrine of the Holy Spiri~ of which ecclesiol~ 

ogy is a sub-section, a fu1'ther sub-section entitled.: The approp
riate liturgical acts of the Christian in c omm~ity . Following 
Barth's method, ethics can never become an independent doctrine; 
man 's response is always considered after the a ction of God for 
individual man and for the world. The actions of some men in 
res ponse to grace are man's ethical response. These actions are 

the work of the community, not on their own behalf, but for God 
and the world, as a provisional representation which anticipates 
the IJarallel respons e by al l creation when God 's wi l l and purpose 

f or his wo'rld is eschatologically fulfilled. 

The threefold work of gr ace., through faith, love and hope, evokes 

a threefold response from the community, corporatelY ,and individ
ually , r epresenting the beginning of t he Christian life in baptism; 
its continually being made more perfect as it prays a cc ording to 
the way Jesus taught his diSCiples arid in the way in which his 

indwelling Spirit directs it; and its movement towards its escha t
ological fulfilment as it receives i t s spiritual nouriShmen~ essen
tial for its life,at t he Lord's' t able. In t h e world, and ever 
becoming v isible to the world, the f aith of the community is re
flec t ed in the faith of its members, its love in their witness to 
the t~th and their hope in Christ is manifested in their patient 
forb earance and endurance to the end. 

This is not really a hypothesis or philosophical pres~ppos ition 
but rather a statement of faith based on the indicat ions of Barth's 
t he ology . Its positive purpose is t o establish a g~ideline fo r 
pract i cal Christian ethics. 

The ~aradigm is read and explained dialectically, both vertically 
a nd horizon tally. 
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Appendix A: Christian Love and the Lord'·s Prayer, and Christian 
Hope and the Lord's Supper. 

This 8.pnendix explains the methodology by which the paradigm WA.S 

formulated and clarifies the questions that arise. First, it 

explains how the Lord's Prayer finds its place in the doctrine 
of reconciliation as part of ths second form of Christian ethics. 

Secondly, it expl ains how the conce pt of the Christian as witness, 

an integral part of the third form of the doctrine of reconcili

ation, becomes the controlling principle of the second form of 

Christian ethics. Thirdly, it discusses the third form of the 
Christian ethic which corresponds to the vocation · of man 

in the doctrine of reconciliation and finally, it considers the 

way in which the Lord's Prayer becomes the guideline for practical 

aspects or· Christian life. 

This last section involves a brief exegesis, following Barth; 
emphasis is on the first person plural and the importance of 
the prayer as a communal prayer. The first three petitions in-

vite the community to take up God's cause by making petitions on 

behalf of that cause. God does not demand· that we take his work 
and make it ours but that we submit to his Lordship, praying that 
his name will be hallowed, his kingdom will come and his will be 

done. The community prays provisionally for what the whole world 
has need of for Christ's reconciling work to be universally effec
tual. In the last three petitions the community is also invited 
to ask God to actively participate in their own cause, making 

their cause his own. God answers in divine freedom which, be-
cause it is grace, has to be asked for and waited for but cannot 

be controlled by man . All of what the community prays for is 

united in the work of Jesus; always for God's glory and our sal
vati'on; never to satisfy personal desires and pietistic egoitism. 

In praying, the community lays all things in God's hands and waits 
for the promised power and guidance of his Holy Spirit in the prac
tical directions in which they live as Christians. The distinctive

ness of the Lord's Prayer is that in it Jesus attaches himself to 
his disciples and they to him, in a personal relationship and 
fellowship. 

The Lord's Prayer is action, not speech; 
which responds and corresponds to the love 
manifested in Jesus Christ. The Christian 

it is an act of love, 
of God for the world 
cannot love of his own 

accord, but, praying the prayer for others in love, he receives 

anew of the love of Christ which the Holy Spirit sheds abroad in 
Christian hearts and, through them, into the world. By virtue of 

their calling in Chri st, Christians are sent in the power of his 
Spirit to love all men, witnessing by their words and actions, to 
the atonement already accomplished in Jesus Christ. They can only 

undertake their service of witness by constantly seeking his guid
ance, praying as he tau~ht them. 
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APPENDIX B: Critiqlle of two Contemporary Ecumenical Interpret
ations and. Applications of the Great Commission 

Is Barth relevant for practical theology and is the hypothesis of 

a special ethic a workable one? That qllestion cann ot be J'lllly 

answered i n the context of this thesis but two contemporary ecum

etica l st" tements are reviewed. The pur pose of this critique is 

not so much to test these statements by the hypothesis as to test 

the practicality of the hypothesis. 

I have looked for evidence of a well-balanced understanding of 

the cont rol l ing prine iples of total cOlThil i t ment throllgh f a ith in 

Jesus Christ, bold and unflinching witness in the love of Jesus 

Christ and patient endurance in adversity in the hope in Jesus 

Christ. 

The most important cri teri ol1 is that love be seen in word and 

action as a witness to the reign of love in the world. The trlle 

c ommll11ity of Jesus Christ will do no more, cmd also no l ess, t'lan 

speak a.!'l1 act the truth in love. The community can only do t his 

as ea c h individual and the community as a whole abides in prr ,,ier, 

taking the six petitions of the 10rd's Pr lye r as t he g llidelines, 

not directly for action, but for prayer from which witness in 

action and spoken word will follow. 

The S . A.C .C.: A Message to the People of ~ . A . 

This is not a cOr.lplete s tudy and I preclude myself from makin:; 

an evaluation of the G.A.C.C . and it s work. Tile docllffient is 

revie wed and tested as a :' r8ctica1 exercise. On :n,V crit ori a, it 

does not earn top marks. The doctrinES of rec Dncilia tion and of 

sin and the Holy Spirit are given scant tre ~tment . Tile ~. oClJm8nt 

i s i:l t ll. 3 n atu.re of an a!~ ') loeetic and t here is a c J. c::~r .,olal '.i:3'::'.t ion. 

'fhe mOf't shaky aspect is the implication thD,t t; o'-e who do not 

agree with the doc'llffient are denying the Hol:, Spirit. i.e. the 

third form of sin. The Message does not give sllffici,ent rec og

nition to the fact tha t even if apartheid ':;as renoved from our 

1e [,;",l code it would t a ke more than that to ch ann ) heart s. I rio 

n ot thi nk the r'essage was des igned in a wa y tl, ,'; \/ould lead to 

re-c ommi tment to Christ and a chane e of he p, r t" through the love 

of Christ. It fails to speak the truth in love , ,,_ ,d f ' lls to 

m,"!l ifest a conscious application t hroll<:h nrayc r of al .L the peti t

'c on s of the 10rd's Pra yer. 

Commission on World Mission and EV8.nGelisu of the :I.C.C.: A 'etter 
to the Chllrches. ,- ----,--

linc e again , only a t hcological eva~llation of " d !Oc 'w'ent is offered. 

,;,t indic" ,t es t hat the As"e,obly lnvn not h CQ ,ied t l.o [nswer that 

Jesus gave to the q'lcstio!l: "10 rd , will YOLl 'lt thj :) time re s tore 

the kin,r:dom of Israel? " (,cts 1 : 6 ). The '-, ,-, cCltiOl : ·f man 11" ,: be en 
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recognised but not balanced with a proportionate recogni t ,ion of a 

ne'ed for renewal of our justificat ion through renewed faith and 

our unfinished sanctification through love. By equating the 'lib
erty of the children of God' with a secularised view of liberation, 

the document opens the door to the current view of the W.C.C. which 
gives sanction to violent means of obtaining liberation by those 

who want to throw off the yoke of colonial rule. The ultimate in 
such sanction is the support given to terrorist movements by the 

IV .C.C. and the declaration one year later at Lusaka, at the A.A.C.C., 
that God sanctified violence on the CrosB. We are thrown back on 
the unsolved dilemma of Christendom, concerning the exegesis of 

Rom.13:1ff. and texts which suggest the opposite to Calvin's well

known exegesis. The East has not had the same emphaSis on justifi

cation as has been evident in the West. The sChism 'between East 
and West is a theological one, mainly a difference in the inter
pretation of the doctrine of vocat ion. This has become acute. 

The Letter mis ses the mark at the crucial point by committing the 
assembly to a blanket commitment for all causes in a particular 
cate ~ory and overlooks the fact the the primary function of the 
community is to proclaim all three ways in which Christ reconciles 

man to God and that the t hird one is essentially a unity of the 

first two. It reco "nises the importance of Jesus havine; come to 
save the whole man in every aspect of his life, but does tend to 

denigrate justification. 
Barth's influence on Faith and Order theology is discussed and the 
conclusi~n is reached that we are left with a gap between our know

ledge of what God has done for us and our knowledge of what he ex
pects us to do. The greatest deficiency in the Dogmatics is the 
incomplete Ethics. Theology owes its discovery of the doctrine of 

vocation to Barth . Christendom can only pray that the Light will 
shine in the darkness as dialogue continues between the opposing 
theologies in W.C. C. 

CONCLUSION. 

Theology is always brought back to our historical situation in the 
.vorld in the encounter with the witness of the Holy Spirit. The task 
of the community is to live in the world as servants of the Word, 
whose sanctification is not yet complete; its ministry is the 'unity 
of its commitment and witness through faith and love which make hope 

and endurance possible. Vocation cannot be considered a part from 
both justification and sanctification otherwis e it become s secular

ised. Endurance i n hope is the crown of Christ ian ethics and is not 
possible without prayer, by which faith and love are increased. 
The rediscovery of the prophetic office of Christ and the doctrine of 
vocation are most relevant in our search fo r a Christian ethos, which 
Barth left incom91ete but ethics must not be systematised. The mis
sionary period has given way to the great flee of mission as we move 
on from Math.28:1g to Acts, preceding and fo llowing Jesus Christ, 
abiding in prayer . 
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INTRODUCTION AND OUTLINE OF METHOD 

This thesis has as its content a search for a theological basis 

on which to establish the appropriate response of the Christian 
community which is called and sent by Jesus Christ who is himself 

in his very existence THE man called by God and THE man who is 
sent into the world. The community is commissioned to hear him, 

whom God has declared to be his only Son - "This is my son, my 
Chosen, listen to him". (Luke 9:35) It is commissioned to carry 
out his command in the strength of the promise which is embodied 

in the whole life and work of Jesus and expressed in his parting 
words to his apostles when he departed from this earth and app
ointed them to be the instruments he would use in his on-going 
work in the world until that day when the Kingdom which has come 

with his first coming is brought to its completion and fulfilment 
in his second coming when God will be all and in all ... "When all 
things are subjected to him who put all things under him, that 

God may be everything to everyone". (r.Cor.15:28) 

It seeks to establish a theological basis for our understanding 
of the claim which the Lordship of Jesus Christ makes on his 
community and attempts a statement of the appropriate Christian 
ethos in the light of the commissioning of the apostolic community 

and the promise of the power of the Holy Spirit which would equip 
them for their ministerium Verbi divini. When Jesus charged his 

disciples not to depart from Jerusalem but to wait for the promise 
of the Father which, he said, they had heard from him, he reminded 

them that John had baptised with water but "before many days you 

shall be baptised with the Holy S-pirit". (Acts 1:5) When they 
asked him if he was at this time going to restore the kingdom 

to Israel he rebuked them and said : 

"It is not for you to know times or seasons which the Father 
has fixed by his own authority . But you shall rece ive power 
when the Holy Spirit has come upon you; and you sr.",11 be my 
witnesses in Jerusalem and in all Judea and Samaria and to 
the end of the earth" • (1 ) ' 

(Acts 1: 7-8)' 

For the pur~ose of this thesis the key concepts from that text 
are the receiving of the promised power and the great commission. 
In what does this ministry of t he Word consist and what is the 
action which constitutes the specific feature of the Christian? 
The meaning of the concept of the 
sulated by Barth in the following 
section in Church DOgmatiCS: (2) 

Christian as witness is encap

extracts from the relevant 

1 All Biblical references are quoted from Revised Standard Version 
2 Barth, K. Church DOgmatics (= C.D.) published in 13 volumes 

by T.& T.Clark, Edinburgh. C.D.I 1 translated by G.T.Thomson, 
remainder translated by various translators, Edited by 
G.W.Bromiley and T.F.Torrance. (First German publication 
date indicated in parentheses.) 
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"And if the Christian has the power to make perceptible 
the self-witness of Christ as its echo in the world, this 
power is Christ's and not his human power. To the Christian 
and his fellow-man it is always a miracle when his witness 
has this power. More than his human witness, then, is not 
demanded of him. But the servioe of his human witness is 
demanded ••• The Question is not ••• whether he regards himself 
as able or worthy, nor whether he is willing, nor whether ·ke 
can guarantee specific results ••• 'Ye shall be witnesses unto 
me' - this is enough for the one to whom Christ speaks and 
who has heard him ••• with his whole existence he is a respons
ible witness of the Word of God. He is called to be this. 
As such he is set at the side of God in the world, and ••• 
set over against the world ••• bound both te God and men ••• 
he and his service, his very existence, are the appointed 
sign of the living Word of God, and therefore of its sub
stance, of the kingdom of God drawn near in all its conoeal
ment in the person and act of the One who alone can and does 
reveal it ••• The concept of the Chrietian as witness (is taken) 
up more broadly in the section devoted to the sending of the 
community , ••• is thE< basic concept in the doctrine of the o:e&
mand of God (which makes it) the controlling principle of the 
second form of Christian ethics." (1) 

The second form of Christian ethics was never written. It was 
to have appeared as par.76, following the doctrine of baptism, 
and would have· included a "'presentation of the various practical 
aspects of Christian life under the guidance of the Lord's Prayer." 
The conclusion and crown was to have followed, viz. 

"the dootrine of the Lord's Supper (as the thanksgiving 
which responds to the presence of Jesus Christ in his self
sacrifice which looks forward to his future).(2) 

In Jesus Christ, the Lord of history, the authority of the eternal 
will of the Father is aeserted over the times and seasons (Acts 1:7) 
and the eschatalogical nature and limits of the time between his 
first and his second coming again in glory and power at the end 
of the age are signified and embodied in Christ's promise of 
the enabling power of the Holy Spirit and the commissi on to witness . 
This is the period of the true apost olic church establiShed 

"in the discipleship • •• and under the normat i ve authority, 
instruction and direct ion of the apostles , in agreement with 
them, listening to them and accepting their message""() 

The promise 'Ula commission established the existence of the apos
tolic community as 

"The earthly-hist orical medium of his self-mani festa t i on ••• the 
awakening power of the Holy Spirit has no other earthly- hist
orical form than that of the power of witness ••• thus the 
existence of his community is always its history in its en
counter with this witness - the history in which it is faith
ful . or unfaithful to it in its exposition and application." (4) 

1 C.D.IV 
2 C.D.IV 
3 C.D.IV 
4 ibid. 

) (2)( 1 960), Edin. 1962, .par. 71 , 609f 
4 (Fragmeut) (lg68),Edin.1969, Preface, 
1 (1953), Edin.1956 , par.62, 714 
718/9 

ix 
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Setting the doctrine of vocation and the sending of the commun

in its wider context as part of the doctrine of reconciliation, 

Chapter I is a brief survey of Barth's treatment of the doctrine 

of reconciliation and its place in his Christology and the whole 

of theology. Chapters II and III enlarge on parts of that doc

trine which relate to the great commission, onder the same 

chapter headings as Barth's own, viz. The Vocation of Man and 
the Sending of the Christian Comm~ty.(1) 

Chapter IV attempts a statement of the probable form of the sec
ond and third forms of Christian ethics which Barth never com

pleted. He planned to base them on his doctrine of vocation 

and the sending of the Christian community, on the one hand, and, 

on the other hand, on a correlating doctrine of man's liturgical 

work in the community; 
gift of grace, taking a 

i.e. man's grateful response to God's 

threefold form: (i) baptism, marking the 

beginning of the Christian life, (ii) the Lerd's Prayer, as a 
guide-post for the whole of life and (iii) the Lord's Supper, 

as a memorial of the Lord's death and the eucharistic partic

ipation in fellowship with the living Lord, which nurtures and 
confirms him in his hope in Christ and looks ·forward to his es

chatological future hid in Christ. The ethical conclusions are 
based on Christian 10ve(2)and the Lord's Prayer, and Christian 

hope (3) and the Lurd' s Supper, as outlined in Appendix A. 

In orde r to make possible an assessment of Barth's relevance, 

Appendix B briefly considers these contemporary ecumenical inter

pretations and applications of the great commission: , 

1. South African Council of Churches: A Mensage to the 
People of South Africa, June 1968 

2. World Council of Churches: A Letter to the Churches, 
from the Comr, issio:l on World M~ss~on and Evangelism 
As "mnbly, Bangkok 1973 

A conc :.uJ. .Ln ~ ,: cri ti~:'J.e ~.'e(:ogn ises the inevit able problems a.r~rJ t he 

need tn b·; const "1.l"ltly brot) rht back to our historical situa"tion 

in the world. Bec'luse the hist ol'Y vf the Christian community is 

always i t~ : · ':::t Of'/ in its encounter with the witness of the Holy 

Spirit its task is to live t he life of Christian discipleship in 
a way relevant to everyday life in the world which at the same 

time r emains grounded in the only basis and foundation of all 

evangec.ism, Jesus Christ himsel{. As members of the Cliristian 

commun i ty we are only servants of the Lord and his Word becauce 

THE Servant of the Lord, the living Word IS ahead of us out there 
in the far country in HIS world and 

"If anyone serves me, he must follow me; and where I am 
there Shall my servant be also; and if anyone serves me 
the Father will honour him". (John 12: 26) 

1 C.D. IV 3(2), par.71 and 72, 481 - 901 
2 C.D .IV 2 (1955), Edin.1958, par.68, 727 - 840 
3 C.D.IV 3(2), par.?3, 902 - 942 
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KARL BARTH'S DOCTRINE OF RECONCILIATION 
Brief Survey and its Place in Theology 
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For Karl Barth the doctrine of reconciliation can never be dreary 
dogmatics nor a thing of dry bones. It speaks of life in every 
phase. It is a song of joy, analogous to the song of the angels 
in heaven - and surely accompanied by Mozart! It is the very 

heart of theology, no less than the Good News that God is 
Emmanuel, God-with-us. And because he is God-with-us in Jesus 
Christ he is God-for-us and we may be we-with-God. The four 
volumes on the doctrine of reconciliation(1)begin with the one 
unique act of God in history in which he turns towards lost man 
in a new and unique way, which becomes the stumbling block, the 
offence to reason, to Greek and Jew alike. The challenge to man's 
reason makes him ask how it can be possible for the transcendent 
God who is wholly other and wholly God to be at the same time 
wholly present in the form of man and fully man in every respect. 
Yet he can be no other than this if he is God-with-us in this way 
in Jesus Christ. He comes as the electing God who is at the Same 
time THE elected man, God's chosen one(2) to retrieve the lost 

'Cause of his creature . 

Our problem is to understand the very humanity of God who is God
with-us, Emmanuel. The constant threat to theology is its tendencT, 
to formulate its doctrines by starting with man, attempting to 
build a stairway, to storm heaven and bring God down. Barth's 
merit is that he turned the theological ship around so that it 
faced diagonally in the other direction, starting from God in his 
self-revelation in Christ, with the compass set by Christ, follow
ing him in his humiliation as Servant and his exaltatior. Cl. ;;- Lord and 

moving with him towards the eschatological goal in Christ, the 
if tT~"'-fO S - Chri.st at the beginning, Christ at the end, the alpha 
and the omega. Barth was still busy with C.D.IV 3 when he deliv
ered a lecture in 1956 to a meeting of Swiss reformed ministers(3) 
and said that we have to "derive the knowledge of the hwnanity of 

God from the knowledge of his de i ty'\ (4) 
from the knowledge of Christ, who 

"comes forward to man on behalf of God calling fo r and 
awakening faith, love and hope and to God on behalf of 
men, representing man, making satisfaction and interceding'r 5) 

1 C.D.IV 1, 2, 3(1) (1959),Edin.1961, and 3(2) 
2 C.D.II 2 (1942), Edin . 1957, par.33, 94 - 194 
3 Humanity of God, Fontana, London, 1967, 
4 1bid. 34 
5 ibid. 44 



The conclusion reached at the end of the first section of the 
doctrine of reconciliation(1) is that God-with-us speaks of 
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the fulfilment of his redemptive will, tells us that he has 
himself on his own fulfilled his own will for salvatnon, closing 
t he abyss between man and God by occupying it himself, putting 
his body where his words are and in consequence lifting us up 
out of the abyss, setting us on our feet, free to be we-with
God and free to be for God. Only because Jesus Christ is God
with-us may we b~ in him, with God in Christian faith, love and 
hope. This is the Christological basis for the whole of the 
doctrine. 

The remainder of par.57(2) sets this unique act of Go~in which 
he is Emmanuel, within his covenantal purpose, ordained before 

the foundation of the world. (Eph.1 :4-5) Not onli is the cov -
enant the presupposition of reconciliation but reconciliation is 
the fulfilment of the covenant between God and his creature. 
We ar e referred again to the theme of the doctrine of creation: 
creation as the external basis of the covenant and tr.e covenant 
as the internal basis of creation. (3) The work of reconciliation , 
in which God was in Christ reconciling the world to himself 
(II.Cor.5:19), is the atonement, the fulfilment of the covenant 
broken by man. This reconciling work of God is the subject 
matter of the doctrine of reconciliation. It is Christology all 
the way, grounded in God's love for the world which waS so great 

"that he sent his only Son, that whoever believes in him should 
not perish but have eternal life. For God sent ' the Son not to 
condemn the world but that the world might be saved through him" . 

(John 3:16) 

Barth has taken the two great themes of the Reformation, justi
fication and sanctification and tested and confirmed them by the 
Written Word of God which 

"we knew only through the revelation which makes proclamation 
possible, or throu .:h the proclamation made possible by 
revelation" (4) 

and he found t hat we cannot speak of justification and sanctifi
cation without s peaking also of vocation. The threefold schema 
is clearly expressed in Paul's theology, perhaps nowhere more 
succinctly than in Romans 5:1-2: 

"Therefore since we are justified by faith, we have peace with 
God through our Lord Jesus Christ. Through him we have ob
tained access to this grace in which we stand and we rejoice 
in our hope of sharing the glory of God." 

Being the unitary theologian that he is Barth draws together the 
three great themes of the gifts of grace in faith, love and hope 
as three great moments united in Christ as God incarnate who comes 

1 C.D.IV 1, par.57.1, 3-21 
2 ibid. par.57.2 and 3, 22-78 
3 C.D.I II 1 (1945),Edin.1958, par.41, 42-329 
4 C.D.I 1 (1932),Transl.G.T.Thomson,Clark,Edin.1936, 136 
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to us as the Ebed Yahweh, as the resurrected Lord who sits in 
glory at the right hand of the Father, who ever lives to make 

intercession for us and the God-Man who ever lives and reigns 
in His Spirit, striding out into his lost world as the guarantor 

and witness of the atonement, continuing the work of Jesus Christ 
in the world in the glory of the Mediator, in the unity of the 
Ebed Yahweh and the Lord in glory: 

"Jesus Christ as attested to us in Holy Scripture is the 
one Word of God whom we must hear and whom we must trust 
and obey in life and in death" (1 ) 

Jesus Christ is himself the event of reconciliation of man to 

God. Justification, sanctification and vocation take place not 
in us but in him as representative man and on behalf of all man

kind. Only because it takes place in him can we , being in him , 

be reconciled to God ••• in him we live and move and have our 
being. (Acts 17:28) 

The third of these themes is the subject of my study - the move
ment of God to man in which Jesus Christ continues his eschatol
ogical work out there in his world from which we are wont to try 
to escape, and he beckons his church, saying "follow me"'. 
chapter I am giving only a brief survey of all' the phases 
interlock and overlap in the doctrine of reconciliation. 
essential to hold these t ogether in a unity as the way in 

In this 
which. 
It is 
which 

God is with us, not s snarated chronologically, but constituting 
together the eternal reconciling act of God which is not a doc

trine, not merely something we believe in and confess, but nothing 
less than Jesus Christ himself , eternal Son of God, the living 
God in all his ways and work ••• Jesus Christ who is the begin

ning of all the ways and works of God and the tiAos of his 
eternal purpose. 

Barth's ground plan becomes immediately clear from his heading 
and summary : 

The content of the doct l'ine of reconc iliation is the knowledge 
of Jesus Christ who is (1) very God, that is, the God wh o hUlll" 
bles himself , and therefore the reconciling God (2) very man, 
that is, man exalted and therefore reconciled by God, and (3J 
in the _'!li"'I of the t wo the guarantor and witness of our 
atonement . 
This threefold knowledge of Jesus Christ includes the knowledge 
of the sin of man: (1) his pride, (2) his sloth and (3) his 
falsehood - the knowledge of the event in which reconciliation 
is made: (1) his justification , (2) his sanctificati;on and 
(3) his calling - and the knowledge of the work of the Holy 
Spirit in (1) the gathering, (2) the upbuilding and (3) the 
sending of the co~munity, and of the being of Christians in 
Jesus Christ (1)in faith, (2) in love and (3) in hope'(2) 

On the next page I have drawn up a paradigm setting out the main 
emphases of the many facets of God's reconciling work in Christ . 

1 C.D.IV 3(11, par.69, 3 
2 C.D.IV 1, par.58, 79 
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Paradigm based on Barth's Threefold Schema of the Doctrine 
of Reconciliation. 

JUSTIFICATION · 
Christ's 

priestly work 
1 • 

SANCTIFICATION VOCATION 

kingly work prophetic work 

CHRISTOLOGY:The content of the doctrine of reconciliation is the 
knowledge of Jesus Christ who is attested in the Scriptures, 
supremely in John 3:16 and II Cor.5:19 as the: 

Reconciling God 
Jesus Christ the 
Lord as Servant •• 
humbles himself in 
obedience as rep
resentative m8J1. 

( 1 ) 
2. 

econci1ed Man 
Jesus Christ the 

bed Yahweh as 
reconciled to 

od and exalted as 
Lord. 

(2) 

ni ty of both. 
·Jesus Christ the true 
Witness •• in the glory of 
the Mediator, guarantor 
and witness of the 
atonement. 

(3) 

DOCTRINE OF SIN :The threefold knowledge of Jesus Christ includes 
the threefold knowledge of the sin of man, which is a l ways 
rebellion against the will of God, and manifested in: 

Pride and fall of 
man which stands 
against obedience 
of the Lord in 
his humility and 
Servanthood. (4) 

3. 

Sloth and misery ~alsehOOd and condemnation 
of man which stands of man which stands against 
against the Ebed he true witness and denies 
Yahweh exaltea-as he atonement, accomplished 
Lord. in Christ ,the ·God-man(6) 

(5) . 

SOTERIOLOGY: God answers man's sin with his threefold act of 
reconciliation accomplished in Jesus Christ as the active Subject 
and the primary object of the atonement in the event of: 

The justification ~he sanctification The vocation of man- event 
of man •• God in of man •• discipleship and goal of vocation, 
Christ as Judge and conversion qnd Christian as witness in 
and judged, awakening. affliction •• liberation of 
pardon for all. (8) the Christian. 

. (7) (9) 
4. 
PNEUMATOLOGY:Jesus Christ continues his reconciling work in the 
interim period in the power of his Holy Spirit whose work is the 
work of witness to Christ accomplished in the heart of those made 
obedient by grace to his command. 
4.1 
Ecclesiology: "I(;ly Spirit takes the fulness of God's wGrk in 
ChriRt and works it out in the community in threefold way: 

Gathering the IQuiCkening the Sending the community,the 
fait hf" l into the community, build'r.g people of God in world 
commun i t y ":"1 ; 1-, Itl'wm up in spiritual occurrence, for God and / 
has its bel.ng in growth and ordering the world, task of d,,,,'/. 0"/0( 
time by grace. the community. ( 12) 

(10) (1 1) 
4.2 
I ndividual members of 
in Christ in acts of: 

the community acknowledge the new life 

faith 
In awakening power 
of Holy Spirit 
Jesus summons 
sinful man in en
counter, gathering 
him into community 
in conf es s ion and 
re pen t ::J.nce • 

Baptism with water - --(TIT 

love 

In quickening power 
of Holy Spirit 
Jesus places sinful 
man in his community 
nurtures him through 
prayer in fellowship 
and free to correSp
ond to his love. 

Lord's Prayer 
( 14) 

hope 

In enlightening power 
of Holy Spirit Jesus 
calls sinful man to par
take in community of the 
glory of his kingdom •• 
through mediation of his 
real presence and sends 
him int o world as witness 
to his prophetic work. 

HoI Communion (15 ) 
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Notes to the paradi~ on page 7 

1 C.D.IV 1 , Ch. XIV, 157-780 
2 C.D.IV 2, ch,. XV, 3-840 

3 C.D.IV 3 (1 ) and (2), ch.XVI, 3-942 

4 C.D.IV 1 , par.60, 358-513 

5 C.D.IV 2, par.65, 378-498 
6 C.D.IV 3 ( 1 ) , par.70, 368-480 

7 C.D.IV 1, Par. 61, 51,4-642 
8 C. D.IV 2, par.66, 499-613 

9 C.D.IV 3(2), par.71, 481 -680 
10 C.D.IV 1, par.62, 643-739 and C.D.IV 4 passim. 

11 C.D.IV 2, p'ar.67, 614-726 and C.D.IV 4 passim. 

12 C.D.IV 3 ( 2 ), par. 72 , 681-901 and C.D.IV 4 passim. 

13 C.D.IV 1, par.63, 740-780 and C.D.IV 4 passim. 
14 C.D.IV 2, par.68, 727-840 and C.D.IV 4 passim __ 

15 C.D.IV 3(2), p'ar.73, 902-942 and C.D.IV 4 Eassim. 

In his own inimitable way Barth thus holds together the unity 
of th e multi-faceted reconciling work of God in Jesus Christ. 

The Word of God who was in the beginning and was with God and 
was God ••• and became flesh and dwelt among us, full of grace 
and truth (John 1), who, as Servant of the Lord, was exalted as 
Lord and was thus man reconciled to God on behal f of all man
kind, now continues to work in the world in the glory of the 
Mediator and in the unitr of Lord and Servant, as the guarantor 
and witness of the atonement. 

Man in his pride and unbelief rejects the obedience and humility 
before God of the Ebed Yahweh. The awakening power of the Holy 
Spirit overcomes his sin in the encounter with Jesus, summons 
him t o confe ssion and repentance thro~gh faith in Jesus Chirst, 
imputing riGhteousness to him and justifying him in the re-birth 
of this sinful man into the new l ife L~ the Spirit, gathering 
him into the community of the people of God and affirming that 
he has his being in t ime by the grace of Christ, to whom he 
now belongs ~s servant, who, 'as his Lord, now commands of him 
humility and obedience analogous to his own. 

The justified man is lazy and stupidly continues to despair in 
his sloth and misery and his very wretchedness denies that his 
Lord is the exal ted Son of Man. The quickening powe r of the 
Holy Spirit overcomes his sloth and apathy, nurturing him in 
the love of Christ which converts him and places him in the 

community in freedom to love with a love corresponding to the 
love he receives in Christ. In this way the Holy Spirit builds 



up the community of the true Church, enriching its growth, 
keeping order and upholding it, preparing it for its task 

of mission. 

The justified and sanctified man is not yet made perfect but 

must strive to look ever unto Jesus, the author and finisher 

of his faith, who abides in those who abide in him. Jesus 

comes to meet him continuously as he calls on the precious 

name of Jesus Christ, renews him and sets his feet again 
towards the goal. It is for discipline that we have to 

endure, for God treats us as sons (Heb.12 passim.). The 

Christian community, and the members individually, are 

liable to be guilty of the sin of falsehood and evasion of 
the truth and witness of Jesus Christ, the glorified Son of 

God. Unlike the people who have not yet been gathered in 

by the Spirit, thepeople to whom the community of Chri'st is 

called to witness, the commmunity of Christ earn their own 
condemnation when they forget who they are and deny whose 

they are. The Holy Spirit is the en l ightening power, by 

which Jesus Christ overcomes the falsehood and condemnation 
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of sinful man. Though our outer nature is wasting away, our 

inner nature is being renewed every day . (II.Cor.4:16). Renewed 

then in faith , enriched in love and confirmed in hope in Christ 

and the certainty tha t because He lives we shall live also, 
we partake in community of the glory of the Kingdom. This 

involves us in mission and service. The church is mission . 

When it ceases to be mission it ceases to be the church of 
Jesus Christ. For the church of Jesus Christ is constituted 

as the communi.ty of those who have heard the apostolic witness 

and who have themselves received power when the Holy Spirit 

came upon them . By that same awakening, quickening and enlight
ening power of the Holy Spirit they are appointed by Jesus to 

be his wi tnes sc" in Sorusalem and in all Judea and Sama.ria and 

to the end of the earth. (Acts 1 :8) . 

/ > ' 
This is the ~ood News, 1. t""y(£A,.v of "" BUS Christ. It demands 

a response from every Christian in terms of faith, love and 

hope in Christ. This is the content of the doctrine of 
Jesus Christ the reconciling God. I have given no more than 

a brief summary which has sought to embody the joyful swing 

of this Gospel me ssage a s it comes to us in Jesus Christ, 
to pre se rve something of the majesty and inscrutability of 

God and to speak in every sentence of the incommensurable love 

of God far his lost children. The vocation of man which is hi s 
call t o discipleship is taken up in the next chapter f rom t!',is 

point a:1d forms itself the neces.,ary preliminary and basis 
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for the sending of the Christian community as the people 

of God in world-occurrence, the community for the world whose 

task and mission is /""."(0';(/1.. 

In my survey I have tried to reproduce a sense of the dialectic 

of the movements, down, up and across, as this is how I under
stand the continuous dialectic of God's work in Christ taking 

place in the human heart, the whole Christ constantly renewing 

the whole man . I have not tried to present an ordered summary 

of Barth's four volumes dealing with the subject. There are 

several excellent summaries available as, for example, Come's 
"Quick Tour of the Dogmatics,,(1 )wl:ich follows Barth's sequence, 

treating each of the three movements in turn. Kung's critique 

and comparison with Roman Catholic theology(2) is also useful. 

However, all available summaries are surpassed by Barth's own 
summary. (3) 

The place of the doctrine of reconciliation in Barth's own 
theology is clear from the beginning. As the climax, it becomes 

the crown, the Gospel in nuce; it is what gives meaning to the 

whole, as it throws light on all that has gone before. Apart 

from his radical departure from tradition in putting Christol

ogy right at the beginning with his doctrine of the Word of God, 
we have the doctrine of God, the doctrine of creation and 

finally the doctrine of reconciliation. C.D.I sets the baSiS, 
meaning and goal of all theology in Jesus Christ and governs 

the whole of the Dogmatics . C.D.II and III deal with the first 

article of the Apostles' Creed and C.D.IV brings the second and 

third article of the Creed together in a way which avoids the 
danger of tearing asunder the humanity and deity of Chirst, 

thus departing from the older dichotomy of the Person and Work 

of Jesus Christ. So, although Barth basically follows the format 
of the Apostles ' (; .rec d , he does make radical changes at every 

point. A~other si ificant change is that his doctrine of election 

is part 0f tr.e doctrine. of God, not bec ause he returns to the 

Thomist tr·: ~i ¥ j )n of election being pars providentiae, in such 

a way tha t an eternal decree governs providence and creation, 
but because Jesus Christ is not only the Electing God but he is 

also the Elected Man and he, not a hidden decretum absolutum, 
represents in his own existence as the Word of God , God t s 

eternal decree and purpose for his whole creation. For Barth 

there can also be no se parate doctrine of Christ i an ethics, since 
man's ethical response arises at every point in the Dogmatics 

2 

Come,A.B. 
S.C.M., 

KUng, H. 

An Introduction to Barth's Dogmatics for Pre~chers 
London, 1963, Ch.4, 87-129 
Justif~cation, Burns & Oates, London, 1964 

3 C.D.IV 1, par.58, 79-156 
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as man encounters God in Jesus Christ. 

In the series of lectures which were later published as 

Dogmatics in Outline Barth said that 
thing essentially new for readers of 

he was not saying any-
his Kirchliche Dogmat ik~ 1 ) 

In that work he starts with his usual Christological basis and 

then follows the Apostles' Creed more specifically than in the 
Dogmatics. In credo(2)and Faith of the Church(3) the pattern 

is the same although the handling is slightly different - "for 
the whole creed refers to our knowledge of God in Jesus Christ" ~4) 
His theological method and order is: Christ, God, creation, 
reconciliation. There is no place for anthropology - for man 
can only be the Man we know in Jesus Christ. Individual man 
can only become the man he was created to be when he is recon

ciled to God through Jesus Christ and renewed in faith, love 
and hope. The doctrines of sin, the Holy Spirit and the Church 
a·re all part of the doctrine of reconciliation and no doctrine 
can be abstracted and treated in isolation. Although the doc
trine of redempt ion was never written the direction it would 
have taken is already laid out in the DOgmatics and written in 
eternity. Conforming to Barth's own stand there is no place 
in his theology for apologetics. (5) 

Bearing in mind this sense of unity of theology and the place 
of the doctrine of vocation in the doctrine of reconciliation 
and in the wider context of the whole of theology , I now deal 
in more detail with a part of the doctrine of vocation, viz. 
the vocation of man and the sending of the Christian community, 

the appropriate ethical response of the community to the command 
to witness in the world and the promise of the enabling power 
of the Holy Spirit. 

-- --_._ ._----
Bart h , ,:" Dogmatics i l". Out l i ne (1 94 7), S.C.M., Lond on, 

;. S' 4~· 7 
2 Bartn, K. Credo (1935), Hodder & Stoughton, London, 1964 
3 Barth, K. The Faith of theChurch (1943), Fontana, L·ondon, 1960 
4 op cit. 34 
5 Further reference as background to this chapter is made to 

the following sources: 
Barth, K. Theology and Church (1920- 28), S.C .M ., London, .1962 
Torrance, T.F. Theology in Reconstruction, S.C.M., 

London, 1965 
Camfield, F.W.(Ed.) Reformation Old & New - A tr i bute to 

Ka rl Barth, Lutterworth, London, 1947 
Nicholls, W. Pelican Guide to Modern TheOIO% Vol.l, 

Penguin, Middlesex; England, 1.969, Ch.2 -149 
Berkouwer, G.C. The Triumph of Grace in Karl Barth, 

Paternoster, LO)1don, 1956 
Richardson, A.(Ed.) Dictionary of Christian Theology, 

S . C.M., London, 1969 
Barth, K. Evangelical Theology - an Introduction, (1962), 

Fontana, London, 1965 
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Chapter Two 

THE VOCATION OF MAN 

"The Word of the living Jesus Christ is the creative cal l 
by which he awakens man to an active knowledge of the truth 
and thUB receives him into the new standin~ of the Christian , 
namely, into a particular fellowship with himself, thrusting 
him as his afflicted but well-equipped witness into the 
service. of his prophetic work"'( 1) 

Positing the Word of the living Jesus Christ right at the beg

inning of this synopsis, Barth recalls us immediately to the 
two previous paragraphs where he began the third movement in 

the doctrine of reconciliation with Christ the true witness of 

the atonement, who has made peace between God and us and also 
between uS and himself. Jesus Christ is himself our peace 

but the decisive thing is that he is this peace in this twofold 
way so that the covenant is actualised and fulfilled by him 
from both sides. The implication for us as we consider the 
creative call to man is that he who makes the call has already 
heard and responded to it himself as represent~tive man. He is 

the light of life which the Gospel of John attests, who came into 
the world and shone in the darkness and the darkness has never 
put it out and he 

man. (Johnl:5ff) 

is the light which lightens the life of every 

It is the glory of this light, the light of 
life which is the only source of knowledge of truth. In the 
light of his glory we reoeive life. But we receive 'it only be
cause he brought it into the world, coming as he did as the man 

whom he himself elected from all eternity to be the man justified 
before God, the sanctified man and the man called to be the 
witness to the truth and sent into the world for that purpose 

on behalf of and for sinful man. In tais eternal election of 
grace he effected man ' s justification, sanctific3tion and voc
ation primarily in himself, n ot only in his temporal existenoe 
but in his pre-existence and unt o all eternity . Only on the 
basis of h i s election can sinful man be reconciled to God. So 

in electing himself for sinful man it is clear that in his grace 
he has elected sinful man for himself, taking away man's rejec

tion of God and all that separates sinful man from God. In the 
prior history of man it is actualised in him and in the un i que 
act of God in which he becomes man in Jesus Christ and comes 
into the world as light in the darkness he actualises it in the 
temporal history of man, so that henceforth the same light strll 
shines in the darkness as he continues in his Holy Spirit what 
he began in his incarnation. 

1 IV 3(2), par.?I, 481 



At this point where it is established that elect .ion is the 
basis of vocation(1)we · find again the connecting link that 
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runS right through the DOgmatics for this recalls us to the 

doctrine of election in C.D.II 2 where Barth associated himself 
with Calvin insofar 

"that Calvin did speak plainly of the eternal election of 
man, or of certain men, as the presupposition of their voc
ation and not vice versa, and of the vocation of man, or of 
certain men, as the h~storical fulfilment of their election 
For him vocation and election are indissolubly co-ordinated. 
Election looks forward to the future event of vocation; 
vocation looks backward to election"t2) 

Barth refers again to what has been already fully covered by him in 

his doctrine of election, viz. that because Calvin's understand
ing of election as an abstract decretum absolutum, which elected 
some men to eternal life and condemned others to et·ernal damnation, 
departed at this point from what we know of God ' s will as revealed 
to us in his self-revelation in Christ, Calvin did not conceive 

of the election of all men based on the election of Jesus Christ. 

The vocation of man lost its Christological basis and meaning 
and its goal was obscured because it was understood by Reformed 

teaching to be the fulfilment of a hidden decree rather than the 
creative call by Jesus Christ to all men whom he has elected to 
salvation in him from the beginning. (Eph.1:4) He has called 
them by the Gospel, providing in himself as the light of the life 
of men both the atonement for their sin and their salvation, 

setting them free,in the awakening power of his Holy Spirit, to 
be converted to him in faith as the one whom they must hear , 
trust and obey. (3) 

, ~ 

Christians, according to the New Testament , are i1(A("~OI and 

therefore they are xA,,1'o\ and only on the basis of both their 
election and their calling are t hey, as 
called, described as holy and faithful . 
may know they have been elected, not by 

Christians , i.e. those 
On this basis , Chri3tiaIlB 

a hidden decree, but on 
the basis of the election of Jesus Christ , in whom they be l ieve . 
Their vocation is the fulfilment ar,d the (; onfirmation of their 
election to a new standing and relationship of fellowship with 
him. Because this is a dynamic relationship Christians are 

constantly being called by the Gospel to the fulfilment of their 
election in him. It is never behind them but always before as 

well as he calls them to follow. The existence of the Christian 
and his future is directed towards his vocation and this means 

that he must always be open to all men to whom he is called to 
witness to the light of life which shines in his own life. This 

1 C.D.IV 3(2), pa.r.71. 484 
2 ibid. 
3 C.D.II.2 passim provides the basis for what is said of election 

in C.D.IV 3(2) as the basis of vocation. 
Calvin's position is taken from Calvin,J. Institutes of the 

Christian Religion (1559),James Clarke & Cn,Gr.Br~ta~n,1962 
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implies a responsibility to understand not only himself but also 

non-Christians in his responsibility to his own calling. His 
very existence must be an effective reminder of the calling of 

every man and disturb the peace of the non-Christian. His own 

personal calling needs to be constantly renewed so that he re
mains sure of the event of his calling and distinguishes himself 

from non-Christians, although he is called to identify himself 

with them in his life of witness. 

Before proceeding further with the aspect of the Christian in 

affliction and his liberation from affliction as he is involved 

in witness to which he has been called, the nature of the sin 

which threatens his existence as a Christian must be ment~oned. 

The sin of fals ehood denies the glory of the Mediator and his 

victory over the darkness which cannot extinguish the light of 

life. It denies his election as the elect man chosen in eternity 
on behalf of all men; and it denies the election of every man 

to his vocation as a Christian in a new relationship with God, 
to which he must give witness in his life in the power of the 

Holy Spirit promised and given as God's gracious gift to man. 
The way in which Jesus Christ encounters man in his historical 

situation and history basically alters his life and death. 

As always, Barth's own precis effectively states the nature of 
this encounter : 

"As the effective promise of God encounters man in the power 
of the resurrection of Jesus Christ, man proves himself to be a 
liar, in whose thinking, speech and conduct his liberation by and 
for the free God transforms itself into an attempt to claim God 
by and for himself as the man who is bound in his self-assertion
a perversion in which he can only destroy himself and finally 
perish" • (1 ) 
The sin of man in opposition to the prophetic work of Jesus 

follows the pattern of the other two forms of sin, viz. the 
sin of pride and the sin of sloth. The pride of man makes him 

exalt himself in a desire to be as God and to be his own judge 

in oppositioll to the God who comes to h im in Christ as Judge 
and stands in place of all mankind before himself as Judge, taking 

upon himse lf t he judgement due to man . This pride stands in the 

way of the reconciling God coming to man in his priestly work 
of justification and cannot be overcome by man himself . Only 

God in Christ in the power of his Holy Spirit can set aside man 's 

pride and replace it with the peace of God in the faith which 
takes place in the heart of man when he subjectively appropri

ates the atonement which Christ has once and for all effected 

for him and for all mankind. The sloth of man is the second 
form of sin, in keeping with Barth's method which has established 

that the doctrine of sin cannot be abstracted from the doctrine 

of reconciliation but forms an integral part of it s threefold form. 

C .D.IV 3(1), par.70, 368 
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The sloth of the man who has been gathered into the Christian 

community by the Holy Spirit and has heard and appropriated 
as truth that he is justified by faith in Jesus Christ is the 

second form which sin takes because it is sin which stands in 

opposition to the sanctification of the Christian community 
and denies that the sanctificat ion of the reconciled man avails 

for the community of Chr i st which has its existence by virtue 

of his existence and is the earthly-historical form of his own 
existence. In its stupidity and despair it revels in its guilt

consciousness and wears itself out in its self-made religious 

forms and liturgies, ever seeking new experiences and new ways 

of appropriating for itself the confirmation of its sanctific
ation. The man who has been justified by faith lives his Chris

tian existence in this constant dialectic, the two opposing 

moments of which consist, on the one hand, of man's eternal 
desire to perfec.t himself and work out his own salvation, and, 
on the other hand, the gracious love of Christ for his own people, 
which is poured out in grace for these sons and daughters who so 

earnestly seek the peace which he alone can give. This abound

ing love of Christ is manifested in the life of the community 

as the upbuilding power of the Holy Spirit, which sets aside 

man's recurring and insistent effort to assert his own will, 
the will of his lower nature, (in Paul's terms), and renews 

again and again the right spirit within his heart so that the 
man who was born again in tte spirit at his conversion is day· by 

day being made more perfect, in spite of his own nature. This 

war between the two natures of man is adequately summed up by 
Paul in Romans 7. The conclusion made apparent by his masterly 

expos i tion is that when the Christian does what he does not want 

to do, it is no longer he that does it but the sin which dwells 
in him and conversely when he does what he wants to do in con

formity to God's will for him, it is not he himself that accom

plishes it but the work of grace through the Holy Spirit abiding 

within him. Who shall del iver such a wretched child of God? 

None other than Christ,his Lord and Saviour, who promis es that 
if we,his ch:'ldren, ab i de in him and do not reject his love and 

perfect will for us, then he will abide in us, overcome our 
misery and sloth and laziness ·and bring us, in that day when all 

things are perfected in him, into full perfection where we shall 
be perfect as he is perfect. 

As we move in this dialectic way through the three forms of 

Sin, Barth' s method brings out the advantage to be gained for 
our understanding of God's reconciling work by discussing sin 

always and at each new stage after Christology, in the conviction 
that sin is only understandable in the l i ght of the Gospel. 

It also becomes clear how much theology has gained by Barth's 

method of starting with the reconciling God who comes to uS 
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as the Servant of the Lord in the form of man instead of the 

more traditional method of starting with the kingly office of 
the man who is reconciled by God and exalted as Lord. The high

priestly work takes precedence because we cannot even begin 

to think of our sanctification in the light of his sanctification 

until we have seen how far we have gone into the far country 

from which we can only be brought back by him who primarily. 
came out into the far country to find us and constantly comes 

into it again in his spirit to seek and find the ones still lost. 

This third form of sin, in which man proves himself to be a liar, 
hinders the work of witness, to which the Christian is called 

and which is the controlling principle of the second form of 

Christian ethics (~ page 2 and chapter IV of this thesis). 
This sin is unmasked, discovered, exposed and judged by the 

truth revealed by God in Jesus Chris\ the true witness of the 

saving grac~ of God as it has appeared in him justifying and 

sanctifying man. The reality of the falsehood is exposed in 
encounter with Jesus Christ. The man who has been justified and 

sanctified and set free for God is found to have abused his 
God-given liberation, having perverted and falsified what he 

has heard as God's Word to man in Christ. But this sin itself 

reveals the creaturely limitation of sinful man for the truth 
asserts itself in Christ who is victor over das Nichtige. 
The sin of pride and of sloth are sins against the grace of 
God and so is falsehood. But in this form of falsehood man's 

sin operates in a third dimension for in denying the true wit
ness which comes to him in Christ through the interior witness 

of the Holy Spirit, he virtually denies also his justification 

and his sanctification and coram Deo he is conscious of having 
continued his sinful habits of pride and sloth in spite of having 

been cleansed of them by his conversion to God. He becomes 
aware of having assert ed his own autonomous will against the will 

of God in an attempt to claim God by himself and for himself. 

By his own action he has rejected the free grace of God in Christ 
whi ch s e t h jm free at his conversion to be for God and he has 

bound himself again to his lower nature which, in its self-. 
assertion threatens to destroy him. He has forfeited his liber

ation and his existence as a Christian is threatened. The true 

witness of Christ accuses, condemns and judges him. It is only 
in the light of the true witness that he knows he is a liar and 

knows the extent of his falsehood, as John proclaimed in his 
first epistle: 

"that God is light and in him is no darkness at all. If 
we say we have fellowship with him while we walk in dark
ness, we lie and do not live according to the truth; but 
if we walk in the light as he is in the light, we have fellow
ship with one another, and the blood of Jesus his Son 
cleanses us from all sin". (I John 1: 5-8) 
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When the Christian fails to be a witness to Jesus Christ in 

all that he thinks, says and does, he commits the sin of false
hood, for he is trying to convert into a lie the Word of God 
which attests that those who walk in the light of life have 

fellowship with God and with one another. In their fellowship 
they carry out their appointed task of witness to Jesus Christ. 
If there is no fellowship there is no witness for the Christian 

cannot witness in solitude. 

God is not limited by man. He does not have to be God-far-man 

and man-for-God but he willed to be this in Christ in the divine 
freedom of his love for his creaturs. 

"The unity of true God free for man and true man free for 
God constitutes the existence of this One who is the true 
witness. As free God and free man meet and are one in him, 
he is the truth and declares the truth in relation to which 
every other man shows himself to be a liar".(l) 

On the basis of this two,fold relationship between God and man 
and man and God our own existence as justified and sanctified 
sinners is manifested in a new Telationship with God in which 

we stand as witnesses to the truth in Christ, in whom we have 
our existence. Jesus Christ comes to us as t'rue witness in 
the way he promised to come as the Holy Spirit who witnesses 

to him and leads us into the truth known only in him. He comes 
to us as the suffering Jesus Christ in whose passion and humil
iation and death the name of God was hallowed, his kingdom came 

and his will was done on earth as it is done in heaven. It was 
in his humiliation and exaltation to glory that God reconciled 
the world to himself and he still lives in his glorious session 
at the right hand of God in the unity of the suffering ~ 
Yahweh promised in the prophecy of Isaiah and the exalted Lord 
of the resurrection. Prophecy was fulfilled in him and he has 
borne our transgressions once and for all but the man Jesus 
Christ, risen and a s cended in glory, still bears the m&rks of 
his affliction and he comes to us as the Lamb that WilS sla.in 
for us and still stands as our guarantor between God and the 
abyss frOM which he rescues us when he comes as the Spirit of 
Truth, enlightens our darkness, overcomes our falsehood and 

leads us into all truth, setting us free to be man-for- God . 

In the new relationship with God in which he places us in our 
liberation we can only be witnesses to him in whom we live and 
move and have our being. He appoints uS and commissions us 

to witness to him wherever he calls us to be, in the promised 
power of his Holy Spirit. And so he comes to his own and they, 
who know him, know his voice, and they hear him and follow him. 
If tne Christian denies his vocation, he denies his Lord who is 

the Way, the Truth and the Life; he slips back into falsehood; 

C.D. IV 3(1), par. 70, 383 



and if he oontinues in it he can only destroy himself and 

finally perish. This sin of falsehood thus consists in a 

movement of evasion of the truth for it presupposes that 

he knows the truth in Christ which has been revealed to 
him in the gathering and quiokening power of the Holy Spinit 

in his justification and sanctification. If he does not 
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know the truth he cannot be convicted by the Holy Spirit of 

his ' falsehood. If he knows he is a liar coram Deo and believes 
the truth revealed to him in Christ, he reoeives the promised 

power of the Holy Spirit of Truth to enlighten him and in the 

light in which he stands he oan only be a witness of the atone

ment effected in Christ and of his election to eternal life 

on the basis of Christ's resurrection. 

For Scriptural illustration of the classic original form of 
this kind of sin as falsehood which perverts the true witness 

Barth refers us to Job's comforters. In their speeches the true 

witness is turned into a false witness because it is most diffi

cult to distinguish truth from untruth in their pious. claims 
about God's justioe. Their theodicies are ultimately proved 

only by God himself to be pious lies. 

In the concluding section of par.'70 (1) Barth sums up his study 

of this third form of sin with the conclusion that, as pride 

leads to the fall of man and sloth to his misery , so his false
hood leads to his condemnatlion for in refusing the truth he re

fuses his own pardon and his attempt to turn the truth into un

truth is nothing but a foolish attempt to turn his pardon into 

the opposite, into judgment and condemnation. Every Christian 

lives constantly in this threat to his existence as a C~ristian , 

in that he can bring his own condemnation by false witness . 

This lays on him the necessity to abide in Christ, praying con

tinuously for t he gift of discernment and wisdom so that his 

witness may be true . In this observati.on, I age.in point forward 
to my chapter on special ethics where the second form of ethical 

response is marked by prayer and the controlling principle is 
reflected in the life of the Christian individually and in comm
unity as witness. (vide chapter IV) 

This review of the three forms of sin which oppose themselves 

to God's work of reconciliation in Christ has brought into focus 

the event of vocation in the life of the Christian as the third 
form of what objectively takes place when God reconc i les man to 

himself. Before I can move forward in the next chapter to con
sider the subjective realisation of vocation through the work of 

C.D.IV 3(1), par.'70.3, 461-480 
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the Holy Spirit,the sending of the Christian community, several 
other aspects arise from the calling of man and must be dealt 

with in the present chapter. 

The first is Christian existence; -what is its meaning, its basis 

and its goal? A common error is for Christians to think that 
existence is primary and that calling comes after existence. 
Referring again to the synopsis of par.71 , quoted supra (page 12) 
it is the Word of Jesus Christ awakening man to a knowledge of 
truth which man hears at his conversion as a creative call. 

The call of Jesus Christ re-creates and in this coming-into
existence as a new creature the Christian is born as one called. 
The fact of his calling constitutes him as a Christian in a new 

relationship with God which he did not enjoy previously. As 
he lives his Christian life as one called and if he responds in 
a manner appropriate to his standing as one called, then he will 
hear and obey and his obedience will be manifested in community 
and in the world as he is sent by Christ in the work of witness. 
Another common error is t he idea that somehow the work of Jesus 

and the work of the Holy Spirit can be different. Jesus sends 
the Spirit whose power awakens, quickens and enlightens by wit
nessing not to the presence of the Holy Spirit, but to the pres
ence of Jesus Christ. This is the only way Jesus can be present 

in the Christian because this is the way in which the exalted 

Lord reveals his real presence as the Same Jesus Christ, yester

day, today and forever. He is the Mediator between ,God and man, 
himself the unity of God and man, and the only source of our 
knowledge of the truth and of our knowledge of God the Father. 
The only way in which we can know Jesus Christ is by the work 
and power of his Spirit who does not work without Jesus but is 

the Sign that Jesus is present. This is the content of the 
promise of power that Jesus said the disciples would receive 

when the Holy Spirit came upon them. In that power Jesus calls 
the Christian into existence; the call is the determinat i on of 
his existence so his vocation and his existence as a Christ ian 

are mutually dependent on one another; if the Christian denies 
his call he forfeits his Christ ian existence. The classic Scrip
tural example is Peter's denial. The miracle of the vocation 
of the Christian is that it gives him this freedom to become a 
child of God. (In.1:12/13l He can only be a child of God if he 
remains under the Lordship of Christ for, based on the only model 
of divine sonship that he can use as a criterion, the Christian's 
sonship is one of clf .... l(.v;:;,.. for Christians are still men, though 
children of God. They are not deified by conversion . 

The next aspect for further consideration is the particular 
fellowship which the Christian enjoys by virtue of his union 
with Christ. There can be no question of identification of the 



Christian with Christ; Christ remains the one who as Lord 

speaks, commands and gives; the Christian remains the one 

who hears, answers and receives as the slave of the Lord. 
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In this fellowship which the Christian has with Christ, the 

sovereignty of God is not restricted and the Christian is free 

to continue to live in this perfect fellowship. If it is broken 
the breach is from the side of man when he forgets who it is 

who is his Master. Like the union of God and man in Jesus 

Christ, the union in fellowship between Christ and the Christian 

is also hidden, though a reality for those who experience it. 
This union is the most essential element of the meaning and the 
goal of vocation. It is this union that permits the Christian 

t o be a fellow-worker with Christ in this his prophetic work. 
Christ's work of reconciling the world to himself in his life 

and death and resurrection is unique and he accomplished it 

once and for all, for us and the world but ~ithout our help . 
But his prophetic work is the unity of the justification and 

sanctification of man which was primarily effected by and in 

him as THE justified and THE sanctified man exalted as Lord. 
In his prophetic work in which he continues to' actualise the 

reconciliation to God already effected, by justifying and sanc

tifying and making Christians, he works for us and the world 
with the help of Christians. In his final work of redemption 

when he comes again in glory, when all shall see him as he is 

and know who he is, he will work for us and the world once more 

without our help ••• so perfectly accomplishing his will and at 

the same time preserving in perfect fellowship with himself . 

those who abide in him. 

It is the way in which he works now ~ our help that is the 
essential element of our calling. With his emphasis on the 

unio cum Christo as constituting the calling of the Christian 
Barth clarifies and works out systematical13 a concept that was 

present in Luther as decisive in jus' i fication. In Calvin 
the union had two aspects - both sanctification and justification. 
Calvin did not draw out the consequences of the twofold meaning. 

If he had done and if he had not lost the Christological basis 

of election, then Calvin also would have made th e connection 
between the threefold reconciliation of man to God and the 

unio cum Christo for it follows from Reformed theology, as 
soon as vocation is grounded in election and election is bas ed 
on the election of Christ rather than a decretum absolutum. (1) 

Considering the question of what it means practically and con

cretely to be and become a Christian, Barth has to reject the 
classic answer which was that the salvation of souls was for 

C.D.IV 3(2), par.?1, 549 - 554 
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the sake of the individual blessedness of those converted and 
that the 
directed 

organisation' 
to that end. 

and work of churches should be primary 
Christians do enjoy this special bless-

edness in the unio cum Christo but if we consider that as the 
primary purpose of God ' s reconciling work which he continues in 

Christ at work in this period between his first coming and his 
parousia in glory then we obscure Gou's covenantal purpose in 
creation which was fulfilled in Jesus Christ but will only be 
completely fulfilled in all his creation in that day when God 
is all in all and his glory is visible to all in the new heaven 
and new earth. In the interim, the period of the church, those 
who hear the call of Jesus Christ and are converted to God are 
involved by the call to be the messengers he sends in the power 
which he gives them to be his witnesses in' Jerusalem and Judea 
and to the ends of the earth. They do indeed enjoy a perfect 
fellowship with Christ which looks forward to the eschatological 
goal of their calling and which they already partake of now in 
this fellowship which is part - the essential part - of their 
existence as a Christian but is not fully revealed to the eyes 
of the world. In this sense the individual blessedness is a 
reality but it is secondary, a by-product. to the primary 
purpose of vocation. Scripture, both New and Old Testament , 
offers many examples which confirm that the execution of a task 
to which a man is called constitutes his existence as a man of 
God. Abraham is the classic example of the Old Testament and 
Paul the classic one of the New Testament but numerous other 
names can be added to the list. The common denominator of them 
all is that in acquiring the task they are consecrated to it and 
they cannot continue to exist in some other way in and for them
selves. Their lives are changed in the new direction in whioh 
they are now facing as a result of 'their convereion which is in 
reality a literal about-turn. Henceforth they live only fo r the 
commission to which they know God has called them. 

The essence of their task is that God makes them his witnesses. 
It is not simply that they now go out and witness to what has 
happened to them and exhort others to follow them . Unfortunately 
the Christian Church has never been able to completely rid her
self of Pelagianisin. .It too easily enters again by the back door 
as newly converted Christians enthuSiastically urge others to 
emulate their own spiritual pilgrimage. It is at this point that 
theology as the "watchdog" of the church's proclamation must 
seek to establish a theological basis for an ecclesiology grounded 
in the vocation of those who are converted to Christ. The newly 
converted Christian is added to the Church by the Holy Spirit 
for the purpose of becoming a further instrument in whom and 
through whom Christ can continue his prophetic work of reconcil-



22 

iation. If the community corporately is to remain true to its 

calling and not become corporately guilty of the sin of false
hood and evasion of the truth then the proclaimed Word which 
Christ uses as his witness must announc~ to the individual 
members of the community that this vocation is the meaning, 

the basis and the goal of their existence as reborn children 
of God. Then the individual Christian will learn that he can
not call others to follow Christ. He can only witness to what 
God has revealed to uS in Christ and what he did for us in this 

unique act in the history of man, in which he is Emmanuel. We, 
as well as Barth, are indebted to Spren Kierkegaard for having 
brought out so clearly that what I have inwardly appropriated 
as subjective truth can never be passed on to another person 

as the truth; in communicating it I communicate it as an 
objective statement; it remains an objective uncertainty for 
the person who hears it until he himself makes it the truth 

for himself by the same process of interiorisation, the exis
tential dialectic that was at work in my own coming-into
existence as a Christian . The witness of the Christian has to 
be one that signifies Christ, as John the Baptist pointed to 
the Lamb of God that takes away the sin of the world. When 

the truth is faithfully proclaimed by the Christian who has 
subjected himself to the Lordship of Christ as the servant of 

the Word then Christ in the power of his Spirit uses the human 
testimony making it in the ears of the hearers his own effective 
call. It is always Christ who calls the new Christian into 
existence; not the Holy Spirit and not the human voice. They 

are the means Christ uses to actualise the call making it 
contemporary to everyone he calls direc t ly. Kierkegaard de
scribed this witness we give to what is the t~lth for us as 

"indirect communicationtl
• The direct communication comes from 

Christ in the encounter with him . 

This distincti on between indirect and direct communication is 

essential for clarifying the nature . of our co-operation with 
God. If we hold to this distinction between the idea of Christ 

calling men through us to follow him and the idea of us calling 
men to follow Christ then we will not be tempted to think of 
our ministry as co-operation with God,as a synergism, but rather 
hold to the New Testament unders tanding of bl~~.Yf~, so that 
service, not co-operation, is the basic determination of discipJ. e
ship. Barth describes the way in which Christ exercises this 
prophetic office - the vocation of man and the sending of the 
Christian community - in the ·power of the Holy Spirit, in us 
and with us and for us and for the world, in these terms: 

"He does not will to be alone ••• he calls certain men to his 
side and commissions them to be his disciples or pupils, 
i.e. Christians. In his form as the one Speaker of the 
Word of God, he not only makes himself known to them in 
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the power of his Holy Spirit; he also takes up his abode 
in them, living in them in order that they for their part 
may live in him as the one who works in this form ••• It 
certainly means that they should hear and be told in per
son the Word of the covenant of grace ••• unless they are 
told it, how can they be fit and ready and willing for the 
specific task to which Christ calls them? Yet this conditio 
sine ~ua non is not the ratio of their life in him... ' 
They 0 not become Christs 1ll their action. They can only 
follow Christ. He alone is always the Lord, the authentic, 
original, immediate and direct Speaker of the Word of God 
- he who is also alone the Doer of his work ••• He summons 
them, however, to be his heralds. He calls them - and it 
is in this sense that we may really speak of their co
operation in his prophetic work - to the ministerium' Verbi 
divini, to the service of God and his' Word. This then, the 
d1vine Word, the Word of Christ, is the ~tAoS and meaning 
of their service". (1 ) 

The last aspect of vocati on which needs to be considered is 
the affliction of the Christian and his liberation from what
ever it was that previously determined his way of life before 
he became a Christian. The man who has been set free for God 

does receive personal endowment which equips him for the min
istry of witness. His personal liberation from anxiety, from 

doubt, indecision and fear as well as from the dominion of 
material things and a desire for self-justification, sets him 
in this new relationship in a state of peace, in that he is 
no longer bound to these things or ruled by them. It is essen
tial for him to remain in this peace which is incidental and 

additional to his liberation as an appointed witness but at 
the same time is his existence-medium for the Christian could 
not be this witness if the content of his witness did not reflect 
itself and impress itself upon his own life. Nevertheless, 
this personal liberation of the individual Christian is never 

the main thing and it is small in relation to the great liber
ation of all creation which is accomplished in Christ and for 
the revelation of which the whole creation waits with infinite 
longing. 

Because of this greater liberat ion of the whole creation com
pared with the personal peace of the Christian, the hope in 
Christ in which the Christian looks forward to the eschatological 
goal does in fact keep the Chr istian in peace rather than in 
anxiety if he clings to his hope in Christ, in spite of all 
that threatens it end seems to deny it. If he lets anxiety 
overpower him he will lose his peace with God. If he abides 
with Christ in prayer he will not lose his peace because to 
be in communion with Christ is itself what constitutes peace. 
I will come back to this again in my chapter on special ethics 
but it had to be mentioned here in relation to the Christian in 

1 C.D.IV 3(2), par.?1, 606f. 
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affliction. The Christian can only meet the affliction which 

he is certain to have to endure in the execution of his task 
of witness, if he meets it in the assurance of his own certain 
hope in Christ. It is the personal perfect fellowship that 

he enjoys with Christ that keeps his hope alive and turns 
an objective uncertainty into an inner certainty and convic
tion that anxiety cannot attack. If the Christian holds fast 
to this unio cum Christo he will not become anxious when evil 

threatens and attacks because he knows that he meets the afflic
tion in Christ's strength and in the power of His Spirit. He 
knows and claims for himself as truth the truth of Christ's 
promise that he is with us always; that he will never leave the 

desolate to mourn; that he will never allow us to be tempted 
beyond what we will also be given grace to endure, et al. This 
is what it means for the Christian to abide in Christ. This 
is what Barth meant by his final phrase if his synopsis .at. the 
beginning of p~r.71, viz. 

"thrusting him as his afflicted but well-equipped witness 
into the service of his prophetic work" (p 12 supra) 

The affliction which does constantly assail the Christian sig
nifies pressure which is exercised on a man from without by 
relationships or even by a hostile environment, over which he 

has no control and wh ich comes upon him as trial and tribulat
ion during the execution of his task as witness to Christ. It 

is not surprising that he is tempted to retreat into inwardness 
where he can give no offence to others with his witness. If 
he does not evade the truth of his vocation, then he cannot 

avoid being a disturbance, in various ways, to those he encoun
ters in his daily life; his witness becomes a pre ~sure to which 
they can and will react with counterpressure. He cannot avoid 
this affliction. The oppressive feature is that he is exposed 
as a witness to Christ to defamation and ostracism by t hose. who 

find the Good News he brings to be, for them, not good but bad 
news, constituting an offence. The Christian can, on the other 
hand, no t seek this affliction ns a self-appointed martyrdom . 
Nor can he offer cheap grace, not even in the name of love, to 

those who find the gospel message he brings a stumbling-block. 
He can confront the world in no other way than as witness and 
his own action in his witness is wholly dependent on the truth 
and the reality of what he attests but he cannot, of his own 
power, change the minds of those who oppose him; he cannot 
command or control the Holy Spirit. Only Jesus Christ, not 
the Christian, is the Baptiser with the Holy Spirit. The Chris
tian who usurps the work of Christ is guilty of fal sehood . 

Turning to Scripture for the classic illustration we find it 
once again in Paul in the way he endures attack in the face of 
his witness to Christ which witness must never suffer loss for 
the sake of Paul's own body. 
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Chapter Three 

THE HOLY SPIRIT AND THE SENDING OF THE CHRISTIAN COMMUNITY 

With this chapter I come to the central theological theme of my 
study. Several questions arise concerning the sending of the 
oommunity in the power of the Holy Spirit into the world; the 
same world in which the community exists as the people of God 
who are FOR the world because God in Christ is FOR the world; 
the world which does not know him and in which it is commissioned 
as his community to a special task of ministrYI 

What is the nature of the world in which the community of 
Christ is called to exist as the earthly-historical .form of 
his existence? 

2 In what way is the community of Christ FOR the world 
that distinguishes it from the way in which the world is 
for itself? 

3 What is the task to which the people of God are commissioned 
as the earthly-historical form of his existence in the world 
and for the world? 

4 What is the cl/~~V(~of the community and how do they exercise 
it? 

The method I have followed in order to obtain clarity concerning 
the theological implications so that a special ethos may emerge in 
the next chapter, is to follow Barth closely in this present chap
ter, presenting a concise summary of the relevant parts of the 
four sub-sections into which paragraph 72 is divided. under the 
following headings: 

1 The People of God in World-Occurrence (1 ) 

2 The Community for the World (2) 

3 The Task of the Community (3) 

4 The Ministry of the Communi ty (4) 

But first , Barth' s synopsis at the head of the paragraph , showing 
in advance the direction he will take: 

1 
2 
3 
4 
5 

"The Holy Spirit is the enlight ening power of the :1 i v ing Ldrd 
Jesus Christ in which he confe sses the communi ty called by him 
as his body , i.e. as his own earthly-historical form of existenee , 
by entrusting to it the ministry of his prophet i c Word and there
fore the provisional representation of the eall~g of all humanity 
and indeed of all creatures as it has taken place in him. He does 
this by sending it among the peoples as his own people, ordained 
for its part to confess him before all men, to call them to him 
and thus to make known to the whole world that the covenant bet
ween God and man concluded in him is the first and final meaning 
of its history, and that his future manifestation is already here 
and now its great, effective and living hope." (5) 

C .D. IV 
ibid. 
ibid. 
ibid. 
ibid. 

3(2), par.72, 
762-794 
795-829 
830-901 
681 

681-761 



26 

The People of God in World-Occurrence 

This section attempts to answer the question of the nature of the 
world and its history which is the historical environment of the 
people of God. It is the environment in which his community exists 
as his earthly-historical form of existence and in which it can 
exist in no other way than as the people of God. This throws us 
into the context of the doctrine De providentia which Barth has 
already covered in detail and shown to have nothing to do with an 
optimistic evaluation of the world . (1) The twofold aspect of 
hominum Qonfusione et Dei providentia does in Christ lose its 
appearance of autonomy and finality but it is by no means dissolved . 
Because Jesus Christ has as representative man removed human con
fusion, restored order and concluded peace the twofold aspect can 
no longer be conceived as having an irreconcilable contradictory 
character. It is known to the community of Christ but not to the 
world that the reality of world history lies in what he has al
ready accomplished in and by himself and his call has already 
made this known and oontinues to make it known as it is heard and 
appropriated and obeyed by his community in the ' power he gives them 
in his Spirit. His community knows that even after the appearance 
of Jesus Christ there is still time and history; the world and 
the community gathered by the Holy Spirit in the world is not 
the end or goal of God's work. 

The vocation of man into the living community of Jesus Christ 
constitutes his existence as a Christian and can never merely 
complement that existence, nor can the one be separated from 
the other. Christ's purpose is not merely to unite individuals 
with himself but also to unite them with others whom he has and 
will call to be his disciples and witnesses. The work they are 
united in is his work, not their own and their foundation or 
establishment as a community has nothing to do with their own 
social needs. The very imp ossibility of structuring a systematic 
ecclesiology on a Scriptural basis, only the ethical part of which 
this thesis attempts, is adequately illustrated by ecclesiastical 
history and the many patterns that have emerged. Barth suggests 
that: "the reason why the establishment of the cOT!llllunity by Jesus 

himself cou1d not emerge as a definite and distinctive event in 
the Gospel tradition is rather that this is the theme of the 
whole Gospel narrative as an account of Jesus. -•• an accoount of 
the birth of the Christian community ••• of the people of God of 
the last time which has been inaugurated with the coming of Jesus 
Christ" • (2) 

1 C.D.III3 (1950) Edin.1960, par. 48/49, 3-288 
2 C.D.IV 3(2) par.72, 683 
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No one single text can be taken as the locus classicus for the 
foundation of the Christian community - not the calling of the 
disciples, the mission of the twelve, or of the seventy, the 
Beatitudes, the words of Jesus to Peter about the rock on which 
he would build his church, the feet-washing, the Last Supper, the 
missionary command before his ascension or the outpouring of the 
Holy Spirit at Pentecost, or any other. All of them speak in 
different ways of the origin of the Christian community. 

The existence of the people of God in the world focusses on 
three questions, viz. what takes place in this historical environ
ment, how should the community see and understand itself in this 
environment and how does it live in this environment? 

The first question can never be considered as a world-view from 
a philosophical point of view. Although the community is still 
1q the world it is no longer in the world as its members were 
individually in the world before they were gathered into the 
community. The individual Christian is in the world as one of 
the community of Christ who precedes his community ~~d each one will 
be Christ's , witness , by his very existence as one of his community, 

in the promised power and in the places where he leads each . one. 
Salvation history takes place where the community is present 
because Christ is present there before his community. What takes 
place in world history in distinction from the history of his 
community does not escape his will but it takes place only on 
the left hand of God, not outside or beyond his control, but in 

hostility and opposition to his will and can only be das Nichtige. 
The history which takes place outside salvation history is different 
in that the reconciliation of man to God is not known in it; a 
true relationship with God is not established the true basiS, 
meaning and goal of history is concealed; it does not disclose 
that in Christ the contradiction of man's contradiction of his 
Creator has taken place; and it is different because man, left to , 
himself seems to move towards his ovm destruction yet God has not 
yet given it up. Under his providence salvation history continues 
in spite of the world's rejection of Christ. He continues his 
work in the world which still does not know: him and refuses to 
recognise him and where he is, his community - his servants - shall 
be also. (John 12:26) That is what Christ's work in the world 
is all about; and that is what the work of his community i s all 
about. If it abrogates itself from its servanthood it denies its 
discipleship. 

God is Lord over his own people and also over all peoples whether 
they acknowledge his rule or not. Although the community of Christ 
does acknowledge his rule over all things they, too, are involved in 
the distinctive reality of confusio hominum and they, to o, will 
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constantly be tempted to wonder if the confusion is not, in fact, 
the reality. But there can be no dualism and no concept of the 
providentia Dei and the confusio hominum as Hegelian thesis and 
antithesis resolving themselves in synthesis. The two elements 
of good and evil always tend to be confused by man but even when 
the confusion assumes the mastery, God . has not withdrawn himself. 
The word that is addressed to the world in Jesus Christ is the 
new thing God has done; it is a new. reality of world history and 
this is no Hegelian synthesis. Barth draws attention to the word 
hominum - it is men that are subjects of this action which results 
in confusion, not God. God wills, and has achieved in Christ, the 
unravelling of the confusion which does not indicate a state in 
whioh men find themselves but rather an aotivity in which they 

are engaged. 
do so ••• world 

Men "wander and collide and get oonfus.ed and as they 
history takes plaoe". (1) Barth prefers not to oall 

the devil the author of this oonfusion for the devil can be abroad 
only where man is alienated from God and even Christians can oause 
oonfusion which can be wholly evil but it need not alienate men 
from God for Christ unravels the oonfusion. On the other hand, 
men alienated from God do create oonfusion whioh makes world 
history seem to be strongly bedevilled. Theologically, the two 
elements of world history are always entangled by man, ~. on the 
one side God's good creation and on the other side what we may 
seriously speak of as the work of the devil, the reality and oper
ation of das Nichtige, the negation of the good creation, which 
negation can only be negated, rejected and excluded by Christ. 
What is at issue in this confusion by man is not the negation 
itself that leads to das Nichtige (2)but the confusion of good 

with evil, which is the most of which men are capable under the 
limitations of God's providence. They are oapable of this as 
sinners against God. The confusion arises because men ignore the 
fact that these elements are absolutely antithetical and t hey ' •. n d 
to relativise the one by the other instead of placing the good 
creation absolutely above das Nichtige as the reality which i s 
opposed to and excludes the impossible. In confusio hominum every
thing is rever~ed and das Nichtige is given a positive existenae 
instead of being treated as excluded by reality, with the logical 
consequence that das Nichtige, the negation of the good creation 
of God, emerges as the controller and ruler. The extreme misuse 
of cosmic and personal powers result in oonstant wars and the work 
of destruotion oaused by the oonfusion of man goes on even in 80-

called peace but the glorious feature of all world history is that 
God's good oreation cannot be removed, destroyed or set aside by 
man's confusion of it with das Nichtige. 

1 C.D.IV 3(2), par.72, 695 , 
2 das Nichtige is fully disoussed Ln C.D.III.3 par.50, 289-368 . 

The Engl~sh translation 'nothingness' fails to convey the meaning 
conveyed by the original German which I have retained. 
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Nevertheless, as a result of the confusion of man in the world, 
the power of the good creation of God can now work only negatively 
instead of positively and, this is the truly terrifying element in 
the form and picture of world history. World history takes place 

in this strange co-operation of God and man and the Christian 
community sees and understands it in this way in the light of 
the prophetic witness with which it is entrusted and commissioned. 
Often the existence of the Christian community in the world has 
been described as an irrevocable tension between these two elements 
as a dialectic of two kingdoms but to bring the providence of God 
and the confusion of man under a common denominator simply adds 

confusion upon confusion. We cannot get behind the twofold view. 
The ,grace of God can never be reduced to a principle. It is al
ways a free and sovereign power and a free and self-'disclosing 
truth. This can be the only presupposition in a search for a 

Christian underst anding of world-occurrence and world history in 
the light of the prophetic witness entrusted as a commission to 
the pe ople of God. The community sees the contradiction and the 
conflict and accepts the twofold view but it also sees in this 
that it is itself created and sustained within the world-occurrence 
as the people of God. This fact determines its attitude and it 
awaits the final manifestation of Jesus Christ in the certain hope 

that he will overcome all the confusion in the world because it is 
certain that he died and rose again for the whole world. This 

new thing has made itself known in him as the work of God for the 
world and his Word to the world. The task entrusted to the commun
ity is to attest this new thing to the world and to attest that 
in spite of the confusion in the world i t is not deprived of grace , 

but, in fact, only continues to exist in the confusion, under the 
grace of God. The covenant between God and man has been fulfilled 
in him and in him we do really have the new reality of world history. 
This is the de c.iverance and liberation of the world in spite of 

das Nichtige and in spite of man's confusion for Christ has OVeT

come the former and removed the latter, restoring orde r and peace 
between God and man. 

The community knows this by faith not sight but the coming of the 
kingdom for which we pray will be the final, universal and defin
itive manifestation of Jesus Chri st and of what has already taken 

place in him. In the world-occurrence the people of God s ees no 
more than others see but it sees with "sharper eyes than others 

and recognises here the antithesis between the rule of God and the 
confusion of man". (1) It sees the same things differently and 

because it cannot fear, it cannot hate and can only love. It 
will affirm and be a witness to the atonement made in Christ and 
will do or refrain from doing certain things ,as appropriate to 

1 C.D.IV. 3(2), par.72, 716 
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the community of Christ. What the community does can never be 

more than relative to what Christ does. "But the point at issue 
is that there should be this relative alteration of world history 
by the erect ion of signs". (1 ) The community exists in its hope 

in Christ, in the world reconciled to God, the covenant fulfilled 

by him and the order reconstituted by him and it waits for his 
coming again and rejoices in it for it sees in his coming the 

goal and end, of history. 

The second question arising from the world-occurrence of the 
people of God concernS the way in which the communit~ should see 
and understand itself in this situation. This question is of 
course only fully answered in the next three sub-sections of this 

chapter where I consider the meaning of the community being FOR 

the world, its task and its ministry. Here, several aspects of 
the nature of the community need to be mentioned. 

Of prime importance, the community is always properly and totally 

both visible and invisible. This is analogous to the two natures 

of Christ, and the same problem arises as does in Christology if 
we stress either the visible or the invisible nature of the church. 
Because Christ is actually with us and is the meaning and basis 

of the existence of the community as his earthly-historical form 
of existence it exists visibly as the community who proclaims 
Christ as Lord. But it has its existence by virtue of its invis

ible nature as the community called by Jesus Christ ". the ~lI~AD.D'/"". 
Its election and calling in Jesus Christ is known to itself but 
because the community exists in the world its vocation is not 
immedia tely viSible to the world which surrounds it although if 
it obeys its Lord and remains true to its vocation, the invisible 

aspect will continuously be emerging as the visible. The danger 
which threatens the community is that the clamour of the environ
ment crowds out the invisible Christological basis and the communit y 
all too easily forgets who she is and whose she is. The visible 

nature of the community is nut static; to find its visiblity in 
mere buildings and instit ~tion s is tv overlook that the community 
exists visibly as an event of its own history. Under the heading, 
the Being of the Community, Barth said: 

"The church is when it takes place that God lets certain men 
live as his servants, his friends, his children, the witnesses 
of the reconciliation of the world with himself as it has taken 
place in Jesus Christ, the preachers of the victory tl-.at has been 
won in him over sin and suffering and death, the heralds of his 
future revelation in which the glory of the Creator will be de
clared to all creation as that of his love and faithfulness and 
mercy". (2) 

1 C.D.IV 3(2), par.72, 720 
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Thus the visibility lies in the event in which men are called 

into activity in the community and find their exi st ence as Chris
tians as one which involves them in their vocation to be living 
witnesses to Jesus Christ both in the community and in the environ
ment of the community. The community cannot be ideal but must 

always have concrete human form occurring in the world of flesh 
and blood, in men awakened by the Holy Spirit to a thoroughly 
human activity in their historical existence and the visible 
church must not be identified with any abstract concept of an 

institution, even though this is the way those outside the commun
ity will observe it, for they cannot perceive its invisible nature 
until they see by faith and no longer by sight alone. The community 
is dependent on its world-occurrence and therefore also on its 
social forms and structures but it is not bound to them; its depen

dence is not a restrictive one for it always exists as the commun
ity of Christ in total freedom. Nevertheless, it exists in the 
world like Cain, a "fugitive and vagabond in the earth". It does 
not feel at home in the world and appears to the world to exist 
only in weakness but the community who rests and abides in Christ 

knows that it finds its strength precisely in returning to its 
alien land in weakness where it finds its strength in God, for 
the glory of the community of Jesus Christ is hidden in him until 

his final revelation. 
"this earthly-historical form of existence of Jesus Christ, is 
the community. He is the Head of this body, the community. And 
it is the body which has its Head in him. It belongs to him, and 
he belongs to it ••• Because he is, it is; it is, because he is. 
That is its secret, its being in the third dimension, which is 
visible only to faith". (1) 

Th~s the community is essentially made up of ordinary, sinf~l men 
and women who live in the world and stand in constant need of for
giveness but it is essentially a people who are en route, pilgrims 

in an alien land, moving towards their eternal home. It can never 
be determined by the society in which it happens to be or compro

mise its Christian existence by stooping to serve sec~lar interests . 
Christians are primarily Christians and only after that are they 
members of a particular class or culture or state. 

The third question asks how the people of God live in world

occurrence. Like the previous discussion, this is a lso supple
mentary to the more important question of the task and ministry 
of the community. 

The community lives within the environment of the world by virtue 
of its secret which is that it is the people called by Jesus Christ 

and is maintained in existence by him as his witnesses who are com
mitted to him as Lord . Again I refer to the discussion on the 

Being of the Community, especially the footnote on If':;p. X",,·.,...,,(2) 

1 ibid 
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and also to Barth's section on the Growth of the Oommunity, esp
ecially what he says about the communio sanctorum(;) The community 

does not exist by its own activity or by its faith or its love or 

even its hope in Christ, but it exists as a "predicate, dimension 
and form of existence of his". (2) This is the secret and basis 
of its existence in world-occurrence. He is not dependent for his 

existence on it but it cannot exist without him. It exists on 
the basis that first,in God's eternal election of grace, he made 
himself its 'Read and therefore made it his body. (Eph . l:4). 

"For the reconciliation of the world to God accomplished in 
Jesus Christ is first the history of a breaking through of God 
to man, and only secondly and in consequence a history of the 
relationship and intercourse between man and God". (3) 

Thus the life of the community, the way it lives in world-occurr

ence, is not by any means separate from its commission. 

"It is not a case of its having a commission, in order then ••• 
to have its own Church life. Rather its commission is also 
immediately its life. ThiS, too, is to be understood on the 
basis of Christology." (4) 

It is the work of the Holy Spirit to bring together and guarantee 
and maintain the unity between the transcendence and immanence of 
Christ. and to hold together in the work of the community both 
the divine and the human working, being and action; on the one 
hand a creative freedom and action and on the other, the creaturely. 
He does not identify, ir,termingle or confound them but brings them 

into harmony and binds them into a true unity. In the work of the 
Holy Spirit Jesus Christ precedes his people and is present and 
received in the life of his community of any century, in any land 
or place where he leads them and where they exist as his people. 

2 

The Community for the World , 

In this section Barth establishes the theological basis for his 
thesis that the community 13 for the world, which is the presup
posi t ion for what he outlines d 3 t l,e task and the IT'ini c:try of the 
cc.TII:t"nity. He clearly sets out his direct ion , starting as always 
wi th Christ. First and s llp remely, God exists for the world because 

in Christ, God is not for himself but for the world and in Christ, 
God who is truly God has become trllly man which is the dec isive 
orientation, meaning and purpose of his community. On that baSiS, 
the community of Jesus Christ is the community for the world as it 
exists for men and the world and so also for itself. It also exists 

for God, the Creator and Lord of the world and for the fulfilment 
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of his purpose and will for and to all human creatures. The 

disciples were not told that they should be merely salt and 

light, but the salt of the earth and the light of the world, 

and as such he sends them forth. 
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At this point Barth makes another one of his r adical departures 

from traditional theology. He points out that the classical doc

trine of the church - in the patristic and scholastic, Reformation 

and post-Reformation doctrines - reflect a gap at this point which 

should not be affirmed and passed down to the future in this form. 
What he suggests then is virtually a restatement of ecclesiology. 

He sets his theology wherever possible on a Scriptural foundation 

but, as Church history has shown us time and time again, Scripture 
is capable of being interpreted in different ways, often opposing 

ways. It is for this reason that Barth himself, at the very begin

ning of the DOgmatics clarifies the task, place and limits of 
theology. He always recognises that Jesus Christ, attested by 

the Scriptures and proclaimed by the Church, is the one criterion 

for t c.eology and that theologians never have all the answers but 
always remain students of theology . The most that theology can 

claim for itself is that it exists to test the proclamation of the 
church as the guardian of the Word but theology 'can neTer claim 

authority in its own right. For Barth, all theology must be 

Christ-orientated, Christ-centred and move towards Christ as its 
/.:' 
I~Ao\ . Whenever he does differ from theological tradition, as 

in this case, he presents the pros and cons , measures his view 

by Scripture and then takes a firm stand in the direction he be

lieves to be supported by Scripture and moves forward with his 

conclusion as a new premise for the r.ext point in his reconstruc
tion of theology. Obviously there will always be scroJ.ars who 

differ with his interpretation at various points and can therefore 
not accept all his premises. As I am moving towards l-he structur

ing of a hypothetical doc ~rine of spec ial ethics bace :] on Bart,,' ,: 

doctrine of vocation, I do not presume to enter into debate on this 
or other points, such as the doctrine ,of el ction, whic!: I accept 

on the basis of t he suppo rt Barth himself has given for his depart
ure from tradition at these points. Attention had to be drawn to 

this fact at this stage because we are approachine the more contro

versial aspects of the task and ministry of the church whe re even 
Barth's exposition is open to confusion and liable to be interpr-
eted in contradictory 

often open hostility. 
ways which can lead to great divereence and 

This especially applies to the interpret-
ation that is to be deduced from Barth's constant emphasis on the 

nature of the church as witness to the Word which can lead, on the 

one hand, to pacifism, and on the other hand, to activism. Thi.s 
will be illustrated in chapter Five where a critique is offered 

on contemporary ecumenical interpretations and applications of 

the great commission. 
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At this stage, therefore, I accept that Barth is justified in 
saying that the He idelberg Catechism (1563, Qu.54) gives an 
indisputable definition of the church but does not say all tha t 

it should say in the following: 
"it is t he elect community which from the beginning of the 
world to its end will be gathered, protected and preserved by 
Jesus Christ through his Spirit and Word in the unity of true 
faith to eternal life". (1) 

Barth finds fault with Calvin, too, for not defining the goal 
of the existence of the Church. According to Calvin: , 

" its only function is to be, as Cyprian put it , the mother of 
believers as God is their Father, to nourish them as infants and 
chil dren, to surround them with motherly care as adolescents, and 
to bring them to the goal of their faith". (2) 

Barth questions the claim that the Church can be an .end in itself 
in its existence as the community and institution of salvation. 
He finds it surprising that Calvin's rediscovery of the prophetic 
office of Christ did not work itself out either in his own doctrine 

of the church or in that of his followers. Barth's own reconstruc
tion builds on, rather than departs from, Calvin's ecclesiology, 
r eading into Calvin's ecclesiology the implications for the church 
of the two decisive New Testament texts, ~. It.Cor.5:19 and John 
3:16. The point at which the classical doctrine seemS to fail is 
in its failure to take cognisance of the essential relationship of 
the institution and comr. unity of salvation to the world outside, 

so that it suffers from the same 'holy egoism' as Barth found in 
the classical doctrine of man's vocation. For Barth, the church 
exi sts originally and essentia lly for the world and in classical '. 

ecclesiology the 'fact that it exists for the world does not appear 
at all. As Christ was sent into the world by t 1:e Father , so the 
community is sent into the world and is directed '~ o exist for it, 

being not 'of the world' , though 'in it ' . (John 17:14-18 ). 

Before ex~anding his theolo fj ical foundation for thio a s serti on, 

he elaborates on the more e ~sent i3,l element s concerning t he basis 

on which the community exists for t he worl d, not idly, but in t he 
active execution of its commission in obedience which is linked 
with its sending into the world . The true community is the fellow
ship in which it is given to men to know the world as it i s, the 
soc i ety in which it is given to men to know and practise thei r 

solidarity with the world and the soc iety in which it is ~iven to 
men to be under obligation to the world . 

The world does not know itself, does not know God , nor man, nor the 
relationship and covenant between God and man but the community of 

Christ knows the world concretely, being aware of what, both inward
ly and outwardly, is involved in mrul's existence. The true comrnun-

1 C.D.IV 3(2), par.72, 765 
2 ibid. 766, quoting Calvin Ins titutes IV . 1.1 
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ity exists visibly in the world as a sign, although those who see 

the sign cannot know that it exists in the power of the. Holy Spirit . 

But this inner basis will be visible in the manner in which the 

community comes to them, acts, speaks to and concerning them and 

finally in the manner in which it discharges its commission. This 
is the criterion by which we may know whether all is well with the 

community or not. 

The community is to know and practise their solidarity with the 

world but not to conform to it, lest the salt loses its savour. 
Solidarity with the world means full commitment to it, particip

ation in its situation, identifying with it and recognising that 

it, too, as the community of Christ wh o himself exi sts as the 

Saviour of the world , can exist in worldly fashion, willingly and 
with a good conscience, in the recognition that it s members also 

in themselves in some way actualise all human possibilities. 

If they boast and rejoice in the Saviour and would win men they 

must be prepared to be human and worldly l ike them and with them. 

Solidarity means not conforming to the world by dividing into 
groups like the world does. 

"It manifests a remarkable conformity t o the world if concern 
for its purity and reputation forbid it to compromise itself 
with it. Coming from the table of the Lord , it cannot fail to 
follow his example and to sit down at table with the rest , with 
all sinners ." (1) 

The world is the society in which it is given to men to be under 

obligation to the world because the community knows the world, is 
uni ted in solidarity with it and is made jointly responsible for 

it and its future as the earthly- historical form of existence of 

Jes~s Christ their Lord who, when he was i n the wor:d, suffered 

with it and for it and acted for it and to it. Within the limits 
of it, c r eaturely capacity and abi.lity it is ordained and s=oned 

to co-oper~ te with him in his work . Since his work is on an·1. ~_ n. 

the world , the conu,.w;" ~ ,' ic pledged to the wcrld and m.ldo r osl ()!].s 

ible for what is to become r. f ~_ t and cannot be neutrf1.1 or paE'SlV8 

or \"'jl' 'lulVr into itself. 

nIt i s t1 .L" ':' .. ,pJ sibl o 1.hat the community which believe s in this 
God should pass by those who a re without as t he priest and Levite 
passed by the man who had fallen among thieves ."( 2) 

It follows that if the community is t o give to t he neeLY they c~~

not do so without first receiving from the i r Lord. What the c om

munity g ives in love passes through its own hands and it feeds 
itself also from the same bounty, exist ing as it reaches beyond 

its own needs into the world. Its activit y is always directed to 

thos e who are not visibly within the community. 

1 ibid. 775 
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It is not a human trait that the community exists for the world 

in this way. That they do this is a sign of their freedom to 

eKist for the world in this way in the liberation by grace which 

t hey neither earned nor deserved . The grace of this liberation 

does not automatically accrue to every member of the community 
for that would be an illegitimate equation of the fulfilment of 

the promise with the existence of the Christian community and a 

false restriction laid by theology on the sovereignty of God. 

God unites with men but is not bound to them and the union of 
men with God as the purpose of their history with God has always 

to be specifically and personally realised by each of them. So 

we cannot say that it is in virtue of their membership of the 

community that it is given to all men to exist for the world in 

this way for that leaves no room for either the freedom of divine 

grace or the freedom of human will which operates in the regener

ate man within the confines of God's sovereignty. The fulfilment 
of the promise takes place in a specific measure and manner in the 

being and action of some men but not contemporaneously or equally 

in all. For that reason we must avoid making a distinction between 

the believing and unbelieving or the elect and reprobate among the 

members of the community. Only abstract philosophy entanc;les us 
in such distinctions. 

"On the basis of the nne Lord, the one calling of his community 
and the one promise a:: " crder which he has given it , we can only 
see and understand all those united in it as elected by him and 
therefore as summoned and ordained to faith and obedience, but 
also as participant in the forgiveness of sin in all it s forms, 
and therefore as those who deny faith and withhold obedience , as 
those who in some way are all both generally and individually 
r ecalcitrant in relation to the One who calls them ••• on this ba SiS, 
i. e., of what they are in and by Jesus Christ , -,m can only describe 
all of them as the inviSible church, i .• ~., tr.e church wh i ch in its 
reality is directly visible only to God ~~d to it ~ own membe~s 
only in faith, but also ••• as the v isible church whic!-. ec·th they 
and th 8 world may know"'(1) 

In this waJ, :aar ,;J.! r'voids making 8. di.£",tinction bet- "\.:en a .~'u'::" ~ S' 

invisib le cr,urch and a mlxeu v'i r; ible church and c ~lls US to exer

cise restraint and deser'ibJ th :"';oill.:,lu-l'1it'y; 

lInot .. : 8 the s ·') ci ,~t.v .i n ';'!'.icn Lt ~ . .s given to all men, but r uther 
a s that :':i ";~JH.:t. it yiiJ. l "be given to men, i .. e. to some men, to 
exist for the world". (2) 

Barth sets out a clear Christological basis fer t he prenu~po8ition 

that the Christian cOffir.lunity is fo r tl'.e world So tha.t we may know 

that this is not just an idealisation or a • probramme ' ,-i til a f!l 'L'l

conceived basis. It is not a philosophi cal postulate or aasumption 

but a statement of faith. All ecclesiolo,;y is grounded, critically 
limited a.Cli also positively determined by Christology, Ole the basis 

of which the community knows that it owes its origin and continu
ation to a definite power, the operation of the HoJ.y Spirit; that 

1 ibid. 
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its task can consist only in its confession of Jesus Christ; that 
that confession can only be a grateful response to the fact that 

first and supremely Jesus Christ confessed it, does confess it and 
will continually do so; and that the community can and should under
stand itself in the full New Testament sense of the term as a like

ness ••. a provisional representation of the divine-human reality 
distinct from itself, which it denotes and portray~ as this likeness . 

The communify can only portray and denote this divine-human reality 
imperfectly and inadequately. 

"The reality distinct from itself which it denotes and portrays 
as this likeness is the kingdom of God which commences and is 
already particularly revealed in the resurrection of Jesus 
Christ as the terminus a quo of its own specific history, and 
which will be definiteveiy and universally manifested in the 
final appearing of Jesus Christ as the terminus ad quem of its 
own history." (1) 

The community is not identical with the reality of Jesus Christ, 
not an extension of the incarnation, but must recognise itself as 
the earthly-historical form of his existence and therefore, his 
likeness, within the limits of its human limitations and the result
ant obscurity and confusion. The purpose of its existence as 
his community is the pr ovisional representation of the calling of 
all humanity and all creatures to the service of God as it has gone 

forth in Jesus Christ, for the coming of the kingdom of God in him 
is the establishment of the determinative lordship of God and his 
Word and Spirit in the whole of his creation. The function of the 
community is to ~ollow and at the same time to precede his universal 
call to the world to "Know ye that the Lord He is God", (Psalm 100) 
and to"let the earth hear his voice . " 

On these grounds, Barth concludes tha t as the community of Jesus 
Christ perceives itself to be this likeness it can and should see 

and understand that it exists for the world. 

3 
The Task of the Community 

The communi ty is sent into the world and exists for it with a task 
which constitutes and determines its existence. The task has a 
definite content, is addressed to specific people and there is 
a purity of its content and of its relation to those it addresses. 

The task is defined in Acts 1:8:- "you shall be my witnesses ••• " 
He himself is the content of the task; the community has to Con
fess Jesus Christ in the world as the Saviour of the world; in 
doing so, because it confesses him only in the power of the Holy 

Spirit, it effectively "takes Jesus Christ into the world", for 

1 ibid. 792 
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no one can confess Jesus is the Christ except in the power of the 

Holy Spirit (I John 4:2) and where the Holy Spirit is, Jesus is 

really present. The community is set in the world to attest and 

affirm the Christian position which includes not only God's Yes 

to the world in Christ, but also his No to sin. It asserts the 

necessity for repentance, naming sin as opposition to God, and 

revealing the conse~uences of sin in the form of man's pride and 
sloth and falsehood. 

"In the measure that it does this , it is true to its task and 
serves it. In the measure that it does not, it turns from it 
and works against it. If it does not do it at all ••• it has ab
andoned its task and it has ceased to be the Christian community 
and must be called to life again." (1) 

In proclaiming that Jesus is Emmanuel, God-with-us, the community 

attests the goodness of God actualised in him, the same yesterday, 
today and forever, always present in his world. 

The specific people to whom the task of the community is directed 

are trepeople who do not yet know that Jesus is the Christ and 

they have to be addressed in a manner appropriate to the way in 

which Christ addresses us in his Word in our need. The man to 

whom the community is directed is theman who lacks the Gospel and 

stands in supreme need of the knowledge of it. We do not commence 

by confronting him with his ignorance and misconception, for when 

God addresses man in t he Gospel he does not really commence with 
the fact that man does not know him and is remote and alien. It 

is the new thing which God g i ves in his self-revelation in the 
encounter with the living Christ that shows man to be a stranger 

and unbeliever who has been in untruth but is now pointed in a 

new direction. Only when confronted by the truth does man know 

himself to be a sinner, alienated and hostile to God . God con
fronts him in this condition but God is not interested in his 

sinful condition and refuses to recognise it for God considers 
and calls him on the basis of what he is already in relation to 

what Christ has done for him and on his behalf . In addressing 

him God addresses him a s man !'econciled to God and links him with 

his work for all mankind, already accomplished in Christ but yet to 

be fulfill ed . The community cannot see this man in any way other 
than the way in which God confronts each and every man. In its 

witness it is to represent the new thing in the Gospel and it 

cannot fail to regard him as the one with whom and for whom God 

was in Christ and will be, in spite of his own evil attitude. 
The man so addressed may persist in his rejection, he may become 

arrogant or merely diSinterested; he may become religious, or an 
atheist, a sceptic or a philosopher; but as God overlooks his 

ignorance and his attitude so we must. We can only deal with him 

on two levelS, the lower one in which he is in desperate need and 

I 
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mortal sickness, and the upper level in which he is the man who 

in all his misery and descent into hell is loved by God and im

pelled by his love in an upward direction. He has actually been 

rescued from his danger but his persistence in ignorance is the 

threat under which he stands of himself. His future in liberation 

by God is already breaking into his present and the community must 

regard the man it addresses as the one who is already moving to
wards this future. It cannot give up one whom God has obviously 

not yet given up. 

The purity of the task of the community is threatened by the fact 

that it consists of men doing their only too human work which is 

always subject to two possible distortions and falsfications. 
In the first place, there is always the danger of a failure to 

see that the Gospe l is always the living Word of the living Lord. 

If the Gospel is presented abstractly and objectively, the impart
ation will not go out as a concrete demand for a dec i sion of faith 
and obedience. The community is vulnerable at this point. It can 

find many' convincing reasons for either remaining neutral or keeping 

to generalities. For example, it may claim to be waiting on a clear 
directive before taking any step towards its ' mission; or there may 

be differences of opinion in the community as to how the mission 

should proceed; or it may claim that the purity of its message 

must be maintained by keeping to a general abstract and neutral 

Christianity which never compromises itself or upsets anyone . Such 
signs are indications that the community needs to start its task of 

evangel i sation with itself, praying for renewal . When the gsopel is 

no longer presented as relevant to specific times, it is no longer 

preached as the living dynamic Word of the living Jesus Christ ••• 
it is emptied of its content and loses its purity ••• the salt has 

lost its savour. 

In the second pla.ce there is the danger of the failure to see that 

t"e Gospel is a l ways the constant Word of God. This is the oppos-
i te tendency to t he one which abstracts the Gospel. In its zeal 

for its task the community may lose tho identity or constancy of 

the Gospel, falSifying it by transforming it into "another Gospel". 
(Gal.1:6f) Here we have falsification of the conten t as represented 

in all the heresies of every age, from ancient gnosticism to 

rationalism, romanticism, speculative, empiricist and existential 

philosophies. Their common starting point is that the gospel is 

a sum of dogmas which must be formulated in a way which will best 

reach the men of this particular age; the spirit and knowledge of 
the age becomes a measure, criterion and instr~rnent in the trans

lation, inter pretation and application of the Gos pe l . The community 

cannot be allowed to impose on the gospel its own faith, mode of 

thought and outlook in an effort to make it readily accessible but 

must i tself as the community of the living Christ whose ',Vord is 

I 
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living, dynamic and constant, maintain an attitude of pure recep
tivity and allow itself to be mastered by it. JesuB Christ is 
the living Subject of his prophetic Word and he makes it his active 

Word which constantly challenges and renews his community too and 
they may not distort or falsify it, but must continue learning in 
the school of the living Word. 

There have been dOQbly dangerous moments in history when the comm

unity failed · to rise up and follow him and alternatively when it 
did rise up but substituted an autonomous movement for an obedient 
movement, thus breaking its vital contact with its Lord. Without 

this contact it cannot speak the Gospel as God's Word, alive and 
relevant to all situations and all men. When the community patron
ises its hearers instead of treating them as its cOQllterpart it also 
fails in its task. It cannot decide that it will be' better off 

without anyone of the men to whom it must address its message. 
It can only represent the cause of Jesus Christ and must not con
fuse its ministry with attempts to secure certain advantages or 
successes. The community can only serve and not control the world. 

Three general statements offer an evaluation of , the task of the 
community: 

1 The 
and 

world would be lost without Jesus Christ and his Word 
work. 

2 The world would nat 

3 The church would be 

necessarily be lost if there 
lost without its counterpart 

was no church. 
in the world. 

The community can only be faithful to its ministr~which we must 
now conside~ if it remembers those three points aboQt its task. 

4 
The Ministry of the Community 

The ministry of the community is very definite, limited and full 
of promise. 

Its definiteness consists in all that has been said already about 
the nature of the world and the existence of the community as the 
community which has its existence in Christ in the world and is 
for the world because he is for the world; and in what has been 
said about its task and miSSion, constituted by the promise of 
the enabling power of the Holy Spirit which makes it Christ's 
witness in the world. 

Its limitation lies in its active subordination to God from whom 
it derives and therefore to man to whom it is sent to serve as it 
serves God. It transgresses its limit if it expects to carry God's 
work through to its goal or makes this goal its aim and PQrpose, 
assQIDing responsibility both for the going out of the Word and for 
its coming to man which can only take place in the power of the 

l 
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Holy Spirit. The constant criterion it must apply for distin

guishing other things from what is demanded is: 

1 Where in a given situation it is not clear that it has 
to render service of both God and man. 

2 Where it is a matter of supposed service to God to which 
the character of service of man is totally alien. 

3 Where there is a question of a sllpposed service of man 
which has nothing to do with the service of God'(1) 

Here Barth insists that no more is demanded of the community than 

this'definite witness. It must not radically criticise human 

existence and its state of disintegration but must attest the 

light which has broken into the world, rather than the darkness 

which the light dispels when it falls on to it. 
"Their ministry consist~ in causing this divine Word of this 
divine work to be heard in the world, and therefo're in confes
sion to the world as his witnesses ' that Jesus Christ is the One 
in whom it has taken pl~ce and revealed. Beneath the level of 
the witness determined by its origin, theme and content the 
ministry of the community fillSt never sink if it is to be ~rue 
and genuine service of both God and man . The matter in which 
it is engaged is no less than this." (2) 

I have quoted Barth in full as he defines what ~e means by a 
ministry of witness as the fine knife-edge on which the Christian 

must walk, constantly testing his witness by the criterion of 

whether it serves the divine Word or not. This is the crucial 
point at which Barth is most often misunderstood. It might seem 

that he says too much in saying that no more is demanded or expected 

than this definite witness. This certainly offers a"basis on which 

to build a pacifist theology. Crllcial to understanding what Barth 

is saying is the meaning he attaches to the one word 'witness' . 
If you take witness to mean what it means i n secular use then it 

can only involve words and not actions. But an interpretation 

of witness as only direct attestation and testimony by proclamation 
or any other means does not do justice to all of what Barth has 

said in the preceding fOllr volumes and particularly concerning the 

doctrine of vocation. He has described the Christian community 
as one which is a witness to Christ by the very fact of its exist

ence and lire as the people of God. This concerns their relation

ships with one another in the world and their relationships both 
corporately and individually with those in the world but outside 
the community. Relationships witness to themselves by their mani

festations in the lives of people in their everyday life. He has 

also said that when the community does not represent Christ as 
present in their life and in the world then they cease to be the 

witness to which they have been appointed and forfeit their exist

ence as Christians. In all of what has gone before, I fail to find 

1 ihid. 
2 ibid. 

vide 834 
HJ? 
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any justification for taking Barth to mean that witness 'can ever 

be only words. The Word ~ preached and proclaimed in words . 

But in many cases actions speak louder than words and often 

actions can deny the integrity of the words if they do not con

firm the spoken testimony. The Gospel message is distorted if 

we overlook that it exhorts us to be doers of the Word as well 

as hearers. Surely the ministerium Verbi divini means service 
of the Word which comes to us in Christ primarily and only second

arily, as attesting him, in the Scriptures, the written Word. 
Jesus Christ, the revealed Word of God, did not only speak. In 

McAfee Brown'S often used words "Jesus Christ put his body where 

his words were and we must do likewise·'. I think that this is 

embodied in all of what Barth says about the community as the 

earthly-historical form of Christ's existence. I take my stand 
at this point with the interpretation that when he says the com

munity must only witness and no more, causing the divine Word to 

be heard in the world,he means that by all that it thinks, speaks 
and does, the community must be a living witness to him as its 

living Lord, providing in its actions and its words evidence that 

it lives and moves and has its being not by its own autonomous 
will but by divine grace. It must certainly cause his voice to 

be heard in the world and it can do this only in the power of his 
Spirit when his voice is heard by the whole earth speaking the 

divine word of salvation in and through the human lives of men 

and women who live their whole lives under his Lordship as 

C>lotroVOI. If we give to ministry the true New Tes t ament meaning 

which is denoted by 6/rf,'KovI()I.. then we cannot fail to see that a 
ministry of witness implies service in both word and deed. 

Holding to this interpretation of ministry which is both definite 

and limited witness to Christ in the sense o~tlined supra I move 

on to Barth's next point, viz. that ministry is f~ll of promise, 

which is followed by the nature of the ministry and then the forms 

of ministry. 

The promise is the or~g~, theme and conte~t of its witness. 
In the fulfilment of the promise that "you shall receive power 

when the rToly Spirit is come upon you" (Acts 1:8) the comm~ity 

is gathered, awakened and enlightened as it is constituted as 
his community in the power of his Spirit which is the way he 
continues his work in this period between hiD first and second 

coming. The Jesus who comes to us in his Spirit in the present 

period is the same Jesus made known in the incarnation and who 

will be made known fully revealed in all h i s glory at his final 
coming. On those terms it would be correct to speak of three 

comings, the second of which is the way in which Jesus i s now 

present in his community in the fulfilment of the promise he gave 

to his disciples before he ascended to reign in glory. This wo~ld 

avoid the confusion that arises ' because of the gap that seems to 

some to exist between his corning at the incarnation and his final 
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coming. 

In the boldness and power in which the community exercises its 

ministry certain fruits of the spirit 'fall into its lap' but 

the community does not live by such individual fulfilments nor 

should it set itself to experience them nor seek to live by them. 

They cannot be more than signs. The community can only live by 

the promise of its ministry fulfilled in Christ which will not fail. 

The ministry takes various forms but its nature is the same in 

all its forms. It is always declaration, exposition and address, 

or the proclamation, explication and application of the Gospel as 

the Word of God entr~sted to it. The commuri~ty has the power to 
set up signs by its declaratioru of the Gospel. 

"Its whole being and action in e~ry aspect and form has the 
sterling content of witness in the simple or varied proclam
at~on ,. 'JesuB Christ is rtsen, He is risen indeed' ••• Yet if 
its witness is to be authentic, dignified and powerful, then 

.it must also have the naive force of a simple proclamation of 
the Gospel permeating and sustaining all its activity." (1) 

In explanation or explication it proves itself to be concerned 
that the right ~derstanding of the gospel reaches its hearers. 

Here, too, it can only set up signs and not communicate knowledge 
as tr~th for the work of the Holy Spirit is to lead them into 

knowledge of the truth. 

Evangelical address is application of the proclamation and the 

explication. It cannot aChieve this in a vacuum. It m~st really 

know the men it addresses, know the point where they are and where 
they may be reached. In evangelical address men are claimed in 

advance: for what is to be made known to them and they are summoned 

to the rest and peace of God which invites them to partake of the 
feast prepared. It gives them at least an indirect push in the 

direction of salvation and peace. The community realises its 

existence concretely by not shunning the world but meeting it 
across the frontier. 

The forms which t~e ministry take manifest both multiplicity and 
unity. The multiplicity is normal beca~se it is created, justified 

and sanctified by the power of the Holy Spirit in divine freedom. 
There is also an abnormal mulitiplicity which derives from its 

perversion by fallible human nature. The Holy Spirit does not 

enforce uniformity but manifests the divine calling and endowment 
of the Christian community in manifold new, different and specific 

ways, demanding in each specific case obedience and faithfulness. 

In any particular community care must be exercised that the group 

does not depend on arbitrariness but on divine gifts and that the 

life of the community really takes place within the communion of 

1 ibid. 846 



the Holy Spirit, not as an inactive static society, but as a 

manifestation of Christ's living presence in the world. 

Paul illustrates the function of ministry by his image of the 
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body and its members. In the first place, the body is one and 

as such has many members with different min ist ries according to 

the different gifts of grace given. In the second place, the many 
individual members constitute one body. Christ himself is the 

original of the relations of unity and multiplicity. (I Cor.12 : 4f, 

Romans 12:3f and Eph.4:1f). 

In every age and place specific forms of the witness of the com

munity come to us indicating both the unity and the plurality 

of the activity involved. In the first place, the unity is pri
marily implied in the missionary or baptismal command. (Mat . 28:18-20) 

All power is given to Jesus who requires one thing of his disciples , 

viz. that they are to help all nations to become what they themselves 

are; they are to make them disciples by calling them, in the K~me 

of the Father, Son and Holy Spirit; i.e. by appealing to ~he author

ity of the triune God, vested and manifested in Jesus, to a new 
beginning, to the state of hope and to prayer for the Holy Spirit 

for their equipping for the work of ministry ; Christian baptism 
which the Christian asks for and receives from the community is 

the sign given as a human response to God's work of reconciliation; 

it indicates a new beginning, the beginning of his life in Christ. 

The are not automatically made disciples by their water baptism. 

They are to be made disciples by teaching them what. Jesus himself 

taught them, and what he continues to teach his disciples in every 
age in the power of his Word . 

The plurality of the ministry has its basis in the active life of 

Jesus himself, differentiated into speech and action, and the direc
tion given to the di sciples has a corresponding t wofold form. The 

deed or the word of Jesus a re sometimes emphasised and referred to 

separately but they are twofold in their unity. The whole of the 
Gospel message is one of witness to the God who not only s peaks but 

acts and the decisive act of God which gives meaning to all history 
is the event in which he not only gives man his Word but gives with 

it himself, coming to man as the living Word , a living witness in 

word and act to God's love for all mankind . The greatest of all is 

Emmanuel, God-with-us, in whom he gives himself. In him we are 

called to present also our bodies , dedicated to his service, a 

daily witness that God is with us. Jesus spoke and healed; he 
healed the whole man. We are to speak and heal t he whole of his 

creation in his Name in specific activities which support and are 
supported by the proclamation, expos ition and evangelical addre s s 

by the community of the Word of salvation entrusted to them. 
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The community is empowered by the promise of the Holy Spirit 

and commissioned by its Lord in his words, recorded in Acts 1:8, 
to be witnesses in all the world that in Jesus Christ the prophecy 

of Isaiah is fulfilled and claimed by him in his own authority to 

have been fulfilled: 
"The Spirit of the Lord is upon me, because he has anointed me 
to preach good news to the poor. He has sent me to proclaim 
release to the captives and recovering of sight to the blind, 
to set at liberty those who are oppressed, to proclaim the acc
eptable year of the Lord." (Luke 4: 18-19) 

In both its unity and differentiation the community represents 
what it is its task to represent to the worl~, viz. t he likeness 

of the kingdom of God. 

Barth now lists twelve basic forms of ministry which may be named 
separately but cannot possibly be separated from one another as 
together they form an integral whole. At this point he makes a 
statement which cannot be overlooked and which confirms my claim 

(supra) that Barth could never have conceived of ministry or 
witness as consisting only of speech in one form or another. 
Where he does speak in one place or another, sometimes very 
lengthily, of what can only be verbal witness, we have to hold 
fast to his clearly stated intention that speech always has its 

counterpart in action. It is distortion of his exposition to 

abstract anyone statement of his from his whole theological 
intention • 

..... the right to understand the whole from these main stand
points ••• will find confirmation in the fact that we cannot dis
cuss the speech of the community in detail without realising in 
detail that in it we are always concerned with a concrete action, 
and conversely that we cannot discues its action without having 
to maintain that it is impossible without concrete speech." (1) 

The fulfilment of the threefold function of ministry in the fon.1 
of proclamation of the Gospel, explanation of it in teachinB and 
evangelical addre s s in appl ication and summoning men to the Gospel, 
is manifested in the following ministries of the community.(2) 

Praise of God 

Praise is speaking and action in a concrete sense; the com
muni ty sings, not for entertainment but from an inner necessity. 

2 Preaching 

It has to speak the Word actively, not just speak about it; 
it does not reflect, r eason, dispute or instruct; it proclaims , 

summons, invites and commands. When it does this preaching is 
a liturgical act . 

3 Teaching 
Instruction of the community must neither be over-estimated 

1 ibid. 864 
2 Scriptural basis jointly in I.Cor.12:4f, Rom.12:3f, Eph.4:1f. 
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nor under-estimated; the community must avoid the tendency 

to confuse its basic task with that which only God can do. 

Preaching must not become instruction, nor vice versa. Each 
has its specific place and role. Instruction is not liturgical. 

4 Evangelisation - home missions 
This is addressed to the immediate environment in which the 

community has its existence. On the basis of the custom of 

infant baptism practised by a large section of the community 

there are many who seem to belong to the community but do not 

really belong to it by a living faith. Evangelism reaches 
out specifically to these people who are part of the visible 

church but have as yet only believed the Gospel as hearsay 
knowledge and do not have an inner conviction of true knowledge. 

Evangelism awakens a sleeping church. The commUnity must always 

be engaged in evangelism which is continually hindered by the 
notion that all nominal Christians are already at the place to 

which they are summoned by the Gospel. Evangelism must not 

engage negatively in the criticism and destruction of this 

notion, not attempt to separate the sheep from the goats, 

but must continually address all its members as being in need 

of the gospel of renewal, summoning them to commitment and 

re-commitment to their Lord. 

5 Missions to the whole world 
The whole community is committed, whether they actively go 

out into the world or not. Foreign missions announce to the 

hea then that salvation is for all and any particular missionary 

or missionary society does not act in isolation but acts repre

sentatively and on behalf of the whole people of God, the 
whole missionary community . If other purposes predominate, 
such as the extension of Western culture and civilisation, or 

the desire to support any particular political ideology, then 

mission is f a l si. fied. Miss i on has to take seriously the 

false beliefs of other world religions it encounters and 
eva luate them by the light of the criterion of truth in Christ, 

not cmr. prc .li,·ing or finding points of contact with the Gospel, 

but clearly and radically opposing the Gospel to them in its 
uniQueness and particularity. Missions concern the establish-

ment of the whole ministry of the church and cannot avoid 

including eciucation and improvement of physical health t hrough 
med i cal missions but these tasks must not become an end in 

themselves; nor must the goal be Simply to c onvert the heathen ; 

the goal is to attest to the heathen the work and Word of the 
God who has created t hem by his call to be his witnesses and 

who wills to eQuip them als o for ministry in their own right. 

Thus the mission does not set itself above t he cO~1unity or 

patronise it but integrates itself and subordinates it s elf '0 
it ,s part of the wider community of Christ. 
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6 Theology 

Theology is at every point critical scholarship in the 
context of the ministry of the community. In its ministry 
of theology the community tests its whole action by the 
standard of its commission and in the light of the Word. 

Theology, both biblical and exegetical, expresses witness 
to Christ. Theology is threatened by every kind of human 
pride and, in solidarity with the community, must always have 
the whole world in view and remain constantly aware of whom 

and what it speaks when it speaks of man who was created to 
be in fellowship with God and with man,and only finds the 
meaning of his existence in Christ, true man and true God. 
Theology does not need apologetics but must offer only 

good dogmatics, based on the truth revealed in Christ. 

7 Pr ayer 
Prayer is the responsive action of the community to the 

ever-present reality of the living Christ in whom and with 
whom they live in perfect fellowship; prayer is indispensable 

to the community, both corporately and individually. When · 
the Christian ceases to pray he ceases to. be a Christian for 
he only has his existence in Christ by virtue of his relation
shi p with Christ through the Holy Spirit. When he prays he 
does not pray by his own spirit but by the inner witness of 

the Spirit within him who unites him through prayer with the 
living Christ; it is a two-way communication, not a soliloquy; 
in prayer he asks for direction and receives the confirmation 
that it will be given when and as needed. The Christian does 

not just pray sometimes ••• he is to pray without ceasing, 
both in thanksgiving and interc&ssion and supplication. 
Prayer is more than an act of faith • • • it is the reality of 
Christ i an existence experienced daily in the lives of those 
who are united with Chriet. Prayer is the origin and basis for 
Christian ethics and will receive more attention in the next 
chapter. 

8 Pastoral Ministry 

God is the one properly concerned with the cure of souls but 
in the ministry of wi~ness he commits his people to a corres

ponding human concern, in his Name. for everyone who has any 
need whatsoever. All the various ministries listed here, dir
ect l y or indirectl~ are involved with this service which is 
not merely of man, but is service offered to both God and man 
in his Name and power. There can be no regular programme. 

The community depends daily on God for direction to be on hand 
to offer this service in extraordinary conditions and emerg

encies as ' they arise in daily life. 

9 Leadership 
Definite personal examples of Christian life and action are 
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always in evidence and may be pointed to as witnesses and 

they in turn need to protect themselves from self-glorific
ation and from acquiring disciples who follow them and not 
Jesus. 

10 The Diaconate 

This represents not only a specific action of the community 
but the whole of its action and witness with which -it serves 
both God and man. In the diaconate the community accepts 

solidarity with 'the least of the little ones', those in 
obscurity, the hungry, thirsty, naked, homeless, sick and 
impr i soned; it offers service to the man who has fallen 
among thieves. This is service fulfilled in company with 

Christ who declared himself true Neighbour of the lost. The 
action of the community in this ministry includes: 

"caring for the sick, the feeble, and the mentally con
fused and threatened, looking after orphans, helping 
prisoners, finding new homes for refugees, stretching 
out a hand to stranded and shattered fellow-men of all 
kinds" • (1 ) 

Particular problems arise in theory and practice of the 
community. These problems influence the particular inter
pretation which any section of the community may put on 
the way it is to execute the great commission. These are 

briefly illustrated in Chapter I~Appendix B. Here, they 
need only to be noted. 

First, concerning the task of giving help to the needy: 
"its distinctive task cannot be undertaken ••• unless the 
community realises that the need of individuals is also 
•.• decisively, though not exclusively, grounded in certain 
disorders of the whole of human life in society, so that at 
certain points a limit will be set to what it can do or try 
to do by prevailing social, economic and political conditions. 
The community must not close its eyes to this fact, nor try 
to evade its partial responsibility for it. Has it not con
tributed to their emergence at least by its silence? This 
recognition will not caUDe the diaconate to refrain from 
fulfilling its task at the frontier set by these relo,tionships. 
But it cannot refrain from expressing this recognition, from 
imparting it to the community in order that the latter may 
raise its voice and with its proclamation of the Gospel summon 
the world to reflect on social injustice and its consequences 
and to alter the conditions and relationships in question. In 
this situation there is need for the open word of Christian 
social criticism in order that a new place may be found for 
Christian action and a new meaning given to it."(2) 

Secondly, it can happen, as it did in Christian socialist 
Germany, that the state, 

"under an original Christian impulse but mostly in its almost 
irresistible development to a more or less openly totalitarian 
and therefore a welfare state, has taken over the tasks once 
discharged by the diaconate, assuming responsibility for them 
so that first education and now pastoral care in the widest 

1 ibid. 891 
2 ibid. 892 
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sense have come under its wing, being transformed into a 
varied apparatus of social security ••• the pastoral care the 
state gives can tackle the various evils only from outside ••• 
so that there is no care for the whole man'"(l) 

Thirdly, the diaconate, like missionary work, is the work 
of the whole community and they must resist the temptat i on 

to conclude that the welfare state or the existence of 
charitable groups and societies renders the diaconate super
fluous , or relieves the community of its responsibility. The 
community must not only participate in this work but must 

link it with the whole of their ministry and concretely 
with the liturgical act of divine worship. The whole comm
unity needs to become aware of its corporate guilt in thess 

matters ••• to coin a word, they need to be 'conscienticised'. 

11 Prophetic action 
Prophecy is the only charisma mentioned in all Paul's lists 

and he ranks it above all others. It is one of the basic 
forms of the ministry and does not replace or supersede what 
God has said but corresponds to the prophetic work of true 
wi tness perfected in Christ in the unity 'of his justifying 
and sanctifying work. It witnesses to ~he atonement already 
accomplished in Christ and the certain hope of his community .-
concerning the £d~~~OS towards whom it moves, viz. Jesus 
Christ, the goal 0 all history. The prophetic word points 

the community forward so that it 
"should not only be engaged in fresh self-examination and 
self-amendment as ecclesia semper reformanda, but that it 
sho~ld be at least a length or half-length ahead of the 
world, instead of far behind, in its awareness of the'signs 
of the times." " (2) 
The community should be ready to hear his Word again and 
again in a different form, a new promise and new direction 
so that it might make a clear decision according to the good 
and acceptable will of God. In giving this witness , it will 
come ~p against oppos i ti cn and rejection as did the prophets 
of old. There may be divisions in the community and some will 
turn acc~singly away and in the world, 

"most folk, awakened as by the unusual so~d of a trumpet, 
will be ro~sed from the indifference with which they are pre
pared to accept as tolerable wi thin limits the sin-, ing, praye r, 
preaching, pastoral care and diaconate of the community, and 
even its evangelisation and missionary work, and will find 
aga in in the community, or at least in the resol~te part of it, 
the opponent whom they have perhaps long since suspected ••• 
the conflict between the Christian witness and the world • • . 
will become unavoidable and patent." (3) 

ibid. 
ibid. 
ibid. 

893 
896 
897 
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The community needs to be on its guard against forming 
unholy alliances as did the people of God in resistance 

against the prophets of old. The prophetic witness cannot 
be only the concern of the foolish few who proclaim the 
prophetic word against social injustices and receive retri

b~tion and rejection from the society in whose interests 
it speaks. The prophetic ministry is a gift to all Chris
tians and the Gospel invites them all to use it. 

1~ Establishment of fellowship 
The witness of the community which summons men to their 
vocation in Christ is itself an act which establishes 
fellowship between men corresponding to the fellowship 

which each one of the community enjoys with God and in 
which divine fellowship they are all united in' the Holy 
Spirit of Christ , who dwells in each heart so united in 
community. This fellowship is the sign of the kingdom of 

God and calls all kinds of men and women to unite in fellow
ship in free thanksgiving for the one grace of God addressed 
to all and it calls them all to the one service offered in 
human freedom ope r ating in the sphere of his lordship and 

grace. This Christian fellowship is ~ique and has no 
counterpart in the world outside the community b",t points 
eschatologically to the eventual fulfilment of divine-
human fellowship in the whole of creation. In its provisional 

nature it represents the reality of the commun~ty '~ited in 
Christ and as s~ch it transcends national, racial, cultural, 
economic and social differences. It addresses all kinds and 
classes of people in the N,9.Ine of Chris t and summonses them 

in the Gospel call to enter in to the community; it invites 
them to be baptised to signify the beginning of their new 
life, to a cornmon hearing of the Word and common participation 
in praise and prayer and all the ministries of the community, 
participating also in action by eating and drinking at the 
common table of the Lord Jesus Christ, for their common 
nurture, quickening and equipping for the work of ministry . (1 ) 

1 This s~ary of the t welve main forms which ministry takes in 
its~ity and multiplicity is from C. D.IV.3(2), par.n, 865-901 
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Chapter Four 

ETHICS OF THE DOCTRINE OF RECONeILIATION 

The purpose of this thesis was to seek to establish a theological 

basis for our understanding of the claim which the Lordship of 
Christ makes on his community and to attempt a statement of the 
appropriate Christian ethos of the community which is called and 

sent by the Holy Spirit to be his witnesses in all the world. 

Having reached the climax of Barth' s doctrine of vocation, I now 

attempt, on the basis of his superstructure, to outline a hypothet
ical structure for a doctrine of special ethics which might con
ceivably form part of an ecclesiology which I believe could be 

formulated from the whole of Barth's DOgmatics. As pointed out 
(supra) Barth's reconstruction of theology was not wholly new. 
Although his method of starting with Christology was a radically 
new departure, he built on Augustinian and Reformed theology. 

Taking into account his transfer of the third article of 
the whole of dogmatics, he still 

the creed to 
followed a central position in 

basically the pattern of the Apostolic Creed, ~. God, creation, 
reconciliation and the last things. He has overcome the problem 
of the fourth article by including sin, soteriology, pneumatology, 

ecclesiology and ethics all under reconciliation. Like Christ
ology, these are written in to every phase of the doctrine in its 

three forms of justification, sanctification and vocation. In this 
way he emphasises more than any theologian before him the ·unity of 
these doctrines and the impossibility of considering anyone of them 
in isolation from the whole of theology. This does have a COi:ISS
ponding adverse effect in practice for it s consequence is that 

in order to evaluate his doctrine of sin, soteriology, pneumatology, 
ecclesiology or ethics one has to work through four large volumes 
and the fragment and in addition make many excursions into the other 
eight volumes of the Dogmatics, as I have done in this thesis. 

To have formulated an eccles iology would hav e been contradictory to 
his unitary plan for a complete DOgmatics with every volume an inte
gral part of the whole. Although we do not even have a nucleus for 

volume V we do have clear guidelines which show the direction that 
his eschatology would have taken. Eschatology, also , is built into 

the whole of his Dogmatics which is never concerned with only the 
past or the present but always looks forward to the future, as well. 

On the next page I have drawn up a paradigm as a suggested contin
uation of the paradigm on page 7 supra. From the two paradigms 

which, I consider, provide, together with my fir ·st three chapters, 
a theological ba sis for our understanding of the clRim which the 
Lordship of Christ makes on his community, I can now attempt a 

provisional statement of an appropriate Christian ethos . 
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OiUGGESTED CONTINUATION OF THE PARADIGM (vide sUllra 7) 
(An attempt to build a structure for an ecclesiology based on 
the super-structure of C.D.IV.1,2,3 and 4) 

JUSTIFICATION SANCTIFICATION VOCATION 
4.3 
The appropriate liturgical acts of the Christian in community 

The· life and worship of the Christian community manifests itself 
in threefold acts of the community which testify that we are: 
trust ing Christ 
through faith 

The awakening 
power of the Holy 
members which are 
pride and unbelief 

Iloving him because 
he loves us 

Quickening 

IObeYing him as he calls 
uS to a living hope in him 

and enlightening 

Spirit overcomes the sins of the individual 
expo·sed. in the enco·unter with Christ as: 

sloth and misery falsehood and evasion. 

The Holy Spirit rescues us from our manifold sins, renewing us 
daily and setting aside our sins as Christ restores the whole man: 

and strengthens 
uS in faith 

awakening us in 
wonder 
eono.ern 
oommitment 

perfects uS 
in love 

building us up in 
prayer 
Bible Study 
service 

commissions us 
in hope 

enlightening us in spite of 
solitude 
doubt 
t emJ;>tat ion 

This threefold work of grace evokes this response from the indiv
idual members of the community through the inner witness of the 
Holy Spirit who attests and confirms the threefold Word of God, 
reconciling us to God and inviting us to partake of fellowship 
and worship in community where Christ comes to meet us in his risen 
g19ry, imparting the glory of his Presence to us. 

Man's threefold ethical response marks the stages of his Christian 
life: 
beginning: continuing:· eschatological fulfilment: 

He asks for and 
community gives 
baptism with water 
in the Name of the 
triune God ••• based 
on Christ's own 
baptism in Jordan; 
corresponding to 
the baptism with 
the Holy Spirit. 

He prays continu
ously in all he 
does and with the 
community united 
in Spirit of prayer 
••• based on Lord's 
Prayer; correspond
ing t o his prayer in 
Gethsemane and ever
lasting intercession 

He partakes of bread and 
wine sanctified by commun
ity in Christ's name, and 
Shared together in memorial 
of and thanksgiving for his 
life, death and resurrec
tion ••• based on Last Supper ; 
corresponding to his real 
Presence with his community 
in fullness of his glory. 

This threefold li~urgical work signifies: 1)indissoluble unity of 
the community made up of individual Christians and 2) individual 
Christians are each part of the elect people of God, demonstrating: 

faith, in act of 
baptism Ilove, in act of 

prayer Ihope, in act of 
communal meal 

corresponding to 
incarnation 

his threefold atoning 

life and death 

work manifested in his 
resurrection and ascension 

reflected in daily lives of the individual Christians and in life of 
community as a living witness to Jesus Christ, Lord of his world and 
his church, the witness being accomplished in the promised power of 
his Spirit (Acts 1:8) 
and reflected in: 
Commitment to the 
Servanthood of the 
reConciling God's 
priestly work. ~

itness to the exal- endurance in assurance of 
tat ion of the Son of resurrection to eternal 
an's reconciling life, the fulfilment of the 

kingly work. God-Man's prophetic work. 
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What I attempt here is not really a hypothesis; as Barth would 

say, it is no philosophical assumption; it is essentially a 
statement of faith based exclusively on the indications given by 
Barth himself. It is not the consequence of any presumptious 

notion on my part that I could complete Barth's 'unfinished 
symphony' . Nor do I attempt within present limitations to for
mulate a doctrine of the church. That is a task which I think 
theology needs to attempt for in this ecumenical age the community 

is striving towards a consensus . My positive purpose in this 
study was to establish at least a guideline and to specifically 

fill the void in the guideline which is left by .the incomplete 
fragment. 

As with the first paradigm this continuation must also be read 
dialectically, both vertically and horizontally. We cannot intel
lectually conceive of more' than one of these movements at one 
particular time but the advantage of the dialectic principle, per

fected by SJ1!'ren Kierkegaard, is that as our mind moves up and 

down and backwards and forwards with the movements of thought, 
all abstract independence of each moment is sublated, so that 
the essential moment which comes into existence ' at each point 
remains subordinated to and integrated with the whole . 

In the first paradigm 4.1 Ecclesiology deals with the work of 
the Holy Spirit which actualises the reconciliation effeoted 
in Christ in the life of the community; 4.2 deals with the work 
of the Holy Spirit in the life of the individual as part of the 

community, acknowledged in acts of faith, love and hope. The 
new section, 4.3, on the continued paradigm is the appropriate 

l,iturgical action of the Christian community. It is this liturg
ical work which issues in Christian ethics. The whole of this 

section is still only a sub-section of 4, pneumatology, for the 
whole of the Christian life, whether corporately or individually, 
is gro'unded i n the work of the Holy Spirit. The church, the 
Christirul community, is part of the confession of the Holy Spirit, 
the fourth article of the Apostles' Creed. It is the reality of 
the life in the Spirit which Paul describes in Romans Chapter 8; 
and it can never be experienced in fullness by individual Chris

tians living in isolation but only as they live in the community 
to which they are bound by the Holy Spirit, and where, together 
with every other Christian they "groan inwardly as we wait for 

adoption as sons, the redemption of our bodies", together with the 
whole of creation. (Rom.8:23l. But while we wait in faith, hope 
and love, we do not wait in idleness; on the contrary, we are ap
pointed to a specific task in the kingdom which we must execute in 

the promised power of the Holy Spirit which continually renews and 
equips us for our ministry as we live our Christian life in the 
community and in the world. 
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The appropriate liturgical acts of the Christian are manifested 

in ~ threefold way in the life and worship of the community, 
testifying that we trust Christ through faith" love him because 
he loves us and obey him as he calls us to a living hope in him. 
This grace in which we now stand is the awakening, quickening 
and enlightening work of the Holy Spirit which overcomes the 
threefold sins of pride and unbelief, sloth and misery and false

hood and evasion of the truth which continually oppose themselves 
and deny our justification, sanctification and vocation which is 
already effected in Christ and is now being actualised in uS as 
the Holy Spirit abides in us, rescuing us daily from our manifold 

sins and renewing US as he sets aside and refuses to recognise 
the sins of which we are made conscious in the encowrrter with Christ. 

The Holy Spirit constantly awakens us in wonder, involves us first 

in concern and then in commitment to Christ,thus strengthening our 
faith; at the same time he perfects us in love, building us up in 

prayer, Bible study and service; in the unity of our faith and 

love he commissions us in certain hope in God's eternal purpose 
for the world, already fulfilled in Christ, tho~gh as yet only 

seen in faith, not sight; in our commissioning he enlightens us 
by the light of truth revealed in Christ, in spite of all that 

threatens to destroy our hope in a threefold wa~, first in our 
isolation and solitude in a world that will not believe, secondly 
in doubt which assails our hope from all directions and finally 

in the manifold temftations that we face in our encounter with the 
worldliness of men. l) We can proclaim with Paul: 

"Therefore since we are justified by faith we have peace with 
God through our Lord Jesus Christ. Through him we have ob
tained access to the grace in which we now stand, and we re
joice in our hope of sharing the glory of God." (Rom. 5 : 1/2) 

This threefol d response of faith, love and hope is evoked in the 
individual members through the inner witness of the Holy Spirit 
who attests and confirms the threefold Word of God and reconciles 

us to God, inviting us to partake of fellowship and worship in the 
community where Christ comes to meet us in his risen glory, impart
ing to us the gl ory of his real presence. 

Man's threefold response marks the stages of his Christian life 
which has a beginning in water baptism, continues 'wrrtil he dies 

being maintained in prayer and both the beginning and the contin
uing Christian life look forward to their eschatological fulfilment 
in the eternal life of which he already partakes manifested in the 
glorio~s fellowship with Christ in which he already participates 
in holy communion at the Lord's table. 

To mark the beginning of his new life in Christ, the Christian asks 

For el~boration of the theme of this paragraph refer to 
Evangelical Theology: An Introd~ction, passim. 
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for and the community administers to him water baptism in the 
Name of the Father, Son and Holy Spirit, in obedience to the 
baptismal command of Jesus. (Mat.28:1g). This baptism is based 

on Christ's baptism in the Jordan river which fulfilled John's 
baptism unto repentance. In Christ all the things promised in 

John's baptism have come into being, signifying the Kingdom of 
God. Water baptism is a human act, an ethical response to the 
real sacrament in which Jesus gives of himself when he baptises 
the Christian with the Holy Spirit in the enco'unter in which he 
converts sinful man to God. Water baptism is a sign which cor
responds to the spiritual re-birth of the Christian, corresponding 
to his baptism with the Holy Spirit.(1) 

In his continuing and on-going lifs in the Spirit, the individual 
Christian engages with the community of which he is an essential 
part, in prayer and worship and service. He does this as he is 
united with the community in the Spirit of prayer and cannot iso
late himself from the community. At the same time his membership 
of the community does not automatically oonfer sanctification. 
He is sanctified in the community by the work of the Holy Spirit 
insofar as he actually partiCipates in the prayer and worship of 
the community and does not lose his individuality in the corporate 
worship. The prayer of the community is offered in subordination 
to the Holy Spirit, for no one can confess Jesus is the Christ 
except by the Holy Spirit (I John 4:2) and: 

"when we cry 'Abba! Father!' it is the Spirit hims,elf bearing 
witness with our spirit that we are children of God ••• (Rom.~:15f) 

"Likewise the Spirit helps us in our weakness; for we do not know 
how to pray as we ought, but the Spirit himself intercedes for us 
with Sighs too deep for words." (Rom.8:25). 

The communal prayer which directs the various practical aspects of 
Christian life is the Lord's Prayer in which the community and in
dividual Christians pray in the words the Saviour taught his dis
Ciples. By engaging in the act of prayer with the community the 
Christian commits himself to the things he prays for, submitting 
his will to God's will and purpose for him. This has a horizontal 
extension in the words and deeds of the individual Christian in 
the whole of his life. This brings us to the sphere of the second 
form of special ethics, ~eferred to in the Fragment. 

The Lord's Prayer is a prayer for the coming of the kingdom in its 
fullness and, horizontally, for others. Given by the Lord himself, 
it forms, together with the ' Lord's Supper, the central act of the 
Christian faith. It corresponds to his own prayer of intercession 
in John 17, praying also that God's will be done and interceding 

for others; it also corresponds to his everlasting intercession 

For this theme refer to Fragment, IV 4, passim. and to 
C.D.IV 1, par.53, 740 -780 
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for uS at the right hand of the Father. 

The Christian's hope in Christ is signified in the eschatolog-
ical fulfilment to which he looks forward but which is already 
actualised as he partakes of bread and wine which represent 
the celestial food of his body and his blood. (John 6:53f).(l) 

The community sanctifiee in Christ's name the common bread and 
wine, which .does not become transubstantiated into his body and 
his blood but remains the same bread and same wine without any 
supernatural powers. It is set aside for this holy use to sig
nify the divine-human fellowship which is shared in the communal 
eating and drinking. Based on Barth's thesis that there is only 
one sacrament, that of the Lord Jesus Christ himself, we have to 
say in this context that the eating and drinking is hot sacramental. 
What makes the Lord's Supper a holy Sacrament is the mediation 
by Christ himself in the power of his Holy Spirit of his real 
presence. When invited to come in and sup with his disciples 
he does come as promised. He is really present at the Communion 
table in the same way as he is really present individually to each 
Christian who enjoys unio cum Christo. What is distinctive in the 
Holy Communion is that he instituted this communal meal for the 
nurture and nourishment of his community so that they may share 
together in his life, death and resurrection as they gather around 
his table with him at the head. They do this as a threefold human 
act: firstly, it is a memorial of his death in the accepted 

I , . 

reformed understanding of d-II~~V~"'~ ; to remember Christ and his 
benefits is for them to be the controlling factors in a man's life; 
it has an active and personal connotation and reference. Secondly, 
it is a human offering of thanksgiving in the full sense of 
~ Jx:r f r-r 0 £ ; a thanksgiving offered for h is sacrifice of himself 
on the Cross as an eternal sacrifice offered once and for all 
and effective for all who appropriate it by faith. Thirdly, it 
not only looks back t o his death and not only rejoices in his 
living presence but it looke forward with joy, corresponding to 

1 ., 

the ""wA1/otns of the early church; (Acts 2:46) to the promised 
f~lfilment of our hope in Christ in eternal life in glory of which 
as 'Christians we already partake by faith. The nourishment received 
at the Lord's Table also has a horizontal extension in the words 
and deeds of the individual Christian in the whole of his life. 
The liturgical act is repeated frequently, not as an end in itself, 
but for the upbuilding and equipping of the community for service .• 

1 I hold to the exegesis (and there is every indication that Barth 
wo~ld approve)concerning the 'celestial food' given by Athanasius 
in Epistle IV ad seraJionem,ch.8-23, (if it is part of the fo~rth 
letter) or (otherwlse in illud, guicumgue dixerit, 1-16, published 
in original Greek, in Migne's Latln translation and French trans
lation, Lebon. It was not translated into English by Shapland in 
his translation of Letters ad Serapionem, as he did not consider , 
it part of the fourth epistle. We have prepared our own translation . 

\ 
I 
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This threefold liturgical work signifies at every point both the 
indissoluble unity of the community constituted by individual 
Christians and the fact that the individual Christian is one 
of the community who are the elect people of God who demonstrate 
their faith in an act of baptism, their love in acts of prayer and 
their hope in ·partaking of the communal meal; this human work 
corresponds to the threefold atoning work of justification, 

sanctificat ion and vocation of man, manifested in Christ's incar
nation, life . and death, and resurrection and ascensionl it is 
reflected in the daily lives of the individual Christian and in 
the life of the community in their tho~ght, word and deed which 
constitute them as living witnesses to Jesus Christ, who is Lord 
of his world and of his church, which he has constituted as his 
earthly-historical form of existence to be his witnesses in 
the world in the promised power of his Holy Spirit; (Acts I: B·) 

this witness is the work of ministry of the community which is 
reflected as a special ethos in the life of the Christian in 
commitment to the service of Christ in his Servanthood which 
is the priestly work of the reconciling God who became man for 
this purpose ; it is also reflected in witness to the exaltation ·. 
of the Son of Man to glory which is his kingly work of reconcil
iation; and in the unity of both the Christian's commitment and 
witness, his existence as a Christian is endurance in. the hope of 
his eschatological assurance of resurrection to eternal life which 
is the fulfilment of the God-man's prophetic work. 

This completes the explication of the dialectical theine of the 
second paradigm. . . (vide s~pra page 52) 

APPENDIX !:·Christian Love and the Lord's Prayer, and Christian 
Hope and the Lord's Supper. 

If this chapter was, indeed, a summary of a completed C.D.IV.4, 
this present excursus· would appear in small print, like one of 
Barth's famous footnotes. It is no more than an appendix which 
indicates the theological method adopted in form~lating the hypo
thetical paradigm. 

The first question that calls for clarification is twofold, ~.: 
1 How does the Lord's Prayer find its place in the doctrine of 

reconciliation as part of the second form of Christian ethics, 
i.e. as man's liturgical work corresponding to the sanctifying 
grace received in the life of the community and becoming the 
guideline for vario~s practical aspects of Christian life? (1) 

2 How does the concept of the Christian as witness, fully expoun
ded in par.72 ~der the heading The Holy Spirit and the sending 
of the Christian comn~ity, i.e. as an integral part of the 
third form of the doctrine. of reconciliation, beoome the con
trolling prinCiple of the second form of Christian ethics?(2) 

1 vide C.D.IV.4, ix 
2 vide C.D.IV.3(2), 610 
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The answer to the first q~estion is that it is not surprising 
to find the Lord's Prayer elevated to this place of importance 
in the second form of the doctrine of reconciliation which is 

concerned with the sanctification of the community. Prayer is, 
after all, the very to~chstone of the Christian life, both corpor
ate and individual; it is the heartthrob of true Christian exis
tence, as essential to spiritual life as breathing is to life itself. 

What is s~rprising is that it is thereby elevated to a place of 
eq~al importance to the two traditionally accepted principal 
sacraments of baptism and the Lord's Supper, the only two accepted 

by the Reformation. At first glance, it may appear that Barth is 
adding a third sacrament but that is not the case. He is not really 
making another new departure but is merely following the consequ
ences of the one he has already made in abandoning the "sacramental" 
understanding of baptism~1) reversing the view which he still main
tained fundamentally in 1943. (2) He took his point of departure in 

Christ who himself is the only true sacrament. This is not an 
attempt to denigrate the sacraments but represents a return to 
the 'high' meaning of sacrament, even higher than Aq~inas. For 

clarification he returns to the New Testament and finds that no
where does it use ¥U"1'~f,oll, translated in Latin as sacrament=, 
to denote baptism • . In this sense it always refers to the mystery 
or hiddenness of an event in the world of time and·space which is 
directly initiated and bro~ght to pass by God alone;"a mystery to 

human COri t ion" which discloses itself to man in God's self-revel
ation. (3 Sacrament, on those terms, can only mean Jesus Christ, 

who gives of himself in the enco~ter with man. Witho~t going into 
a full exegesis of Barth's ~derstanding of baptism and his rejec
tion, on those gro~ds, of paedobaptism, his handling of the basis, 
meaning and goal of water baptism may be summed up in a few words. 
His interpretation combines the 'high' meaning of sacrament with 
the Latin meaning of a legal pledge given as security or a mi l itary 
oath or pledge taken by a soldier. He applies the ' high' meaning 
to baptism with the Holy Spirit and the Latin meaning to baptism 
with water. By that method baptism with water is only a sacrament 
in the lit~r ~ical sense but is essentially a human act and is not 
a sacrament in the 'high' sense, altho~gh it corresponds, as man's 
ethical response, to baptism with the Holy Spi.rit which, on his 

groundS, precedes the human act of baptism with water which can 
then only be believer's baptism. He disagrees with the notion 
that baptism with water a~tomatically confers baptism with the 

Holy Spirit. The two together, the work of the Holy Spirit and 
the work of man, represent the two sides of the 

Christian life; i.e. from God's side first and 
fo~dation of the 
then from man.(4) 

1 
2 

3 
4 

C.D.IV.4, Preface, x and passim. . 
i~d. 105 and Barth,K. Teaching of the Ch~rch regardLng Baptism 

(1943) Trans.E.A.Payne, S.C.M.,London 1948,passim. 
C.D.IV.4 108f 
ibid. passim. 

I 
i 
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In the sense that Christ IS present in the worship of his com
munity, in the liturgical work of baptism, of prayer and at 
Holy Communion, though not confined or limited to be present 
at those times only, then it can be said that tile sacrament of 
the Lord's presence is manifested in the community when baptism 
is administered, when the community prays and when they eat 
and drink the communal meal. But the liturgical act can never 
be said to automatioally confer this sacramental nature in these 
acts. The sacrament of his presence is divine grace poured out 
from God's side in divine freedom. The community can only receive; 
and its participation in the grace thus mediated to it by Christ 
in his Spirit is always and essentially a human act and as such 
cannot be said to be sacramental in the 'high' sense, though 
it may be said to be sacramental in the Latin sense of an oath 
or commitment. It follows that if used in this sense the element 
of commitment and re-commitment on the part of each one who par
takes of baptism, prayer and holy communion is what constitutes 
it a sacrament in this sense. If commitment is lacking, the 
baptism, prayer or communion is of no benefit to the individual 
concerned; but that also does not mean that Christ is not present. 

It must be noted that the Fragment, dealing with the foundation 
of Christian existence, in baptism with the Holy Spirit and its 
corresponding water baptism, is based on and expanded from the 
concluding section of the first form of the doctrine of reconcil
iation, viz. justification. In that paragraph(1) B~rth rounds off 
his discussion of justification with The Holy Spirit and Christian 
Faith, which, of cOllrse, is the consequence of the baptism with 
the Holy Spirit and in turn is the origin and basis for the cor
responding human act of baptism with water, administered by the 
Christian community as a corporate act and received by the believer 
in a corres ponding act. 

It was on the basis of Barth's methodology described in the preceding 
paragraph that I constrllcted t he raradigm to include, respective l y, 
the last portion of the doctrine of sanctification (2) with its 
correlating hllman response of prayer corresponding to the Lord's 
Prayer, and finally the last portion of the doctrine of vocation(3) 

with its correlating human response of the holy communion or Lord's 
Supper, corresponding to the Last Supper. 

Regarding the way in which the Lord's Prayer becomes the gllideline 
for pract i cal aspects of Christian life, that will be dealt with 

1 C.D.IV.1, par.53, 740-780 
2 C.D.IV.2, par. 58, 727-840 
3 C.D.IV.3(2), par.73, 902-942 

L _ 
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after answering the second qllestion for clarification. (vide supra 

pats,e 57). 

The concept of the Christian as . witness is the dominant theme 
of the whole doctrine of vocation; the Christian is called to 
be a witness to Christ and he is sent in the promised power of 

the Spirit into the world of which he is a part and his very exis
tence in the world as a Chris tian is his witness to Christ and 

constitlltes his task · of ministry. But. the Christian ethics of 

which witness is said to be the controlling principle in its 
second form is not ;,'et worked out in its third form . Throllghout 
the dialectic of the doctrine of reconciliation in all its forms, 

Barth always gives us God's work first and then the corresponding 
response of man. Accordingly, if we work down the paradigm in the 
first form only . (justification) we find that as a result of the 

reconciling work of God who became man as Servant we have the 
sinful man who is justified by faith received in the baptism with 
the Holy Spirit and has, as an act of faith, been baptised with 
water. The controlling principle of this form of Christian ethics 
is commitment; no more. The first and primary thing that his 
baptism asks of him, as a beginning of his Christian life, is 
commitment to the Lord Jesus Christ. Admittedly, his commitment 
is, secondarily, also a witness in which others may see the work 
of God in Christ. But the one thing required of him is that he 

accepts Jesus Christ as Saviollr and Lord and subjects himself to 
his Lordship. His commitment does not ceas e with his. baptism bllt 
becomes an integral part of the second way in which he is reconciled 
to God, viz. his sanctification. I have not been able to cover 

the ground of C.D.IV.2 in this thesis but its whole theme is the 
outworking of his continual commitment in his life in the community 

in which he is sanctified. His sloth and laziness is overcome 
as and to the extent that he is committed and converted to God's 
will as controlling his life. 

Similarly, if we work down the paradigm in the second form only, 
i.e. following C.D.IV.2 we find that as a result of the reconcil
ing Ylork of the Son of Man who is exal ted as Lord we have the sinful 

man who is sanctified by the love of Christ poured out in sheer, 
unmerited grace which he receives in his communal life, both as 
a result of God's answer to the prayers of the community and h is 
own prayer, in which he perseveres . because he loves the Lord Jesus 

Christ. In his act of love which turns him to Christ in prayer, 
he is reqllired by the fellowship he enjoys with Christ to be a 
living witness in thought, word and deed of this love he r eceives 
from Jesus which is shed abroad as it ove rflows into the world. 
The controlling principle of this second form of Christian eth ics 

is witness. The one tbing which the love of Jesus requires of 
him is that he shares the love he has received with others. Tl:o 

essence of Chris t ian witness is love. 
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As his commitment did not cease with his baptism, so also his 

witness does not cease with his sanctification for the obviollS 

reason that his sanctification is not completed in this life. 
He only needed to be baptised once as a sign of his faith, but 
he has to pray unceasingly as a sign of his love. By the inner 
complllsion of his need to be united with Christ in prayer, prayer 
becomes the touchstone of his Christian life and it continues to 

issue in witness, all his life long. 

With that we have answered the second qllestion as to how witness, 
which is the whole purpose of his Christian existence and the , 
content of the great commission,is the controlling principle of 

the second form of Christian ethics. It is man's ethical response 
to his whole Christian life. 

What, then, is the Christian ethics of the third form, i.e. of 
Christian vocation? As the commitment of his act of faith in 

baptism is total commitment for the whole of his life, so also 
witness as an act of love is reqllired throllghollt his life. In 
the llfiity of the two, commitment and witness,we can expect to 
find a third form of Christian ethics. Working ,down the paradigm 

in the same way we find the God-Man who in the 'llfii ty of his Servant
hood and Lordship reaches down to sinful man and exalts sinful man 
to stand at his side, justified and sanctified by grace alone, 
through faith and love. In his commitment and witness to his 

Lord the man who is thus reconciled to God rejoices in certain 
hope, which is his eschatological assurance, knowing t hat in spite 

of all that wOllld contradict it, he will not perish but shall have 
eternal life. Looking forward to that day he comes again and again 
to the Lord's table where he partakes of the fllllness of the living 
Christ in glory. The one thing his hope requires of him is that 
he must "endure a.'"ld bear" in spite of every threat, believing in 

hope when tr.ere is n othing to be hoped for in the world . He mllst 
cling steadfastly to what he believes with the faith of the Psalm

ist who cried: "Nevertheless I am continually with thee , thou dos t 
hold my right hand. Thou dost guide me with thy cOllnsel, and 
afterwur-i,,' thG", wi,lt receive me to glory". (Fs. 73:23/24) 

As our own baptism ,which began our Christia'l life will only be 
fulfilled in glory, so, too, our life of prayer and participat i on 
in the Lord's Supper nurture and nourish us as we move towards our 

goal. Our Christian ethos for the whole of our life is one of 
commitment, witness and endurance, persevering to the end, being 

"steadfast, immovable, always abo'llfiding in the work of t he 
Lord, knowing that in the Lord your labour is not in vain." 

(r.Cor.15:58) 

As we come to the end of t he fOllrth volwne of the doctrine of 
reconciliation the theme of the Holy Spirit and Christian hope 

gives a clue as to what would have formed the basis of the third 
form of ethics: God's work first, coming to meet US at the communal 
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table, our act of hope in things not seen yet hoped for, signified 
in ,the eating and drinking of the common elements which we do in 
faith and love and our eternal need to be drawn into fellowship 
with him; rising from the table, renewed and confirmed in our 
hope in the blessing we have received by partaking of the living 
Christ, we go out into the world, in new commitment, with a more 
powerful witness and a capacity to endure all things in the exe

cution of our vocation • 

.. " Not slothful in business; fervent in spirit; serving the Lord; 
rejoicing in hope; patient in tribulation' (Rom.12:11/12), the 
Christian will stride out of the present into the future if 
according to the last link in the chain he continues 'instant 
in prayer ' ••• he will definitely be, serving the Lord, and he 
will do so rejoicing in hope"'(l) 

Before this appendix is complete, I still have to consider the 
way in which the Lord's Prayer becomes the guideline for practical 
aspects of Christian life. 

Barth planned that this would form the true body of what would 

have been chapter 76 on prayer, dealin~ 
man's liturgical work in that order.(2 

with God's own work and 
Robbed of that final 

study, we have no more than a few pages on ' the Lord's Prayer in 
the earlier volumes but they do provide a starting point. 
In the DOgmatics the fullest exposition of the Lord's Prayer, 
which Barth himself says is a • compressed' one, appears Ivi thin a 
larger section on prayer in the volume on the ethics of creation. (3) 

It is important to note the first person plural, clearly denoting 
that prayer is the work of the community; but it is not exclusive 
to the community. The prayer prayed is one t hat prays for God's 
will to be done, his kingdom to come and his name to be hallowed 
by all mankind; being prayed by the community in the first person 
plural it anticipates what God will do with and for all mankind. 
The individual members praying do not merely represent themselves or 
the com;mmi ty but all mankind. including those who do not as yet pra,V; 
those to whom the community is called to . witness to the atonement; 
those to whom the community is sent in the power of the Holy Spirit 
as the appointed witnesses to Christ. When they pray they do not 
pray that their work will be made lighter or that they may be re
lieved of it; they pray in order that it should not beW1fruitful, 
so that they may do it under the ill'umination of his Spirit; they 
pray for his blessing as they undertake the work to which they are 
commissioned and undertake it in all their human inadequacies and 
limitations. Even when the individual praye alone, he prays as 
one of the community and for the work of the whole community . 

1 C.D.IV.3(2), par.73, 942 
2 C.D.IV.4, ix 
3 C. D.III.4, par.53.3, 87-115, especially 102/6 
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Two important elements arise from the distinction between the 
first three and the last three requests. Firstly, inviting us 
to take up the cause of God by our petitions for it, God indicates 
that he takes no account of our human frailty and godlessness; 

• he does not will to be God without uS but summons us to his side; 
he counts us as his own and understands us from this ownership. 
He commands uS to desire and will and ask that his name may be 
hallowed, his kingdom come and his will be done. He does not 
demand our co-operation or that we take his work and make it ours, 
as if we could hasten the coming of his kingdom . In these three 
requests prayer is made for what the whole world has need of; they 
have a universal character. Without ,this participation in his 
work we could not belong to the "we" who pray. 

In the last three petitions the community is also invited and 
summoned to ask God to actively participate in their own cause. 
Man cannot be man without God; he would be lost if God did not 
make his cause his own; but he does not do so as a matter of 
course, Simply because we ask him. He does so in divine freedom 
and grace which is not controlled by man. Because it is grace we 

have to continually ask for it. Man is commanded to ask for his 
daily bread, for the forgiveness of sins and for preservation from 
temptation because they are indispensable. We may ask for God to 
make our cause his own because he has already done this in Jesus 
Christ. Only in virtue of Jesus who made our cause his own and 
in whom we are elected @,S one of his commLlnity, may we make our 
requests known to God. These personal requests follow the same 
pattern as the first because we need them in the interests of his 
cause which we serve. What we pray iSLlnited in the work of Jesus; 
it is always for God's glory and our salvat~ on. 

The next important section on the Lord's Prayer ralls within the 
context of the first form of the doctrine of r econci liation, a part , 
of the Holy Spirit and the upbuilding of the Christian CommLlnity, 
specifically concerning the order of the commLlnity.(l) The fact 

that the commLlnity does pray as a community indicates that t hey 
lay all things in his hands; they know that they are God ' s sinful 
creatures and cannot themselves accomplish the reconcilaition of 
the world with God; they cannot hallow his name or bring in his 
kingdom or do his will; they can only pray i n the practical act 
of faith and love and hope that these things s hould happen. The 
distinctive importance of the Lord ' s Prayer is that in it Jesus 
takes the disciples up with him into his own prayer, attaches him
self to them and they to him. 

"Because it is prayed in fellowship with the Firstbegotten, it 
is a spreading out of the totality of man's t rue need, and a 
reaching out for the totality of what God will be for him and 
give him: ... But the concrete form of his relati onship to it 

1 C.D.IV.2, par.67, 704-709 
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is his own presence and lord'sh:rp in its assembling for divine 
service, in the occurrence of confession, baptism, the Lord's 
Supper and prayer." (1) 

A third important section on prayer has already been referred to 
(page 47 supra). i.e. prayer as one of the forms of ministry of 
the community. (2)In this context it gets sparse treatment by Barth ; 
he does, however, place it as first among the forms of ministry 

which are primarily action. It is significant that prayer is an 
action and not speech or thought. Apart from several other incid
ental references to the Lord's Prayer, that ia 'all that Barth has 
given us in the Dogmatics; we oan only anticipate that he was' 
storing up a vast amount for the ethics of our sanctification. 

From the paradigm I have drawn up and my exposition of it the 
most important thing about the Lord's Prayer and the' corresponding 
participation in it by the community and its individual members 
is that it i's an act of love, both as a liturgical act and as an 
individual act. It is based on the two great commandments of our 
Lord, love for God and for our fellow-man,and as such cannot be 
prayed egoistically. It is love of which no human is capable 
except as he receives the quickening power of the Holy Spirit and 
partakes of the fullness of the love of Jesus Christ. This love 
cannot be kept to himself but will spillover into the world in 
corresponding acts of love. In this way, praying the prayer for 
others in love, the Christian receives love to be shared with all 
mankind. All Christian ethical action will issue in ,acts of love; 
this is what makes the actions as well as the spoken words of the 
cOllll!lWlity the witness which it is called to be. It can only wit
ness to Christ when its word is supported by corresponding acts 
of love. By this, Eusebius wrote, even the Romans knew who were 
Christians, because they loved one another and loved all men, 
seeing even in their enemies possible converts. This is how the 
Lord's Prayer, prayed in love which is created by the Holy Spirit , 
is taken up into the heart of Christ who answers the petitions by 
empowering the Christians who pray for thos8 they love to go out 
into the world and really love all mankind; love each one whom 
Christ loves and to whom he sends them to be his witnesses in love . 

Being sent to love all mankind by virtue of our calling, we may 
receive the promised power of his Spirit and be his witnesse s in 
the world but it can only be under his lordship and guidance which 
we will receive when we pray provisionally for those who do not 

know .him, yet whom he loves. The service he sends us to give to 

others in his name and for his sake will be our service of witnes s. 
Constantly needing to guard against serving our own autonomous will 
and cause, we walk a knif e-edge and can only seek his guidance by 
praying the prayer he taught us to pray. 

1 
2 

ibid. 705 -706 
C.D.lt.3(2), par.72, 882-884 
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APPENDIX B: Critique of t wo Cont emporary E"'1IlleCiic :' 1 Int eJ 'pret
ations and Appljcations (. f" t r.e .} ·~e 8~ CO!!1Jl1issi c.n 

I t i s hoped that this appendix, like L i ', rke c,"', rd's :) i;pelldie es, 
will illuminate all that precedes. With thE . onellis l,on of appendix 
A, I have c ome to the end of my search to es , ':blish a the ological 
basis for an ethic of reconcili:1tion, an ethic vlhich should lead 

conclusively int o the ("iAo) of the church, i.e. the content of the 
doctrine of r edemption, which Barth was only ab le to write in eter
nity, bringing his Dogmatic s to a fitting conclusion. But t he end 
of the 'search is not the end of the task for theology but only the 
beginning of practical ethics. The church must again and again 
be renewed for the rec onciliat i on is accomplished for her too. The 

great weakness of class ical t heology, which Barth has attempted to 
rectify, is that it neglects the calling of the church, concentrat
ing only on its justification or its justification and s anctific
ation. Consequently, the churc!'_ has only been awa re of the sin of 
pride, sometimes rec ogni ' ing t lc e sin of sloth, but a t most times 

it has remained blis8fully unaware of the third fo rm of sin, which 
manifests itself in self- delusion, evading the issue, and false
hood , which can only be ::mnul led by t he true \.'i,tness which .exposes 
what was thought to be a perfect theology .to be a lie which opposes 
the truth. Barth has illlls tr~ted this by reference to the inter
locut ors in Job , who thOllght they hc: d a perfect the od icy. Recog
nition of this th ird form of sin was s adly l acking in the great 
missionary age but, ,1S Ste phen Neill wrote: "the end of the period 
of miss i ons may even be the beginn i ng of t he n ew a ge of mission.,,(1) 

Likewise, Barth 's ~uidelines towa r ds a Christ inn ethos for the 
c ommU!ji ty should be the beginning of a new age in which the com
munity not only prays for direction in t heir specific application 

of that ethos, as in the s econd form, but finds tt.e f lll filment of 
it as God .works throlleh his faithful people who endllre to the end 

in patience and hope , in spite of all threats which seek to under
mine that hope. They can only endure by meeting again and again 

in prayer and fellowship, especially partaking of the highest form 
of fellowship with the living Lord at his t able whe re he will equip 
them anew and send them again to his world on their mission. 

Is the s pecial e tlcic that has emerged in this stlldy relevant and 
pr actica l in the world today? That is a question of immenseim
plicat.ions. Thi s ap;;endix does not presume to offer a comprehen
sive critique of the life and practice of the c Ol1l!. !llrlity of Christ 
in the world of the twentieth century. By way of example, I have 
merely taken some contempor:lry eCllmenical declal .. ,t ;,on~, reflecting 

the policy of the body conce r ned, and weighed them [ccc ord ing to the 

Neill, 3. One Inc re nsin~ Pllrpose, The Bi!:lle Reading Fe llow
s hip, London, 1969, 6 
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criteria which have emerged in my study, within the limits of 
this thesis. If possibilities for new direction emerge, the 
long jo ~rney I have t aken thro~gh Barth's Dogmatics in a search 
for a possible basic Christian ethics will have been worthwhile. 
The premisses on which the evaluation is made are always, witho~t 
special reference, the origin, basis, nature, task and goal of 
ministry as in Barth's Dogmatics. 

What I have looked for and what the community must ever pray for 

is the visible sign of total commitment through faith in Jesus 
Christ, bold and unflinching witness in the love of Jesus Christ 
and quiet, patient endurance in adversity in the hope of Jesus 
Christ; so faith, hope and love must abide if the community is 
the community of Jesus Christ, and the greatest of these is lovel 
Love must be seen in word and action; the unfailing witness to the 
divine and human reign of love in the world, accomplished in Christ. 
The comm=ity of Jesus Christ will do no more - but also no less 

than speak ••• an d act ••• the truth in love. (E ph.4:15) It is not 
easy to bring those f our elements together. The co~nunity can only 
do it as she continues in prayer, abiding in her Lord and ·=der his 

Lordship, knowing that he abides in the heart of everyone who 
sincerely seeks to do his will. The six petitions of the Lord' s 
Prayer, three for God's eschatological purpose and three for the 
immediate needs of his comm=ity, which he us es and employs to 
actively bring that pu rpose about, are to be t he constant g~ide
lines for practical minis t ry; not as programmes to be taken up 
and carried out excl~sively by the community but as six specific 
and dynamic areas in which the community daily prays for g~idance 
and direction and for the enabling power and grace which involves 

them and sends them out in the fulfilment of their part in the task. 

1 

The South African Co·=cil of Churches: (1) 2 
A Message to the People of South Africa. ( ) 

I must first state categorically that this is not intended as an 
evaluation of the S.A.C.C. and its work. Such an eval~ation would 
involve a much more complete study than is possible here and could 
only be attempted on the foundations laid by this thesis if they 
were acceptable to the body concerned and provided it was prepared 
to submit itself and its work to self-examination under these cri
teria. Without that self-sought critique, any evaluation that I 
might offer, favourable or unfavo~rable, would achieve nothing 
more than adding to the great deal of conf~sion and mis·=derstand-

1 

2 

= S. A. C.C; In both examples I have presupposed a background 
knowledge since both the S.A.C.C. and the W.C.C. are accepted 
as recognised ecumen i cal bodies and suitable examples for th1S 

practical exercise. 
uublished by S.A.C.C., June 1968, prepared by t he Theological 
commission of the Council 
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ing that already exists between the member churches of the S.A.C.C. 

and those churches who refuse to align themselves with it. My cri

tique is confined to this one statement purely as a practical exer

cise, not aimed at undermining the value of the Mes sage but rather 

to evaluate it theologically on the basis of the tenets of my thesis. 

It would be most unfair to abstract any criticism I offer here on 

theological grounds and treat it in isolation, without a balancing 

assessment of the most val~able work undertaken by, or on behalf 
of, the S.A.C.C. in recent years, notably the Sprocas (1) and Spro

cas 2 (2) p~blications, and many other publications by the S.A.C.C. 

which have created a new awareness in S.Africa of the need for 
social change. S.Africans in general are becoming more ready to 

engage in self-examination and to accept that they are part of the 

many facets of the social and cultural traditions in S.A. and share 

corporately in the g~ilt of society . for social injustices. Such 

a study would also have to take account of the s~pnort which this 

body ha S given by association - either directly and re presentatively, 
or i ndirectly by virtue of the involvement of prominent S.A.C.C. 

men - with the Christian Institute of S.A., the monthly magaz ine, 

ProVeritate and the work of Africa Enterprise, notably the S.A. 
Congress of Mission and Evagelism held in Durban in March 1973. (3) 

It wo~ld g ive credit for the S .A.C .C.'s contribution towards pro

moting changed attitudes in S.A. and the promise of a bet t er to

morrow which Christians pray and hope for. But it would also have 

to t ake account of the mistakes made by S.A.C.C. and its tactical 

errors, as, for example, its blunderinr: and bad handling of the 

'conscientio~s objection issue' in 1974 which failed to achieve 

what its promoters had hoped it would and has possibly lost for 

S.A.C.C. some of its valuable supporters, not because of t he i ssue 

but because of the premature incorrect publicat ions by the press 

and continued adverse critic ism. Some S.A.C.C. leaders fi r mly be
lieve that the Message has itself made a positive contribution in 

the increased Christological focus of S.A.C.C. work since 1968. 

This may appear surprising in view of my critique which does not 

give it top marks for theology. If it has, nevertl:e less, achieved 
something, then this fact alone is sufficient to remind uS of our 

hope in Christ and his promise that it is not our work but his that 

we attempt and often mess up; although, in his self-limitation, 

its effectiveness may be hindered because he allows our inadequate 

and sinful participation in his work, our failures only take place 
on the left hand of God's will ; in spite of us, he is still at 

work in the whole world, not only in the wayward hearts of the elect 

who have heard and responded to his call; our errors might temporar
ily restrict the perfection of his work but cannot frustrate his 

1 Study Project of Christianity in Apartheid Society 
2 Special Programme for Christian Action in Society 
3 vide Cassidy,M. Prisoners of Hope and I will Heal their Land 

Africa Enterprise, l'ietermaritzburg and Lesotho, 1974 
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eternal purpose which will be perfected in spite of the wayward

ness of his children who do not always keep to his guidelines, for 
"We know that in everything God works for good with those who 
love him, who are called according to his purpose (v 28) ••• 
No, in all these things we are more than conquerors through him 
who loved uS (v39)" (Rom.8) 

On the basis of the title page and since the Message is offered as 

a basis f or study and action (p 7) we are justified in looking for 
a Christological confession which not only sets out the basis of 

the evangel of the Gospel message, but indicates the guiding prin

ciple of the Christian ethos accepted by the member churches. 

1 What the Christian Gospel says 

As a summary of the Gospel of salvation (p 2) this is very incom
plete. It does not say enough and confesses the atonement too 

vaguely and untheologically. A document to be read by church study 
grOtlpS could have referred to the reconciliation which is in Christ 

in all its forms and offer Scriptural support, eS gecially since it 

looks for an ethical res ponse in Christian witness. 

Liberation needs better theological exposition, in view of the 
contemporary understanding of liberation of man in the context of 

liberation movements with the rise of the 'thir'd world'. It should 
be unde rstood in the cont:1xt of the third form of sin, in the re

mova l of which, in the power of the Holy Spirit, Christians are 
called to partic i pat e in the eschatological mission of the community 

in its h ope in Christ. Christian liberation only comes when the 
truth has set us free, exposing f a lsehood to be a lie. 

The general phrase, 'sin has been f orgiven', (p 1), says far too 

little about the nature and forms of sin, especially in view of the 
tendency in the West for sin to be seen as merely pride, sometimes 

,'"is sloth or lust, but seldom as fal sehood. 

The work of the Holy Spirit is certainly implied but needs to be 

more specifically mentioned. This also contributes to the nebulous 

nature of the confession at this point. It would have been approp
'riate to conclude this confession with an affirmation that the three

fold reconciling work of Christ calls Christians to total commit
ment through faith in Jesus Christ, bold witness in the love of 
Chri st and patient endurance in adversity in the hope of Christ. 
That would indicate the direction in which we move. 

2 Our Concern 

The criticism of the policy of racia l separation would have been 

more effective if offered on a clear theological basis as God's No 
which is s a id only after his gracious Yes to us in Christ. As it 
stands t he Message takes on the nature of an apologetic which, on 
Barth's terms, is not necessary if we have good so'und dogmatics. 

Barth' s emphasis is always rather that we shoulili proclaim the truth 
and then declare falsehood to be fa lsehood only in the relation in 

which i t opposes the truth and not on any independent judgments. 
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Exception could be talcen to the judgmental tone of the apologetic 

by the very people to whom the appeal should be addressed, i.e. those 

who, on their own theological grounds, do believe in the policy of 

apartheid which is being criticised in the polemic of the Message. 

If the Council hoped to change attitudes it should have realised 

that it would not do so by setting itself up as judge. The claim 

that "many see this policy as a permanent expression of the will of 

God" (p 2), needed to be qualified by explanatory reference to the 

root of that notion in the cold Calvinistic ascetism (1) which re

sults in the We.st in both R.C. and Protestant pre-occupation with 

justification, often to the exclusion of sanctification and calling. 

Often, explanation instead of cold condemnation helps to set a man 

in search of the truth which he will only find when he appropriates 

it inwardly for himself and not by only hearing it objectively. 

Cold condemnation can be equally as devoid of love as the cold 

ascetism, the condemnation of which is implied, though not explicit. 

3 The Gospel's Claim 

The Message is addressed to the people of :" ddrica and a particular 

question is posed to eve r y Christian in the country (p 6) but one 

cannot help askin" to whom the Message is re Hll,' adc'ressed when a 

distinction is l'mde between 'we' and 'they'. implied in the argu

ment. (p 4) It implies that only S .A.C.C. members l ive according 

to the Gospel and denies, by implication, the possibility of a sim

ilar motive in its opponents which, probably , is present. On the 

tenets of the doctrine of v ocation, Christians can never be relieved 

of t heir corporate resnonsibility for the prevailing human conditions 

in which they l ive. They do have this inevitable tendenc y to range 

themselves on 0pJoa i te sides, divided in the conflict which has the 

effect of divorcing both sides of the argument from t he Christolog

ical basis, for Christ cannot be divided. It is a peculiar streak 

of pride that makes Christians always automatically consider them

selves on the r i ght side, as indicated by the sentence: 

"Therefore the advocates of this policy inevitably find them
selves opposed to the chur ch if it seeks to live according to 
the Gospe l and if it shows that God' s grace has overcome our 
hostilities. A thoroLAgh policy of r acial separation must ulti
mately re qui re that t he church shoLAld cease to be the church" (p4) 

The fact is: t hey don't. find themse lves opposed to the church for 

they do not consider that what opposes them is the true church. 

This indicates a fa ilure by both protagonists to see that neither 

is the trLAe church. One only has to read the opinion held concern

ing the Message by men who hold opposite views, (2)to see that this 

kind of polemic does not succeed in changing opinions but only tends 

t o ha r den attitudes . 

The f inal statement in this paragraph, "th i s policy is, therefore, 

P. fon o of resistance to the Holy Spirit" ( p 5), is m,.de on the 

... ~- - --.- -. --~" ----- - . . "- - -- -- --_ .. _-_ ..• ,---". - .~-..,..--- .--
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grounds that apartheid reinforces divisions which the Holy Spirit 
calls the people of Cod to overcome. This recognises the possibility 

of the third form of sin in the life of the community, but it is a 

dangerous statement to make and needs clarific~tion. It can only 

be denial of the Holy Spirit when the person who supports apartheid 
knows, by the inner witness of the Holy Spirit, that he is resist
ing the Holy Spirit. If he has not, personally and subjectively, 

received the jllumination of the Holy Spirit directing him in a 

particular direction and refllsed to take it, then he is not sinning 
against the Holy Spirit; but this is known only to himself and to 

God and no. other person can accuse him of this sin. That is the 
work of the Holy Spirit which we only 'llsurp in fear and trembling 

and at great risk. Jesus said that to see the works of God and, not 

only deny that ·they are God's work, but to attribute them to the 

devil, is sin against the Holy Spirit and "will not be forriven _ 
either in this age or in the age to come". (Mat:12:24-32)(1 Athan

asius assumed authority, on sound Christological gro'unds , that few 
Christians '·vould dare to assume, in his condemnation of the Arians 

as £llilty of this sin, comparable only to the Pharisees whom Jesus 

condemned - for the sin of the Arians was nothing less than the de
nial of the deity of Jesus Christ, and the attribution, by corollary, 

of the works of God to a creature . If the S.A.C.C. ventures to as
sume this sort of authority - which they seem to have done, not ex

plicitly, but by implication - and consequently condemns all who 
support a partheid, it wOllld have to lay its theological foundations 

more careflllly than is done in the Message. Every Christian needs 
to be on his gllani , les t in condemning another he commits a greater 
sin; · for our hope in Christ, manifested in patient endurance, lies 

in t he provisional redemption of his whole world and all creation, 
in t he fullness of time; and even the Son of God was sent by God 

"into the world, not to condemn the world, but that the world 
might be saved through him". (John 3: 17) 

4 Our Task 
This section is very Short, no doubt justified by the intention to 

develop it in greater detail and work out its practical implications, 
(p 7) which the S.A.C.C. has endeavollred to do in subsequent years. 

Neverthess, in a document with which the people of S.A. are asked to 
ident ify themselves, the task of the community should be defined more 

clearly as the calling and sending of individllal Christians in com

munity, as the people of God, to be Christ's witnesres in the world, 
in the promised power of his Holy Spirit. The concept of witness is 

impli ed and emphasised, which indicates that the S.A.C.C. is moving 
in the prophetic direction, the third form of ethiCS, but it is not 
clearly and explicitly stated as the task of the community • 

. . _-----
I base my exegesis of the Beelzebub passage and my citation of 
Athanasius on Ep.IV ad Serapionem, in illud guicumgue dixerit ... 
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The greatest lack in this paragraph is the failure to mention the 

controlling principle of prayer, specifically the Lord's Prayer, 
which, according to my special ethic, should have found a place here. 

Throughout the document the conce pt of witness as constituting the 
essenti.al life of the Christian in community does appear, but, 
especially for the purpose of study in congregations, could have 

been stated more categorically. 

Finally. I ' am left not quite certain as to whether this is a mes

sage to the people of S.Africa; or a message to ~ Christians, 

appealing for their support to a statement of self-justification; 
or a direct polemic against those whose views on apartheid are 
rejected. It fails to convey the factum brutum that we are all 

responsible for the social injustice that it deplores, or to take 
cognisance of the fact that even if apartheid was to disappear over
night, attitudes and racial disharmony would not disappear until 

Christian hearts were put right as each individual member of the 
community was renewed by the Holy Spirit and responded in love, 
overflowing into the world as witness . It is always a mistake to 

speak too generally o! Christian love as something that must be 
shown to be present - a moralistic line that is too readily taken 
as if love can be conjured up in the Pelagian style - without first 

proclaiming the truth in love in such a way that would make it clear 
that Christians only love because Christ first loved them and, in 

fact, that they only love in the love that he gives them to share, 
which they do not have as a natural characteristic without the 

indwelling Spirit of love; all of this is the work of the Holy 

Spirit and never man's work . To the credit of the theological com

mission, some of these aspects are accounted for in the Message, but 
not quite sharply enough. The whole crux of the matter is that we 
have to lov~ those who disagree with us also and we have a pastoral 

charge over those who do not know. (John 21:15-19) Christ died for 
the whole world. It is relatively easy to speak the truth in love 

to those whom we love; it is most difficult to speak the truth in 
love to our adversaries. The theological commission took a bold 

stand in the Message, which has been pursued subsequently by many 
Christians, inspired by the Spirit of love; it reflects their own 

commitment and witness, and even reflects the prerequisite prayer
fulness and the prophetic manifestation of endurance in hope; it 

recognises the third form of the doctrine of rec onciliation, so often 
neglected, in addition to and as a combination of t he first two; 
but that does not make it a theological statement of Christian 

ethics based on firm foundations or a suitable guide for Christian 
groups seeking through Bible study and prayer to find their ethos. 
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2 

Commission on World Mission and Evangelism of the World Council 
of ChLlrches:(1)A Letter to the Churches ( 2) 

As in the previous section, I offer this purely as a theological 

evalLlation of a representative document of an ecumenical nature, 
a s a practical application to test my thesis. I preclude myself 

from offering an evalLlation of the W.C.C. in general or of the 
Bangkok Conference and i ts consequences ; it would require a much 

wider study and a thesis dev ot ed exclusively to that task. Wi thout 
such a stLldy it wOLlld be attempted at the risk of committing the 
dreaded third form of sin myself. Is t hat not what threatens our 

very existence as we walk the tight-rope across the world - from 
both side s of the cavern? Nevert heless, althoLlgh I do not face 
that task here, the commLlllity - and especially those called to 

be theologians and test the church's proclamation - must face it . 
And we must face it only in the illumination given by the Light 
of Life which does shine in the darkness if and when we trust and 

turn t o God in prayer . I em very conscious of the fact that that 
sin - of fal. sehood, self-delusion, evading the issue or even of 
having a perfect thcology - can be committed b oth when we attempt 

a CO Llrse of ac tion and when we avoid it . This is part of the 

acute inner conflict which every Christian mLlst face in prayer 

alone, praying unceas i ngly, espec i ally on the lines of the s~ 

petit ions of the Lord's Prayer - for we h_we no other gLlidelines. 

Kee ping that in mind , I think it is most relevant that I cons i der 
this document and try t o test it by the foundations whi ch I have 

proposed for a special ethic. It is particularly relevant to this 
study because of its focus on the third form of reconciliation, 

not qLlite exclusively but at least with great emphasis. A study 

of i t doe s serve as a reminder and warning of what can happen if 

a Christian interprets his vocation as a calling to get on with the 

job of bringing in God's kingdom i n power. The basis fo r the doc
trine of v ocation was the answer which Jesus gave to the Zealot
like question : "Lord , will you at this time restore the kingdom of 
Israel," (Acts 1 :6) Some scholars say that Jesus did not answer 
the question but I think tha t tha t is a subtle evasion of the 

issue. I think Jesus did answer it directly with a rebuke, an 

assertion of the Fat her's authority and a clear directive that, 
in the power of the Ho l y Spirit which he promised to s end, the 

disciples - and all Christians who become his disciples - will, 
by their very existence as his disciples and the way they talk 

1 ~C.W.M.E. of the W.C.C. 
2 from the C.W.M.E. Assembly, Bangkok 1973, published in Inter

national Review of Mission, VolLlffie LXII, No 246, Apr il 1973 , 
. .. 180- 182 
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and s.ct, be his witnesses in all the world. AS Ollr study of 

Barth has shown , the key to understanding the implications of 
the command lies in our need to be dependent on Christ alone, · 
abiding in prayer. If our words and deeds do not reflect Christ 

as t he Lord of Ollr life, then we can know that we are no longer 
living under his lordship but have excommunicated ollrselves from it. 

The reason why this document is so relevant is that it labels as 
a scandal "the bloody suppression of liberation movements" and 
by declaring that such suppression challenges Christians urgently 

to express in action the salvation of Jesus Christ it gives sanction 
to sllpport and financial aid to terrorist movements which work 

for such liberation. That is the issue over which Christi§.Ils 
are so deeply divided today. A year after this document was 

drawn up, Burgess Carr said at the All Africa Council of Chllrches 

Assembly at Lusaka that God had sanctified violence on the Cross. 
This has had repercllssions throughout the world and is linked 
with the policy of the W.C.C. to support liberat i on movements 

on the tenets that they are 'just wars'. The issue over the 

question of when war is justified has never been resolved satis
factorily by Christendom and is not likely to be because the human 

element can never be eliminated from the decision. The parallel 
tmresolved problem is the interpretation of Rom . 13: 1 ff. There are 
inevitab le difficulties in decidinr; which is the power that is 
"instituted by God", whose authority must not be resisted. (v.2) 
In the strllggle for power, both sides presllpnos e that God i s on 
their side, unle ss one side is avowedly atheistic. In the case 

of a struggle between a Christian and a non-Cll ristian power, the 
difficulty is there in a second dimension bec ~use it is eacy to 

be deluded by the idea that the motives are Cl r istian when in 

fact there is a hidden agenda for t he struggl e for power. The 
problem of deciding which is the power 'instituted by God' is 
particularly acute in the case of so-called 'liberation' movements. 

Is it the colonial power, or a local authority or the leader of 
the insurrection? Is it the strongest, the one that emerges victor

ious, and claims ' to have won 'becst"se God was on our side ,? 

What then of Jesus' claim to have come "to set at liberty those 
who are oppressed" (Llc.4:18), and his search for the weak, the 
olltcast, the lost? The two sides of the coin a l ways present them
selves and we can have no clear answer. The West, partly due to 
Roman Catholicism's stress on just if ication and partly due to 
Calvin'S exegesis of Romans 13. have had some degree of consensus. 
This has contributed greatly to the Sllccess of democracy and col
onialism i n the West. On the other hand, - the East has not had 

the same pre-occupation with just i fication, to its own detriment. 
When East meets West i n the Third World, the first area of conflict 
is the objection to the readiness of the West to identify democracy 

I 
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with the rule of God. This is the crux of the matter . It is 

what cuts a deeper schism than r acial, economic, social or cul
tLlral differences. This has be-come acute since the identification 

by the W.C.C. of the 'liberty of the children of God' with the 
'liberation'of races 'oppressed' unde r colonialism and democratic 
powers. This Letter from Bangkok commits the assembly categorically 

"more fLllly in the strLlggle against everything that oppresses 
men and women today, not only the sin that is in them but also 
that is in societies". 

The grounds on which it does this are: 
"because of the salvation that is in Jesus Christ and which 

promises to all 'the glorious liberty of the children of God''''(1) 

This implies that the Christian community is responsible for 
bringing liberation to the oppressed as if that and the liberty of 
the children of God were an end in itself. No mention is made 
of God's eternal purpose for his world, the reaSon for his entry 
into our history, reconcil ing the world to God in Christ. It is 
a claim for liberty but not a recognition that the liberation of 
the Christian is an interiorisation of the saving act of Christ. 
It implies that the liberation of oppressed peoples would be 

their salvation, but makes no mention of the ne-cessi ty for 
justificat ion and sanctification as well. 

It seems to me that where the Letter misses the mark at the crLlcial 
point is that it makes a commitment to a cause and makes it a 
blanket commitment for all causes in that particular category 
but it overlooks the fact that in committing itself to the cause 
and the programmes to effect it, it has assumed the leade rship 
and control and is no longer committed to subjection under Christ's 

leadership. It is to the credit of the-Letter that it has recog

nised that it is the whole person whom Jesus comes to save, 
but it does seem in danger of thinking that he can be wholly 
saved Simply by physical liberation, irrespective of faith, love 
and hope. Any community that thinks it can take it on themselves 

to do the liberating, on God's behalf, or at least as his equal, 
is in danger of falling off the tight-rope into the deep blue sea 

and anyone in that position is liable to find that he is not 
able to -float; in Kierkegaard's well-known phrase, he will not 

be able "to remain out upon the deep, over seventy thoLlsand fathoms 
of water,,(2) because he will have no faith. 

This is a much shorter document than the Message. It is specif
ically addressed to the churches and has the nature of a confession 
and assertion of authority rather than an apologetic as was the 

1 
2 

International Review 
vide Kierkegaard, S. 

Swenson and Lowrie, 

of ~~~sion, op cit, 181 
Concluding Unscientific postscri~t, 
Princeton Univ.Press, 1968, 18 

transl. 
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Message. It also arises out of a different set of circumstances. 
Because of the long and checkered history of the Faith and Order 
Movement and of the W.C.C. it is almost impossible, even for the 
most neutral theologian, to approach any statement of the W.C.C. 
without any preconceived notion. Because it is the WORLD Council, 

it involves the whole world, in one way or another and in the 
events of its history we can expect to fin d the most concentrated 

illustr8tion of confusio hominum. As long as we can hold to Barth's 

understanding that it is confusion of man and not fall into the 
temptation of labelling all that we reject as a manifestation of 

the Anti-Christ, giving to the devil a power he does not have, 
there is still hope. When we reno'unce that hope and fall into a 
habit of speaking of "we" and "the,Y" we are on the way to both 
polarisation and a new kind of dualism. Writing about the con
frontation between East and West, notably Russia and America, 

"both, though in different ways, children of old Europe, "Barth asks: 
"Where is our justification for talking about a 'Christian West' 
with a summons to an intellecutal, political and one day even 
a military crusade? What fools or hypocrites we should have to 
be to stoop to that!"(1) 

Barth wrote . that in 1949; since then the East and West have met 

in confrontation and/or dialogue in the Third World ••• and only 
time will tell whose child the Third World will turn out to be. 

The most important points raised in the I,etter are: 

Fellowship and implied unanimity, although "a smaller number 
of Orthodox participants prevented a fuller expression of 
ecumenici ty". 

An obvious sincere commitment to Christ and a recognition of 

vocation, but also an obvious neglect of justification and 
sanctification as an essential prerequi site for those who 
are to be 'liberated'; human confusion is recognised. 

An emphasis on the 'liberty of the children of God' which 
seems to identify this liberty with liberation from oppression 
in the world. This is a continued application of the theology 
of 'Cosmic Christology' which was introduced at New Delhi in 

1961, when a Christology was called for "as large as 1m expand
ing cosmos of mann ••• 

"unless the reference and power of the redemptive act in
cluded the whole of man's experience and environment, straight 
out to its farthest horizon, then the redemption is ~complete." 

(2 ) 

The challenge to Christians to express in action the salvation 
of Jesus Christ, in obedience to the liberating power of Christ 
is mads on the basis of the 'understanding of the 'liberation of 

Barth, K. Against the Stream, Shorter Post-War Writings, 1946 
- 1952, S.C.M., London, 1954, 141 

2 Simonson, C. The Christology of the Faith and Order Movement, 
E.J.Brill, Leiden, 1972, 174 
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man' which accepts that this cannot be complet e until man 

acts responsibly in the existent ialist sense of freedom. 
That is not the same as Barth's exega3is of the' liberation 

of the Christian' • (vide supra 23) 

The love of Christ impelling towards endurance, the search for 

a consensus on mission and catholicity and universality indicate 

a sincere attempt to fulfil the demands of vocation. 

A suggested moratorium, in the hope of achieving autonomy for 

mission churches. This appeal for a moratorium on missions has 
been developed in subsequent years and was a key issue at Lusaka 

at the All Africa Conference in 1974. 

My expressed purpose was to evaluate this as a theological state

ment by means of the criteria of my hypotheeis. We have found 

commitment through faith, there is reference to the love of Christ 
and to witness and we also find hope and endurance indicated. 
But there is not sufficient emphasis on the need for constant 'in
stant' prayer, at every new decision, and, especially, an unequal 

emphasis on the six petitions of the Lord's Prayer in the tendency 
to lose sight of the first three. 

Does that mean that this hypothesis based on Barth's theology is 

not a workable one? According to ~imonson, Barth strongly influ

enced Faith and Order theology in the late 40's and 50's, not so 
much by his own involvement which only came in 1949, but because 

of his great influence on theology at that time. 
"Barthian theology, if not Barth's theology, helped polarize 
the Christology of the Faith and Order Movement ..• among those 
who professed Barthian theology, the tendency was to ignore the 
whole secular realm ••• the secular was generally considered unim
portant alongside of special revelation in Christ ••• No one can 
read Barth's speech at Amsterdam, for instance, and not ·under
stand how other men pushed his theology into a kind of other
worldliness, or if not other-worldliness, at least unworldliness. 
It happened. Faith and Order is evidence for it • •• It was entire
ly logical for Karl Barth to say at Amsterdam that one should be
gin, not with man's disorder, but with God 's design ••• (but) ••• 
to the extent then, that one becomes convinced that man is un
derstandable 0t~lf in his relationship t o, and participation in, 
the world, Bar lan theology will seem to be otherworldly and 
beside the point, and that ••• is precisely what another group of 
theologians within the Faith and Order Commission did maintain". 

(1 ) 

To understand the full implications of the movement into anthro
pology which Barth warned against, we would have to undertake a 

fuller study of the history of the Faith and Order CommiSSion, 

especially the debate between Barth and Niebuhr, in which we find 
the two opposite sides clearly expressed: 

" •• Barth had warned that the care of the world is not our care, 
that the Church must be careful les t it deceive itself into be-

1 ibid. 114f. 
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coming a kind of 'Christian Marshall plan' to the nations. 
Admitting that such a statement was a wholesome warning to 
pat moralism, Niebuhr wondered whether it did not deny the 
Chllrch's prophetic function to the nations." (1) 

Perhaps there is some justification in the criticism of Barth that 

he did not go far enough; i.e. with his emphasis on 'revealed theo
logy and his insistence that anything that is dependent on man 

is not a source of theology. Perhaps if he had been able to com
plete his ethics the gllidelines would have been clearer. As it is 

we are left with this gap between our knowledge of what God has 
done for us in Christ - realised eschatology- and our knowledge 
of what he expects us to do as the appropriate Christian response. 

It is true that such knowledge cannot be passed on objectively. 

Each Christian has to respond in accordance with the guidance he 
receives through prayer;but clear guidelines do help. Barth has 

rightly stressed the six petitions of the Lord's Prayer as ade

quate for covering every area of the Christian life , but not every 
Christian fully understands the full implications of praying those 

six petitions. This is perhaps the greatest deficiency in the 

Dogmatics. What Barth gave uS on the Lord's Prayer can only be 
a good introduction to an ethic based on the Lord's Prayer as the 

controlling principle. We badly need that completion of the 

Fragment. We can only pray that God will raise up another Barth 
to finish it. 

1.1eanwhile tneology owes a debt to Barth for havir,g discovered the 

importance of the prophetic function of Christ and the vocation of 

man as an essential third form of the doctrine of reconciliation. 
Faith and Order theology did not heed Barth's warnings and the 
doctrine of vocation has been secularised. We can only further 

pray that as dialogue cont inues between the two poles, the illum
ination of the Light of life will break through, dispelling the 
darkness and confusion of the present. 

ibid. 110f. 

-
I 
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CONCLUSION 

My own conclusions have already been made clear. It only re

mains to collate them. Perhaps the most significmt fact te em

erge frem thiS study is that, in pursuing theelogy, we eannet 

escape the need to be c.onstantly brought back to our historical 

situation in the werld. Because the histery of the Christian 
community is always its history in encounter with the witness of 
the Holy Spirit, its task is te live the life of Christian dis

cipleship in a way, relevant te everyday life in the world,which 
is at the same time grounded in the only basis and feundation of 

all evangelism, Jesus Christ. As members .of the Christian cemm

unity we are never more than servants .of the Word and our sanc
tificatien in leve is never completed in this life. The ministry 

to which we are called is one .of servanthood under the contrelling 
principle .of the love which sanctifies us through prayer. Only 

through the . daily renewal of our faith will we be empowered to 
. reach out in love and unless we do reach out in love to friend 

and foe, in spite of all that threatens our witness, then our 

witness is not one of hope in Jesus Christ. 

This stQdy of the doctrine of vocation has emphasised that the 

vocation of the Christian cownunity, sent into the werld in the 
power of the Holy Spirit, as witnesses to Chri st's reconciling 
work, is not to be abstract ed from the doctrine of reconciliation 
as a whole for the simple reason that it is a unity of our justi

fication and .ou r sanctificat ion and every phase 0:( the doctrine 

must be censidered in the light of the paral lel phases in the 
other two doctrines. The voc a tion of man and his existence as a 

Christian cannot be divorced; th['.t means t hat ethics can never b9-

come an independent doctrine. When we forget Barth's principle, i.e. 
first God, then man, we are on the way to a secularisation of ethics. 

The re-discovery of the prophetic office .of Christ leads the cem
munity on to greater hope in Christ and greater possibilities of 

witnessing in cenfidence and pat i ent endurance to the eschatological 

""[tAos te which we meve in the aSsurance that h=an confusion is 
not beyond the redemption in Christ in the providentia Dei. 
Christians must constantly test their witness and action by the 
criterion of whether it serves the divine Word or net. Barth's 

theology can be interpreted as sllpporting both pacifist and act
ivist theologies. We need to heed the dangers of either extreme 
and seek the third way. The problem confronting the Christian 

comnunity is .one .of discernment;it is a questi on of how to follow 

the Lord of history whe strides ahead .of us in the far ceuntry and 
not lose him or pas s him and run ahead of him. We cannot assume 

control in an effort te bring te pass the things hoped for, fer 
hope is then no lenger hope in things not seen. Th i s is where 

endurance comes in. We have to pray for the pewer of the Holy 
Spirit to endure ·until all falsehood and self-delusien is overcome. 
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Taking the gospel into all the world means more than "to all 

nations" as in the direct literal interpretation of the mission
ary command of Matthew 28:19. It is that but it means more than 

that . It means into every aspect of life that needs reconcilinf,. 
This is the essential difference between East and West. Tho ;<sian 
oannot conceive of the possibility of being a Christian and n ot 
being involved in social aotion. How else can you love your neigh

bour who is .starving and oppressed by social conditions? The West 
does tend to have a capacity for finding Soriptural justification 
for a policy of laissez-faire . In the second example I to ok, we 
find social action being interpreted in the context of evangel ism. 
Social activism and racism were both always there in W. C.C. issues , 

if hidden; horizontalism merely brought them into the open. 

The crucial question which faces every Christian today is one 
of identification of roles. Can we preach reconciliation to others 
when not fully reoonoiled ourselves . We all, at one time or another, 

assume the role of Eliphaz , Bildad and Zophar while deluding our'

selves that we are Job's . 

Witness, i.e. speaking the trllth in love, is the most difiicult of 
all beoause it involves action and when active, man loves to take 
control . When the action involves the co~nunity in support of any 

callse it involves a transfer of allegiance from God's eternal pur
pose to an immediate purpose. Christians stand continuously at 
the crossroads of their own cons",iences . The measure of involve
ment can always only be the extent to which a Christian is involved 
past orally in the situat ion where the action takes place. It calls 

for constant decision-making, throu,~ prayer . Only when we are able 
to renew our faith through recommitment and speak the trllth in love, 
in a.ll circumstances, is there a coming together of commitment and 
witness in coherence of life. It cannot be achieved by any Pelagian
style autonomy but only through prayer. Paul sa.id the greatest of 
the three is love, but endurance, the third form of Christian ethics, 
is the crown, like the Lord's Supper that nurtures it, becallse it 

is love and faith together that make endurance possible. Without 
either love or faith, there can be no hope; we can have no one

sided ethic; commitment and witness together spell endurance , and 
without either there i s no endurance . The corollary to that is 
that we cannot commit ourselves to Christ or witness to him without 
prayer which is the glliding princi !,le for vocation; in prayer we 

find the power to endure. Being constantly involved in instant 
prayer we will always be involved in decision-makinG. That means 
that we cannot be either activist or pacifist but have to be, at the 
same time, both. 

Is Barth relevant and is there a place for special ethics in his 
theology? The anSwer to both is in the affirmative. Nevertheless, 
perhaps Barth failed by with-holding ethics until it was too late. 
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Perhaps h e should have looked forward to it earl ier in his theo

logy and given us better gLlidelines, indicating more than he did 

the ethics to which he h ad to come before he could consider the 

doctrine of redemption. TLc difficulty of any stuay of Barth is 

that no v olume is complete in itself, being inter-clependent , and 

the whole is rendered defi.cient by the void left by its non-com

pletion . Nevertheless, one clear conclusion emerGes, viz. that 

there can never be an infall ible working system of Christian 

ethics. Any Christian ethic can only work as it becomes the 

living reality of divine/human fellowship through life-long prayer. 

Also , Barth has cnswered the missionary question of the interpret

ation of Acts 1 : 8 . He reminds us of both our hist orical situation 

and our dependence on divine power for the love that will consti

tLlte us Christ's witnesses. 

"The real cnllrc!' become s visible in so far as it emerges and 
shines forth from its seclLlsion in ecclesiastical organisation, 
tr"dition Clnd custom, in the power of the Holy Spirit ••• It will 
all'lays and everywhere be visible only to a very few, very fright
ened and very joyful 'Christ ians'and to these only by th'3 free 
gr:J.ce of God ••• it lives P.S the congregation of its Lord, i.e. as 
the 8.sseMbly of lost sinne rs called by him, and living by the 
c onso::.ation an':! admonition of the b iblical witness to the recon
c iliation of the \':orld with God, which has taken place in him ••• 
I t lives in the intimate association of those who are comforted 
and exhorted in this way , on the basis of their common relation
ship to the Son of God who waS born, crucified and rose again 
as man for all men ••• It lives in the fellowshi p of the Holy Spirit, 
1. e., from the knowledge t hat the kingdom of God has come, in 
prpyer fo r t he revelation of his glory and therefore fo r the com
mission to tell all men that God was, is and \';i11 b e for them all" 

(1 ) 

I ' do es seem true, as Sten"en Neill said, that vnth t he er..d of t 'le 

great missionary pe ri od the great age of mission hc. s begun. '::e can 

no lon ger rest f r om our labours when we h ave interpreted liiatthe\'1 

28: 1 9 literally and applied it pr',ct ically. ';Ie mllst move on int 0 

Ac ,s , preced ing and following, but never losing sight of JeslAs 

C"rUi; , nraying for the pc '!er to keep us fai thfLl1 in the fLllfilment 

of our prophetic mission at his command. 

+++++1-++++ 

1 A$flin~t the Strea.m, 63, 64 , 66,69 and 71 
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