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The Exodus Theme in the Psalms. 
........... c= 

The best starting point for an examination of the 

theme and theology of the EXodus in the Old Testament is 

the Psalter, for here is recorded the living faith of 

Israel over a long period. 

The compilation of the Psalter from its earliest 

poems to its latest additions and final editing spa.ns 

several cepturies. It is a collection of collections, 

revised and edited more than once. Most scholars today 

agree that its material ranges in date from pre-exilic 

to late post-exilic, there being a swing away from an 

extravagant preference for a Maccabean dating of many 

Psalms. The Exodus theme to be found in the Psalter thus 

falls within a broad historical sweep. 

In the Psalter, individual and communal expressions 

of faith both have their place. Personal Psalms lay bare 

the human heart with the gamut of its emotions from 

despair to deep joy and praise . Psalms which were used 

corporately draw toge ther the worshiping community in a 

way which reveals the unity of Isra,el, the nation, to be 

founded upon their relationship to Yahweh. Into the f abric 

of individual and national life, the thread of the Exodus 

faith was woven. Our task is to follow t his thread, and 

discover the pattern which it weaves against its background. 

In the analysis which follows, each of the five Books 

of the Psalter will be examined in turn, the important 

passages being dealt with first, then the oblique references 

to the Exodus, and,lastly, those which may be described 

as conjectural. There are some nine Psalms which deal 

directly with the Exodus and the wilderness wanderings, 

namely, Pas. 66,. 68, 78, 81, 105, 106, 114, 135 and 136. 
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Passing allusions to the Exodus are found in Pas. 22, 74, 

76, 77, 80, 99, 103, and 107. These Psalms are divided 

into the five Books of the Psalter as follows - one Psalm 

with an oblique allusion to the Exodus in Book I; two in 

Book II; six, all with the title "of Asapb", in Book III; 

four in Book IV; and four in Book V. 

I 

Book I. 

As noted above, there is no explicit .reference to 

the Exodus in the Psalms of this collection, so it only 

.remains to consider what may be a conscious but oblique 

allusion to be found in Psalm 22. This reads as follows -

Yet thou art holy, 
enthroned on the p.rais es of Israel. 

In thee our fathers trusted; 
they trusted and thou didst deliver them. 

To thee they cried, and were saved; 
in thee they trusted and were not disappointed. 

(vv. 3-5) 

all you sons of Jacob, glorify him, 
and stand in awe of him, all you sons of Israel 

For he has not despised or abhorred 
the affliction of the afflicted; 

and he bas not bid his face from him, 
but has heard when he cried to him. 

(vv. 23-24) 

The Psalm describes intense suffering, both physical and 

spiritual, which wrings a cry of despair from the poet's 

lips - "My God, my God, why bast thou forsaken me ?"(v.l). 

This cry was repeated by Jesus during the agonies of hie 

crucifixion. The Psalm does not continue on this note of 

despair, however, but ascends to an affirmation that Yahweh 

will not bide his face, or despise his afflicted one. Faith 

triumphs because the Psalmist deliberately turns his 

attention away from his suffering to the experience of 
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the fathers whom Yahweh had saved from affliction. What 

greater affliction was suffered than the bondage in Egypt, 

and what greater deliverance than the Exodus ? The Hebrew 

root J) ·IJ.J,!. , 'af(liction', used in verse 24, is that which 

is used in the book of Exodus to describe the bondage -

Therefore they set taskmasters over them to 
afflict them ( .J11 ~~ ) with -heavy. burdens. 

(Ex lf"ll) 

The deliverance from Egypt was the epitome, the type, the 

pattern-setter, the supreme revelation of ~11 God's saving 

acts. The experience of the fathers(vv.4-5) - which surely 

must include the deliverance from affliction in Egypt -

thus becomes the basis of the Psalmist's hope in his 

aff·liction. Hope drawn from the experiences of past history 

is an oft repeated feature of the Psalms. Our conclusion 

concerning its occurrence in Psalm 22 is that the Exodus 

provides the encouragement to move from despair to trust 

in Gode 

II 

Book II. 

There are two Psalms in this collection which deserve 

our attention, and these are Pas. 66 and 68. 

i. Psalm 66: The unity of this Psalm has been 

questioned by Oesterley and others, who think that vv.l3-20 

were a later addition to fill up a space in the manuscript 

material, and who date this section as post-exilic on the 

basis of the developed sacrificial system, as they do the 

first half of the Psalm. Other interpretations are that 

the 'I' section (vv.l3-20) represents the king's speech, 

or that an individual used the first half(vv.l-12) as a 

solemn prelude to his own prayer. Whatever may be the 

literary problems surrounding the interpretation of this 

Psalm, it is clear that the Exodus theme dominates the 

first half, at any rate. 
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Come and see what God baa done: 
be is terrible in his deeds among men. 

He turned the sea into dry land; 
men passed through the river on foot. 

There we did rejoice in him. 
who rules by his might for ever, 

- whose eyes keep watch on the nations -
let not the rebellious exalt themselves. 

(vv. 5-7) 

The theme is set in v.3 - 11 HO\'T terrible are thy deeds 11
• 

Then the vivid invitation is given - "Come and see what 

God bas done''. He is a God of action whose power over the 

nations makes his enemies cringe, but is a source of joy 

to his people - "there we did rejoice in bim"e The crossing 

of the Red Sea is closely linked with that of the Jordan 

in v.6 • The Psalmist regards the Exodus as a warning to 

the rebellious of Yahweh's powere It is a 'terrible deed' 

which calls forth awe, and proves His sovereign rule over 

His chosen people and over their enemies. 

ii, Psalm 68: The literary problems of this passage 

are so involved that they will have to be left on one 

side in this study in order to grasp what is clear, that 

is, the use of the Exodus theme. Two aspects of the Exodus 

are portrayed - one is its moral revelation, the other is 

the glory of theophany. 

Father of · tbe fatherless and protector 
of widows 

is God in his holy habitation. 
God gives the desolate a home to dwell in; 

be leads out the prisoners to prosperity; 
but the rebellious dwell in a parched land. 

(vv. 5-6) 

Israel learnt that God chases what is weak in this world 

to shame the strong. He cares for the fatherless, th? widow, 

and the stranger, a.s we shall see in the analysis of the 

Pentetauchal legislation. He brings forth the prisoner 

from captivit'y. This theme is sounded again in describing 

the work of the Servant. Its roots are in the Exodus. Once 

again God's action on behalf of His chosen ones is set off 

against the fate of the rebellious who will "dwell in a 

parched land". This might be an allusion to the Israelites 

who fell in the wilderness. Certainly, the disobedience of 
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Israel is often set off against the ste~dfast love of Yahweh 

in Psalms which deal with the Exodus. 

0 God when thou didst go forth before 
thy people, 

when thou didst march through the 
wilderness, 

the earth quaked, the heavens poured 
down rain, 

at the presence of God; . 
yon Sinai quaked at the presence of God, 

the God of Israel. 
(vv. 7-8) 

This God, who was the father of the fatherless, appears like 

a dread warrior striding at the head of His people, at whose 

tread the earth aha.kes. His was a majesty which "provided 

for the needy 11
• The mention of' rain is taken by some 

scholars to indicate that the Psalm was recited at the 

autumn festival. Whatever ita cultic usage , it is a striking 

poem because of the way in which it blends the numinous 

glory of Yahweh with His tenderness, and finds expression 

of both in the Exodus. 

III 

Book III. 

The three Psalms of major importance for our study in 

this collection all bear the title "of Asaph", who is 

mentioned nineteen times in Chronicles as one of the Levites 

appointed by David to minister before the Ark. He was to 

sound the cymbals - •.vh ich meant that he had a certain 

official standing. Elsewhere,he is referred to as the head 

of a choral guild. His name is linked with that of David 

in 2 Chronicles 29:30, which describes the reforms of 

king Hezekiah -

and Hezekiah the king and the princes 
commanded the Levites to sing praises to the Lord 
with the words of David and of Asaph the seer. 

At the reform under Ezra and Nehemiah, be is recalled again 

in conjunction with David -

and Asaph 
and there 
to God. 

for in the days of David 
of old there was a chief of the singers, 
were songs of prais e and thanksgiving 

(Neb 14:26) 

If this tradition is judged to be reliable, as well as the 

titles of the Psalms in this instance, then much of the 
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Exodus material in the Psalter is pre-exilic. 

i. Psalm 77: Like Psalm 22, this is a poem of suffering, 

and the sense of desertion which is conveyed by a series 

of rhetorical questions, such as - 11Will the Lord spurn 

for ever ? 11
; ".Are his promises at an end for all time ?"; 

''Has God forgotten to be gracious ?". The poet's faith is 

stabilized by recalling the Exodus. 

I will meditate on all thy work, 
and muse on thy mighty deeds. 

Thy way, 0 God, is holy, 
what God is great like our God ? 

Thou art the God ltlho \'iOrkest wonders, 
who hast manifested thy might among the 

peoples. 
Thou didst with thy arm redeem thy people, 

the sons of Jacob and Joseph. 
(vv. 12-15) 

Holiness and miracle-working power were two attributes of 

Yahweh in the faitb which was based on the Exodus . The 

Psalm continues to describe the Exodus using the dramatic . 

imagery of a storm-theophany - . 

When the waters saw thee, 0 God, 
when the waters saw thee they were afraid, 

yea, the deep trembled. 
The clouds poured out water; 

the skies gave forth thunder; 
thy arrows flashed on every side. 

The crash of thy thunder was in the whirlwind; 
thy lightnings lighted up the world; 
the earth trembled and. shook . 

Thy way was through the sea , 
thy path through the great waters; 
yet thy footprints were unseen. 

Thou didst lead thy people like a flock 
by the hand of Noses and Aaron. 

(vv. 16-20) 

The use of 11i~hJ:1 may possibly suggest that combined with 

the imagery of the storm is imagery drawn from the cha.os 

myth. The crossing of the Red Sea. is depicted in terms of 

this myth elsewh ere in t he Old Testament, 1 but on the other 

hand, in this passage n i?Ollfl could be used in a simple , 

geographical s ense parallel to 'clouds', and 'skies'. 

Again, the tenderness of Yahweh, as portrayed in terms of 

Shepherd and flock, is found in harmony with the drama of 

theophany and the g i ant-like invisible footprints. 

1 eg. Psa 7 4:12-15; Isaiah 51:9-10. 
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ii. Psalm 78: The Psalm begins in a manner reminiscent of 

the Wisdom literature, even using its vocabulary by calling 

attention to a I parable I ( ?~~ ) , and I dark sa.y ings I ( n i I"D). 
It is teaching ( ~l i Jl) from the past, handed down from ,.. 
father to son at the command of Yahweh, a warning against 

rebellion, 11 so that they should set their hope in God, and 

not forget the works of God, but keep his commandments 11 (v.7). 

The Epbraimites forgot, and stand as a warning. 

They forgot what he bad done, 
and the miracles he had shmvn them. 

In the sight of their fathers be wrought marvels 
in the land of Egypt, in the fielas of Zoan. 

He divided the sea and let them pass through it, 
and made the waters stand like a heap. 

(vv. 11-13) 

The Psalm goes on to describe God's wonderful proyision in 

the wilderness. Yet despite this, "they had no faith, and 

did not trust his saving power" (v .22). They provoked His 

anger, and he slew them. Even their repentance was shallow 

and feigned: "they flattered him with their mouths; they 

lied to him with their tongues ••• they were not true to his 

covenant 11 (vv .36-37). Their hardness of heart is co;ntrasted 

with the compassion and forg iveness of Yahweh who "restrained 

his anger often11 for 11 be remembered that they were but 

flesb 11 (vv .38-39). Again and again the extraordinary miracles 

are set off against Israel's extr-aordina.r ily short memory. 

They did not keep in mind his pm'ler, 
or -the day when he redeemed them 

from the foe; 
when he wrought his signs in Egypt, 

and his miracles in the fields of Zoan. 
(vv .42-43) 

Then follows a description of the plagues which includes 

the rivers turned to blood, swarms of fl ies, frogs, 

caterpillars, and locusts, hail, and the death of the 

first-born. Then the Shepherd imagery is introduced, and 

later linked with the choice of the shepherd David. 

Then be led f orth his people like sheep, 
and guided them in the wilderness 

like a flock. 
He led them in safety, so that they 

were not afraid; 
but the sea overwhelmed their enemies. 

(vv . 52-53) 
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The writer concludes that idolatry in the land of promise 

brought wrath and judgement leading to the rejection of 

Ephraim, and the choice of Judah, Mount Zion and David, 

whom Yahweh took from the sheepfolds 11 to be the shepherd 

of Jacob his people, of Israel his inberitance"(v.71). 

The Psa.lm is a lesson from history. Here the kingship of 

David with its attendant promises is joined to the Exodus 

in a way which indicates that nothing in the history of 

Israel between these two events bas an equal significance. 

The Exodus is not merely an event of the past but one which 

provides the type, or pattern, of the constant divine care. 

The kingly rule of David follows the pattern of the divine 

shepherding revealed in the Exodus from Egypt, and the 

wilderness journeying. Thus the theological importance of 

the Exodus is evident in that the monarchy is interpreted 

according to Yahweh's activity in the Exodus. 

iii. Psalm 81: The setting .of this Psalm is a festival

"Blow the trumpet at the new moon, at the full moon, on our 

feast day" (v .3). It might be the Passover or Tabernacles 

festival. The central appeal of the Psalm is to an undivided 

allegiance to Yahweh expressed in words which echo the 

legislation formula. 

I relieved your shoulder of the burden 
your bands were freed from the basket. 

In distress you called and I delivered you 
(vv. 6-7) 

There shall be no strange god among you; 
you shall not bow down to a foreign god. 

I am Yahweh your God, 
who brought you up out of the land of Egypt. 

Open your mouth wide and I will fill it. 
(vv o 9-10) 

The Psalmist believes that obedience would result in 

material blessings - the finest of the wheat , and honey -

which call to mind the blessings of the promised land. 

There are three Psalms in this collection which contain 

the Exodus theme in the form of passing allusions. These 

are Psalms 74, 76 and 80. We shall deal with Psalm 74 last. 

iv. Psalm 76: This celebrates the wrath and migh t of 

Yahweh "who cuts off the spirit of princes, who is terrible 



- 9 -

to the kings of the earth"(v.l2). Before Him, armies are 

helpless -
they sanlr into sleep; 

all the men of war 
were unable to use their bands. 

At thy rebuke,O God of Jacob, 
both rider and horse lay stunned. 

(vv .5-6) 

There was no better example of this than the overthrow of 

the Egyptian cbariotry, when "God arose to establish judgement 

to save all the oppressed of the eartb 11 (v .9). 'This vigorous 

battle Psalm echoes the Song of Miriam recorded in Exodus 15 -

I will sing to Yahweh, for he has triumphed 
gloriously, 

the horse and hie rider he has thrown 
into the sea. 

(v .1) 
Pharaoh's chariots and his host he cast 

into the sea; 
and his picked officers are sunk in the 

Red sea 
The floods cover them, 

they went down into the depths like a stone. 
(vv. 4-5) . 

The exalted praise of God who b~eaks t.be flashing arrows, 

the shield, the sword, and the weapons of war, and who turns 

the wrath of man to His own glory is based therefore on 

the defeat of Pharaoh's glittering cbariotry at the Red 

Sea, where Israel atood still and saw the Lord fight for 

them. 

v. Psalm 8o: This is a national lament and prayer 

for restoration which reveals a richness of pastoral 

imagery reminiscent of tbe parables of Jesus. From the 

common life of agriculture and husbandry comes pro.found 

teaching when the Psalmist or prophet illustrates his 

message with inspired imagination. The figure of the vine 

recurs in the Old Testament and in the New, wher e it 

forms th e background of s everal parables, and r eveals Jesus 

Christ as the true Vine. Here it describes Israel. 

Thou didst bring a vine out of Egypt; 
thou didst driv e out the nations 

and plant it; 
Thou didst clear the ground for it; 

it took deep root and filled the land. 
{vv ,8-9) 
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The Psalmist then goes on to lament the set-backs which 

Israel has suffered under the figure of fire and the ravages 

of the boar, and prays that God will tend His vine again. 

Turn again, 0 God of hosts ! 
Look down from heaven and see; 

have regard for this vine, 
the stock which thy right hand 

bas planted. 
(vv.l4-15) 

This image of Husbandman and Vine occurs in the Song of ~1oses 

in Exodus 15 - ''Thou wilt bring them in and plant them on 

thy own mountain" (v .17) - and shows God's special care for 

the chosen nation of Israel which was elected in the Exodus 

to be planted in the land of promise. 

vi. Psalm 74:Tbis Psalm is also a lament, and its 

subject is the destruction of the sanctuary by hammer, axe 

and fire (vv .5-7). "There is no longer any prophet" (v. 9), 

and none who knows bow much longer the enemy will exult. 

In the midst of despair, the Ps~lmist reaches out to the 

King of Israel. 

Yet God my King is from of old, 
working salvation in tbe midst of the earth. 

Thou didst divide the sea by thy might; 
thou didst break the heads of the dragons 

on the waters. 
Thou didst crush the beads of Leviathan, 

thou didst give him as food for the 
creatures of the wilderness. 

Thou didst cleave open springs and brooks; 
thou didst dry up ever-flowing streams. 

Thine is the day, thine also the night; 
thou hast established the luminaries 

and the sun. 
Thou bast fixed all tbe bounds of the earth; 

thou bast made summer and winter. 
(vv .12-17) 

At first glance, there appears to be no allusion to the 

Exodus, but rather a poetic description of God's kingship 

in terms of the ~efeat of tbe chaos-monster at creation. 

A more careful study, however, reveals a fascinating 

interweaving of imagery, uniting the EXodus with the 

theology of creation. There are several arguments to 

support this interpretation. Of least weight is the 

.position of this Psalm in the collection, coming as it 
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does in a group of Psalms, the 'Psalms of Asaph' (Pss.73-83), 

whose recurrent theme is the Exodus. Secondly, an appeal 

is made - "Have regard for thy covenant" (v. 20) - and so 

the Exodus, which led up to the Sinai covenant refered to 

here, would fit the context well. This is confimred by the 

delicate play of the imagery between the mythical and Exodus 

allusions. This is not unique in the Old Testament. With 

Psalm 74, we may compare Isaiah 51 -

Was it not thou that didst cut Rahab 
. in pieces, 

that didst pierce the dragon ? 
Was it not thou that didst dry up the 

sea, 
the waters of the great deep; 

that didst make the depths of the sea a way 
· f or the redeemed to pass . over ? 
And the ransomed of the Lord shall return 

and come to Zion with singing.(vv.9-ll) 

Turning back to the Psalm, we see that God's work is 

described as salvation- 'working salvation'(v.l2: Heb. 

J)i.i/·10~ ?~·9), which is used characteristically of the 

Exodus. The crossing of the Red Sea is alluded to in the 

phrases - "Thou didst divide( J.}llib Polel, to cleave, rend: 
r : - . 

II 9 in Qal, to break in pieces) the sea" (v .13), and "thou 
-T 

didst dry up the ever-flowing streams" (v .15). There are 

also allusions to the wilderness wanderings : water from 

the rock- "Thou didst cleave open springs and brooks 11 (v.l5a). 

Another allusion becomes clear when the text is read 

correctly. The Revised Standard Version translates verse 

14 thus - "thou didst give him as food for the creatures in 

the wilderness" . This is quite groundless. Kittel suggests 

that we read '~?~11~ , but this is a conjecture with .... -\ 
no MS support. Against this, a,nd the RSV emendation, we 

uphold the I~ which reads 0 '· ·' & L.. o.v L.. - ' ~ ( T ( to the people 

in the wilderness', which accords perfectly with the context 

of the Exodus and wilderness theme in this passage. Not 

only is Leviathan defeated, but he is chopped into pieces 

and consumed by the people .of Israel. 
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This close study of imagery reveals the importance of 

the Exodus for the theology of Israel from another aspect. 

Even creation is related to the Exodus. The Kingship of 

Yahweh over the entire creation is known by Hie power 

displayed in the overthrow of Pharaoh, and the opening of 

a way through the Red Sea. 

Book IV. 

In this collection, there are two lengthy historical 

Psalms dealing with the Exodus, Pes.l05 and 106, and in 

two other Psalms passing reference ie made to the leaders 

of the Exodus. Psalm 99 points out three great men in the 

nation's history who were recipients of divine revelation -

Moses and Aaron were among his priests 
Samuel also was among those who called 

on his name. 
They cried to the Lord, and be answered them. 
He spoke to them in the pillar of cloud ; 

(vv. 6-7) 

The allusion to Moses in Psalm 103 is much the same; it 

states the principle that knowledge of God is given by 

revelation through His acts, not by speculation. Thus it 

captures the essence of the Israelite faith -

The Lord works vindication 
and justice for all who are oppressed. 

He made known his ways to Moses 
his acts to the people of Israel. 

(vv.6-7) 

With this principle of revelation in our minds, we now 

turn to the two historical Psalms which are complementary, 

one dwelling on the bright side of Yahweh's goodness, while 

the other dwells on Israel's disobedience. 

i. Psalm 105: This is indeed a Psalm of praise which 

enumerates "the wonderful works that be bas done", "bis 

miracles, and the judgements he uttered" (v .5). Promise, 

election, covenant and providence are the key to an 

understanding of Israel's history', as this Psalm makes 

clear. They are traced through the lives of the patriarchs -
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He is mindful of his covenant for ever 

the covenant which he made with Abraham, 
his sworn promise to Isaac, 

which he confirmed to Jacob as a statute, 
to Israel as an everlasting covenant. 

(vv .8-10) 

As we shall see in our analysis of the Exodus theme in the 

book of Genesis, the Exodus was regarded as a fulfillment 

of what had been made known to the fathers. 

God continually cared for His elect - "Touch !lot my 

anointed ones"(v.l5) -so that when evil times came, He had 

foreseen and provided - "he had sent a man ahead of them" (v.l7). 

This, of course, refers to Joseph who was the victim of 

his brothers' jealousy, but the instrument of God's 

providential plan. When the period of Joseph came to a close, 

and the crafty dealing of Israel's enemies had apparently 

triumphed -
He sent Moses his servant 

and Aaron whom he had chosen. 
They wrought his eig.ns among them, 

and miracles in the land of Ham. 
(vv.26-27) 

Then follows a description of the plagues which mentions 

the darkness, blood, frogs, flies, gnats, hail, locusts 

and finally the death of the first-born. Then, because 

"he remembered his holy promise, and Abraham his servant II (v.42) I 

not only did He rescue His people, but He brought them 

out laden with gif~s and full of joy -

Then he led forth Israel with silver 
and gold, 

and there was none among his tribes 
who stumbled. 
(v. 37) 

So he led forth his people with joy 
his chosen ones with singing. 

(v. 43) 

Israel delighted in tbe memory of despoiling the Egypt ians 

for there was a certain irony about this tradition of 

accepting gifts to leave Egypt in haste after working 

there as slaves without payment. The note of· joy is also 

sounded by II Is a1ah in his a escr iption of the New Exodus, 

and belongs to the heart of a relationship between God 

and his people. It captures the superabundance of God's 



- 14 -

giving which is full measure, pressed down and running 

over. Thus this little detail of the Exodus is very 

appropriate in this Psalm of praise. 

The Psalm concludes on this high note, adding a brief 

description of the Conquest which enhances the election 

of Israel in receiving the land of those whom they dis-

possessed, and with a reminder that the Exodus was -

to the end that they should keep 
his statutes, 

and observe his laws. (v. 45) 

ii. Psalm 106: If the previous Psalm glories in the 

covenant-love and providence of Yahweh, this Psalm dwells 

qn the dark side of Israel's history - her sin. It is a 

confess ion. 

Both we and our fathers have sinned 
we have committed iniquity, 

we have done wickedly. (v.6) 

The sad story of unbelief, rebe~lion and syncretism is 

traced from the banks of the Red Sea to the punishment of 

exile which scattered Israel among the nations. The Psalmist 

shows that all sin subsequent to the Exodus was rooted in 

a short-lived memory of the wonderful works, the steadfast 

love~ the mighty power, and the glory of God which were so 

clearly reve~led at the crossing of the Red Sea, and which, 

the writer infers, should have decisively shaped Israel's 

life and beliefs. 

But they soon forgot his works 
(v .13) 

They for got God,their Saviour, 
who had done great things in Egypt, 

wondrous works in the l and of Ham, 
and terrible things by the Red Sea. 

(vv. 21-22) 

Such is the fickleness of human nature that the very 

generation which was brought out of Egypt was characterised 

by a spirit of rebellion. 
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Our fathers, ,,;hen they were in 'Se;ypt, 
did not consider thy wonderful works; 

they did not remember the abundance of 
thy steadfast love, 

but rebelled against the Most High 
at the Red Sea . 

Yet he saved them for his name's sake, 
that he might make known his mighty power . 

He rebuked the Red Sea and it became dry; 
and he led them through the deep as 

. through a desert. 
So he saved them from the hand of the foe, 

and delivered them from the power of 
the enemy. 

And the waters covered their adversaries; 
not one of them was left. (vv. 7 -11') 

The Psalm then goes on to describe the occassions during 

the wilderness wanderings when Israel sinned, and angered 

the Lord who yet spared them. Idolatry and syncretism are 

noted down until the exile when Israel was scattered among 

the lands of her enemies. 'Ihe Psalm concludes with a prayer -

"save us, 0 Yahweh our God, and gather us from among the 

na tiona 11 (v. 45). 

The juxtaposition of Pes. 105 and 106 is not accidental. 

Both late post-exilic, they include many echoes of the 

Penteteucbal narratives, and of material found in other 

Psalms.1 They illustrate how selected historical material 

was used in worship - Psalm 105 in thanksgiving; Psalm 106 

in confe~sion - thus providing the foundations and pillars 

on which the holy temple of Israel's faith rested. In this 

theological recital, the Exodus dominates to the virtual 

exclusion of traditions ·such as thos e of the Sinai covenant, 

which one might .have expected to b e given an equal prominence. 

v 

Book V ~ 

In this collection, Pss.ll4, 135 and 136 are moulded 

by the Exodus theme, while i n Psa.l07 there is a generalised 

allusion to i t -

He turns rivera into a desert, 
springs of water into thirsty ground, 

1eg. Pea 105:1-15 is virtually identical with I Chron 16:8-36. 
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a fruitful land into a salty waste 
because of the wickedness of its inhabitants. 

He turns a desert into pools of water, 
a parched land into springs of water. 

(vv .33-35) 

The Psalm is a generalised description of God's care for 

wanderers(v~ 4-9), prisoners(vv.l0-16), the sick(vv.l7-22) 

and sea traders(vv.23-32). The stanzas devoted to wanderers 

and to prisoners carry many Exodus recollections, but their 

imagery is suited to a wider frame of reference just as 

it is in the passage quoted above. We shall find that 

II Isaiah makes great use of this generalised poetic imagery 

in his description of the New Exodus with its way through 

the desert which would blossom will new life, and rejuvenating 

streams .. 

We turn now to consider the final three Exodus Psalms 

in the PsalterG 

i. Psalm 114: Oesterley says of this Psalm - 11 The 

oft referred-to story of the flight from Egypt was so 

familiar that the Psalmist merely mentions the great event 

without giving details, as in Psa.l05, •••• but it is a 

remarkable example of concise, yet vivid, description , 

reminiscent of some of the prophetical discourses".1 One 

quotation will suffice to illustrate this. 

1tlbat ails you, · 0 sea, tha,t you flee ? 
0 Jordan, that you turn back ? 

0 mountains that you skip like rams ? 
0 hills,- like lambs ? (vv .5-6) 

Soon after the end of the Maccabean wars, towards the 

end of the s econd century BC, when there is evidence that 

Synagogue worship had become part of Jewish life, this 

Psalm was us ed in what was known as the Hallel group 

~salms 113-118) taken over f rom the Temple Liturgy and 

sung after morning prayer on eighteen days of the year , 
2 including those of the New Moon. The group was treated 

as a single composition in the Jewish liturgy, and was 

known as the 11 Hallel of Egypt", from the opening words of 

1 
Oesterley: The Psalms , p. 2 ibid. p.99 
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Psalm 114- 11 Wben Israel went forth from Egypt". This 

distinguished it from 'the Great Hallel' , Psalm 136. 

ii. Psalm 135 : This Psalm designed for congregational 

worship has as its theme t~e omnipotence of Yahweh. 

Whatever the LORD pleases be does, 
in heaven and on earth, 
in the seas and in all deeps. 

· · (v. 6) 

He is portrayed as the Lord of nature and the Lord of history. 

In this connection His power over Pharaoh is recalled, 

special mention being made of the death of the first-born. 

He it was who smote the first-born 
of Egypt, 

both of man and of beas t; 
who in thy midst , 0 Egypt , 

sent signs and wonders, 
against Pharaoh and all his servants. 

(vv. 8-9) 

Yahweh controls kings as easily as He controls clouds and 

lightnings and the wind. This assures the Psalmist that 

"Yahweh will vindicat e his pe"ople, and have compassion on 

his servants"(v.l4). 

iii . Psalm 136 : This poem follows the same pattern as 

the previous one in extolling the Lordship of Yahweh i n 

creation followed by the illustration of His rule over men 
-

which was demonstrated in the defeat of Pharaoh. The plagues 

are passed over with t he exception of the death of t he 

first-born, so that the actual Sea cross i ng holds _pride of 

place. Between each line comes the antiphonal refrain -

"for his hesed endures for ever 11
• 

To him who smot e the f irst - bor n of Egypt, 
and brought Israel out from among them, 
with a strong band and an outstr etched arm, 

to him who div ided the Red Sea in sunder 
and made Isr ael pass through t he mi dst of it, 
but overthrew Phar aoh and h i s host i n the Red Sea, 

t o him who l ed h i s people through the \<Ti l derness 
. . . . . . . . . . . . . . .. . . . . . . . . . . . (vv.l0- 16 ) 

i t i s be who r emember ed us in our low estate 
and r escued us f r om our foes (vv . 23 - 24 ) 

• • • • e • • • • • • • • • • • • • • • • • • • • • 

0 g ive t hanks to the God of heaven, (v . 26 ) 
for his steadfas t love endures f or ever . 

This r efr ain forms a f itt i ng conclusion t o t he Psal m, and 

s ums up the r eact i on of a devout Israelite t o a reci t al of 

the Exodus history . 
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VI 

Outline of the Theology based on the Exodus in the Psalms. 

It is apparent from the amount of material in the 

Psalter that the Exodus held a place of honour in Israel's 

poetic reflections, and more than that, a place of honour 

in Israel's knowledge of God, for the Psalter records a 

living communion between Yahweh and His people. The Psalmists 

celebrated the Exodus because it established the basis of 

a knowledge of Yahweh from which communion with Him flowed. 

We may now summarise the theology of the EXodus found in 

the Psalms which we have examined. 

i. Revelation. The Israelite knew God because He bad 

made Himself known. The whole m?vement in the dynamic of 

revelation is from God manwards. Thus Yahweh makes known 

His name, that is, His character to Moses. This revelation 

was the first step in the Exodus drama. Thus God made known 

the course and purpose of "His ways" to a chosen servant 

before He brought them to pass. The subsequent events are 

interpreted by an inspired spokesman. His name which was 

revealed to !-loses at the burning bush is given content and 

meaning for all Israel in the subsequent Exodus events. 

E.Jacob puts this pithily when he writes -

Lea idees exprimees par la racine hayab a laquelle 
se ratta.che le nom de Ya.bweb sont celles d ' existence 
e t pouvoir ; or, cette existence, et ce pouvoir ne se 
sont manifestes nulle Part avec autant d'intensite 
qu'au moment de l'Exode. Le fait de l'Exode est le 
plus eloquent commentaire du nom de Yahweh, et 1e 
meme que Yahweh etait toujours un d i eu present. 

The treatment of the SXodus in the Psalms supports the 

doctrine of revelation in its three aspec ts: the fact of 

revelation - God makes Himself known;· the mediator of 

r evelation- Moses, like the prophets, is God's mouthpiece 

1 
E.Jacob: La Revelat ion dans l'Histoire d'Israel, p.l50 
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to the people of Israel, giving them an authoritative 

interpretation of tbe events; and the act of revelation -

tbe living God intervenes directly to work out His purposes 

in history, and thus history rightly understood imparts a 

knowledge of God . In conclusion, we agree with E.Jacob when 

be sums up the Exodus in terms of revelation -

La sortie d'Egypte est de toutes lea manifestations 
dans l 1bistoire la plus decisive et les manifestations 
subsequentes r.ui apportent moine un complement qu'une 
confirmation. 

· This is the way in which the Exodus is presented in the 

Psalms - as a supreme revelation of Yahweh. 

ii. Creation. The Exodus and the Creation are linked, 

as we have seen, in revealing the triumph of Yahweh over 

tbe elements, in particular over the sea. The power of Yahweh 

to divide the Red Sea was the power of tbe Creator who 

subdued the monster, tamed the deep and brought order out . 

of the primeval chaos. 

iii. The Soverei~nty of God. There could hardly be a 

clearer affirmation of the sovereignty of God than that of 

Psalm 135 :6 - "i'lbatever the LORD pleases he does in heaven 

and on earth, in the seas and all deeps". The Psalms continually 

exalt the power of Yahweh, and invite attention to the 

Exodus as the great display of His sovereign control. 

"Come and see what God has done", they say, "for he is 

terrible in .his deeds among men11
o The power of Pharaoh 

ca.nnot measure up to that of Yahweh, the majestic King, 

who shakes the earth as He marches at the bead of His 

people. He also controls all natural forces, turning them . 

to His own use in the plagues. He is the God who works 

mira.cles, signs and wonders. Three Hebrew words are used 

of this divine activity. X~'Q bas the idea of something .. 
being hard or difficult, and of its being. a wonder . 

(of. LXX Gbl..u~:-~ : noun from tJM-ujM-~)J>c.J - to wonder). It is 

of ten translated by the English miracle , that is, something 

1 
ibid 0 p.l50 
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too bard for man to do. But the word to Abraham was - II Is 

anytbine:; too bard for Yahweh ?"(Gen 18:14). Similarly, 

Jeremiah says - 11 Nothing is too hard for thee •.• who hast 

shown signs and wonders in the land of Egypt"(Jer 32:17,20). 

What was too bard for the slaves or Moses to do, Yahweh 

performed. The second word is J\(,:'( , a ~( rxxae-.r=:cov ), 

which is the word used, for example, when Isaiab challer~es 

king Ahaz to ask for a ~from Yahweh. It marks something 

as being the work of God in a special way, so that one who 

understands the sign will see that in it Yahweh is active. 

In the New Testament, the -Greek which translates this word 

in the LXX is the favourite word . for miracle in John's 

gospel. The third word used in connection with the Exodus 

is Fl ~j)'J (LXX Tefus . ) , which usually occurs as a pair 

with one of the other words, and seems best trans la.ted by 

various words such as ~' wonder, mark or uort~E~ acc~rding 

to the context . These three words which we have noted are 

all used in the Exodus Psalms to bear witness to a God 

who intervened actively in the course of the world in a 

way \'lhich was unexplained, arousing wonder. The Exodus is 

the first great period of miracles, followed by the 

Elijah-Elisha era, and then the a3e of the New Testament, 

all crucial times for the faith • . C.S.Lewis baa described 

them as "ganglia of history " for the power of divine activity 

has been manifested in extraordinary intensity, providing 

a basis for faith in God's sover eignty during the long 

years of apparent silence. This is the reason f or the 

prominence of the Exodus in the Ps alms which were often 

written in times 0f spiritual bleakness. 

God's sovereignty is made clear at the Exodus in rule 

of the nations, control of the elements and the majesty 

of t beopbany. A sovereignty of this kind could only properly 

belong to a monotheistic faith. Whether this was realised 

at the Exodus or only much later is still debated. Scholars 
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such as Albright, Rowley and Bri~ht uphold the monotheistic 

nature of Mosaic religion, understa.nding by that not a 

philosophical, rationalistic monotheism but ••.• 

if, on the other band, the term 'monotheist' means 
one who teaches the existence of only one ~od, the 
Crea,tor of everything, the source of justice,. who 
is equally powerful in Egypt, in the desert, and in 
Palestine, who baa no sexuality, and no mythology, 
who is human in form but cannot be seen by human 
eye and cannot be represented in any form - then 1 the founder of Yahwism was certainly a monotheist. 

Certainly the conclusions from the Exodus revelat ion of 

Yahweh bad been firmly · drawn by the time our Psalms were 

written. Thus Psalm 81 makes a plea for practical monotheism 

becuaae Yahweh is the One who brought Israel out of the 

ld.nd of Egypt e 

iv. The Moral Attributes of God. Medita.ting on the 

Exodus, ' the author of Psalm 77 exclaims- 11Thy way, 0 God, 

is holy" (v .13). But the prime attribute of God which the 

Psalmists derive from the Exodus is the steadfast love 

(Heb.T~Q) r evealed in "leading out the prisoners to 

prosperity", and being a "father of the fatberless"(Psa 68:5). 

He is a God of compa.ssion who 'l:ioes not despise the affliction 

of the afflicted" (?sa 22:24) , but who arises 11to es ta.bliab 

.W;'.f;>lfl:J 11 (Psa 76:9). 

v. Providence. The Psalmists have a strong sense of 

~od 's providence which may be described as His prevenient 

care which extends from events on a national scale to the 

every day needs of food and water. Often men are the 

instruments of God 'a providence. Thus tbe Psa.lmist sees 

divine providence in the circumstances by which Joseph was 

sold into slavery by his brothers - "He bad sent a man 

ahead of them" (Psa.l05 :17). This applied to Moses and Aaron 

as well - "He sent 1-!oses his servant, and Aaron whom he bad 

chosen"(Psa 1C5:26). Yahweh provided for .their physical 

needs in the wilderness(Psa lC5:39-41), and was known as 

the ~bepberd of Israer (Psa 78:52, 80:1). 

1 
Albright: From the Stone Age to Christianity, p.272 
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vi. Ss.lvation; It is generally true to say that in 

the Old Testament salvation was thought of in terms of 
-salvation from an external foe, and not from the penalty 

and power of sin. That is why so many of the Psalms are 

prayers to be saved from the wiles of the wicked. In this 

light,the importance of the Exodus for. the hope of se.lvation 

may be readily understood. Just as the term 'shepherd', as 

applied to Yahweh,appears to belong primarily to the 

Exodus tradition - for it is certainly used in this way in 

Psalms which celebrate the Exod.us, so too the title of 

Saviour derives primarily from the Exodus salvation. God 

is called 'Saviour' in Psalm 106:21( Heb. ~\~i)J ), and 

many other words are used by the Psalmists to describe the 

Exodus as a great salvation, for example, "being brou3ht 

out, being delivered, freed, ransomed, redeemed, being 

vindicated" which translate such Hebrew roots as -

Hiphil of X~" (Pea 68:6, 136:11); ?,XA (Psa 77:15, 106:10); 

ilTD(Psa 78:42); Piel ofy';Jjil(Psa 81:6); Hiphil of lJW"' 

(Pea lo6:9, 74:12, 76:9); J\ip1y n0JJ (Psa lo3:6). 

The value of the Exodus for a doctrine of salvation 

may be seen in the use which II Isaiah makes of it in his 
1 2 eschatological soteriology. 

vii .• Election. The Psalmists look to the Exodus as 

the demonstration of Israel's election. There Israel is 

spoken of as being chosen as Yahweh's own possession(Psal35:4). 

In another Psalm, election is descr ibed in terms of 

viniculture - 11 Thou didst bring a vine out of Egypt"(Psa8o:8). 

The election of the nation at the Exodus is linked to the 

election of the royal bouse of David by means of the 

Shepherd imagery applied to Yahweh's care in the Exodus 

and David's early life , and. kingly role. 

The elect enjoy the felicity of the redeemed. The 

1 see Chapter IV, pp . 

2for the influence of the Exodus on Paul's t erminology of 
• ---- - -~ "' .... n 
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one-time slaves are heaped with gold and silver as tr.ey 

leave Egypt(Psa 105:37), and know the joy of His salvatiion

"He led forth his people with joy, his chosen ones with 

singing"(Psa 105:43). This is most appropriate in the 

Psalter which belo·ngs essentially to sing ing and praise, 

and it is a motif which is used extensively in II Isaiah. 

viii. The . Problem of Suffering. Of greatest interest 

is the way in which the Psalmists use the EXodus to find 

a solution.to the problem of suffering. Prior to the death 

and resurrection of Jesus Christ, and the light which that 

threw upon the meaning of suffering, and life after death, 

men of faith in the Old Testament wrestled with the 

problem of the sufferings of the righteous. Many of the 

Psalms fret at the prosperity of the wicked; others are 

a cry of distr>ess; some approe.ch the problem philosophica;Lly. 

T~e vision of the author of the _Servant Songs was unknown 

to the ordinary Israelite. His thinkers in the school of 

Wisdom poured over the problem, and such works as the book 

of Job offer noble solutions. The sensitive prophets were 

distressed by the judgements which they had to proclaim 

upon God's chosen people , and thus arose the questionings 

of Jeremiah, and the pathos of Lamentations, and the faith 

of Habbakuk. Among these attempts to solve the mysteries 

of the theod icy, the Psalmists whose theme is the Exodus 

deserve a place of honour. Many of these Psalms vrere 

written in times of despair, yet by a conscious effort teir 

author turns from his own misery to draw courage from the 

Exodus storye This is clearly illustrated by Psalm 22 

which begins with a cry of desolation - "My God, my God, 

wby hast thou forsaken me ? 11
, but which concludes on a note 

of triumph - "those vrho seek him shall praise Yahweh ••• 

all the ends of the earth shall remember and turn to the 

LORD" (vv .26-27). The Psalmist has turned an agonised eye 

to the Exodus, and seen that 11 the fathers were not disappointed 11 

for God "did not despise or abhor the affliction of the 

afflicted"{vv.5,24). Similarly , when the house of Yahweh 
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had been razed to the ground, the Psalmist asks -

"How long, 0 G-od, is the foe to scoff ? Is the enemy to 

revile thy name for ever ? vfuy dost thou bold back thy 

hand ?"(Psa 74:10,11), but is reassured that Yahweh is 

in control as tbe eternal King when he reflects on the 

Exodus. Similarly, the author of Psalm 77 ceases to ask 

the question- "Has God forgotten to be gracious ?"(v.9)

when he remembers the divine Shepherd of the Exodus -

"Thou didst lead thy people like a flock by the hand of 

Moses and Aaron" (v. 20). 

The solution \vbicb the Psalmists reach is in many 

ways similar to that of the book of Job, and the apocalyptic 

vision of the prophets, nemely, that Yahweh's direct 

intervention will resolve the conflict. The Psalmists 

base their hope in t his intervention on the Exodus, and 

read in it the overthrow of all opposed to God. Just as 

salvation hopes were based on the Exodus, so the judgement 

of evil men is founded on the destruc tion of the Egyptians 

in the Red Sea. The Exodus guarantees that Yahweh is a 

God who sees, and who bears the cry of the afflicted. If 

the Psalmists must wait for the pattern of salvation to 

be fulfilled, they are able to wait in hope,because the 

Exodus bas revealed God's care for His chosen ones, and 

foreshadowed His triumph over evil. 

VII 

This outline of the theology of the Exodus as it 

appears in the Psalter is sufficient .to show that the 

Exodus was far more than a national epic describing the 

tribal history of the Hebrew race. The Psalmists recall 

the Exodus not ollly because it lends itself to dramatic 

poetry, but because it was fundamental to their knowledge 

of the God with whom they communed. 

The Psalter is a microcosm of the broad sweep of 
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Israel's faith. At the end of our analysis of the Exodus 

theme in the Psalter, we have reached the conclusion that 

the Exodus held a place of great honour in the worship of 

individual and· community recorded over a long period. From 

the microcosm of the Psalter, we may now turn to the 

macrocosm ·of the remainder of the Old Tee tament and trace 

the· Exodus theme through the book of Genesis, the legislation 

of ·the Pentateuch and the historical books to its form in 

the writings of the prophets. 
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The Exodus in the Le~islation of the Pentateuch. 

A, 

The Genesis Prolo~ue. 

By faith Joseph, at. the end of his life, made 
mention of the exodus of the Israelites, and 
gave directions concerning his burial.{Heb 11:22) 

Before we consider the Exodus theme in the legislation 

of the Pentateuch, we shall examine the prologue to it 

which the Old Testament supplies in the book of Genesis. 

The patriarchs received promises of blessing and an 

inheritance as "the assurance of things hoped for, and the 

conviction of things not seen". In their trek along the 

dusty road of the divine calling, their gaze was directed 

towards the horizon of God's plan •• ~ead lay the promised 

land, a land flowing with milk and honey, al'rai ting the 

arrival of a nation which was to be multiplied as the 

sand of ita shores. The fathers bad glimpses of this from 

afar. More than that, they witnessed the genesis of 

fulfillment in their own time. The birth of Isaac, child 

of promise, was like the appearance of the first evening 

star which heralds a twinkling sky. The exodus of Terah 

and his family from Ur of the Chaldees, and the exodus of 

Abraham from Haran in ansvrer to the divine command - 11 Go 

from your country and your kindred and your father's bouse 

to the land that I will show you. And I will make of you 

a great nation, and I will bless you and make your name 

great, so that you will be a blessing"(Gen 12:1-2), these 

foreshe,dow the call and election of Israel as a nation, 

and the great Exodus to the land of promise, 
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The pattern of the Exodus was established in the life 

of Abraham in his exodus from Ur and Haran, and in the 

covenant which ·1od made with him, pointing forward to the 

Exodus of the nation and the Sinai covenant. In fact, 

Abraham was told of the great Exodus during the solemnising 

of the covenant. This is recorded in Genesis 15. 

Abraham is granted assurance of the divine faithfulness 

in vision - "Fear not, Abram, I am your shield; your reward 

shall be very great 11 (v .l). He is promised a son and heir 

whose descendants would be like the stars in number, and 

"he believed Yahweh; and he reckoned it to him as righteousness" 

(v.6). He is r~minded of his call out of Ur, and the promise 

of an inheritance of land - "I am Yahweh who brought you 

from Ur of the Chaldeans, to give you this land to possess"(v7). 

This form of address is in the same style as the oft 

repeated phrase - "I am Yahweh who brought you up out of 

the lam of Egypt", and we may see a certain parallelism 

in it between the exodus of Abraham and the Exodus from 

Egypt. Abraham and his descendants knew a ~od who called, 

a God who led out a people f or Himself, who acted in 

individual, tribal and national history with good purpose. 

In answer to Abraham's question - "O Lord G·OD, bow 

am I to know that I shall possess it ?"(v.B), he is given 

a glimpse of the outworking of the divine promise. The word 

is first confirmed by covenant ritual(vv .9-11,17-21), a 
-

solemn c.eremony which implied that if the oath were 

broken, the fate of the breaker would be like that of the 

severed sacrificial victims. Then •••• 

as the sun was goins 1own, a deep sleep fell on 
Abr&~; an1 lo, a dread a nd great darkness fel l 
upon him. Then Yahvreh said to Abram, ''Y.:now of a 
sur ety that your descendants will be sojourners 
in a l and that is not theirs , and will be slaves 
there, and they will be oppressed for four hundred 
years; but I will bring judgement on the nation 
wh ich they serve, and afterward they shall come 
out with great possessions ••. And they shall come 
back here in the fourth gener at ion ; for the 
iniquity of the Amorites is not yet complete. 

(vv.l2-14,16) 
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Egypt is not named in this visionary revelation, but the 

period of oppression(cf. Ex 12:40-41), the judgement of 

the oppressors, the exodus with great possessions(cf.Ex 12:35, 

Psa 105:37), and the· return to the land of Canaan are all 

mentioned. That this first appearance of the Exodus theme 

should be in the solemn and mysterious covenant narrative 

makes clear its key importance in understanding the 

portrayal of the patriarchs in Genesis, and the continuity 

of G-od's electing and saving purpose in the history and 

the faith of Israel. 

The revelation to Abraham is confirmed to Jacob -

and God spoke to Israel in visions of the nisht, 
and said, "Jacob, Jacob". And he said, Here am I ". 
Then be said, "I am God, the God of your father .; do 
not b e afra.id to go dO\vn to Egypt; for I will there 
make of you a great nation. I will go down with you 
to Egypt, and I will also bring you up again; and 
Joseph's han:i shall close you.r eyes." (Gen 46:2-4) 

Isaac had been forbidden to go down to Egypt(Gen 26:2-3), 

and so Jacob needed the divine word of permission which 

indicated that all would fall in with C~d 's sove.rei0n 

purpose. Jacob knew a God who went with him(v.4), just as 

Moses proclaimed the desire of Yahweh to dwell in the midst 

of His people, and Isaiah prophesied the birth of Immanuel. 

The ph.rase - "I will bring you up again" - is not 

individualistic. Jacob is addressed both in his individual 

capacity ("Jacob, Jacob ! 11 ),and as "Israel", the fathe.r 

of the nation. Thus the word addressed to Jacob should be 

understood in terms of the corporate personality so 

characteristic of Semitic thought. God would bring up the 

nation of his descendants. 

1tlben Jacob drew near to the time of his death , he made 

Joseph Sl'i'ea.r that he would not bury him in Egypt, but would 

carry him up to the land of Canaan -

If now I have found favour in your sight , put your 
hand under my thigh, and promise to deal loy ally 
and truly with me . Do not bury me in E3ypt, but let 
me lie with my fathers ; carry me out of E3ypt, and 
bury me in their burying place. (Gen 47:29~30) 
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Jacob's burial beyond the borders of Egypt was but a hint 

of of the nation's Exodus from that land. 

Then Israel said to Joseph, 11Behold, I am about to 
die, but God will be with you, and will bring you 
again to the land of your fathers". (Gen 48:21) 

In his turn, Joseph reminds his brothers of the foretold 

Exodus which bad been passed on from father to son. 

And Jos eph said to his brothers, "I am about to 
die; but God will visit you and bring you out of 
this le.nd to the land which be swore to Abraham, 
to Isaac, and to Jacob". 

Then Joseph took an oath of the sons of Israel, 
saying, 11 '}od will visit you, and you shall carry up 
my bones from here 11

• (3-en 50:24-25) 

So ends the prologue to the Exodus. The promise has been 

given, and reiterated. The nation has been born, and is in 

Egypt~ The first act of the Exodus drama concludes in 

stately dignity with Joseph lyi.ng embalmed in his coffin. 

His word was not forgotten, for we read in the book of 

Exodus that -

Moses took the bones o~ Jo~eph with him; for Joseph 
had solemnly s'vorn to the people of Israel, sayin0 , 
"God will visit you, then you must carry my bones 
with you from here". (Ex 13+19) 

The oath was finally completed by Joshua - 11 The bones of 

Joseph which the people of Israel brought up from Egypt 

were buried at Shechem" (Joshua 24:32). 
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APPE~TD IX A • 

A Critical Note. 

We have not dealt with the historicity of these 

prophecies of the Exodus given to the patriarchs. Nany 

scholars would no doubt regard them as vaticinia ex eventu 

woven into the narrative by one or other of the Pentateuchal 

redactors. In fact, there appears to be no objective proof 

which may be led either for or aeainst their historicity. 

There is little agreement as to their analysis according 

to the usual source criticism of J, E, D, and P. For 

example, Skinner commenting on Jacob's word to Joseph in 

Genesis 48:21 says -

A prediction of the return to Canaan, in. terms very 
similar to 50:24(also. E). ~be explicit anticipations 
of the Exodus are probrbly all from this document 
(15:16?, 46:4, 50:24). . 

And in dealing vTi th the key passage, the revelation to 

Abraham at the confirmation of the covenant in ·Genesis 

15:13-16, Skinner notes -

vv.l3-16 are obviously out of place in J, because 
they presuppose v.l8 (the promise of land). They 
are generally assigned to a redactor, although it 
is difficult to conceive a motive for their insertion 
.•• Since v.ll is intimately connected with vv.l3-16, 
and at the same time bas no influence on the account 
of J, the na.tural conclusion is that both v .11 and 
vv.l3-16 are documentary, but that the document is 
not J but E (so Gunkel) •.• E 1 s partiality for the 
visionary mode of revelation may be sufficient 
justification for assigning the to hi~, and 
the to J; but the choice is immaterial. 

But s.H.Hooke divides it differently assigning vv.l-2,5 

and 16 to E; and vv.3-4, 6-15, 17-18, 19-21 to J, with 

the tag 'Deuteronomic redactor' in brackets after the~ .3 

Where there is such divergence of opinion, it is clear· 

that sufficiently objective criteria are lacking, and 

c ertainly in this instance it would be of no purpose to 

1 Skinner: ~enesis, ICC, p.507 2 op. cit. p.282 

3 
S .H.Hooke: Genesis, Peake, p . l76 
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draw conclusions as to the historic.ity or unreliability 

of the Exodus predictions in ~enesis from a documentary 

analysis. 

To conclude this critical note, we may quote from 

M.Noth who is skeptical of the historical reliability of 

the Exodus· tradition in Genesis, but who recognises its 

importance in the structure of the book as we have it • 

He writes -

1 

Through the association of the patriarchs with 
other traditions, however, the promises not only 
acquired a significance for Israel as a whole, but 
they also beca..11e elements of an act of divine 
guidance in which the goal of the occupation of 
the land by a numerous people was not attained 
simply and suddenly, but by the round-about way 
of the sojourh in Egypt and the miraculous deliverance 
from the hand of the Egypt ians. Thus t be entry of 

- the tra.dition of the patriarchs into the faith of the 
Israelite confedera.cy of the twelve tribes made a 
substantial contribution to the development of the 
theological explana.tion of the d ivine action which 
had led Israel to its present position in history, 1 a people of God in a land wbicb God bad given it. 

M. Notb : 'The Hi s tory of Is r a.el, p . 126 
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B. 

The Lee;islation. 

We have seen tbat the book of Gertesis leads up to a 

climax of anticipation as the promises of offspring and 

inheritance are reiterated by God and passed on from father 

to son. Genesis leaves the chosen family in Egypt where 

their fortunes ·were bound up with the Egyptian economy. 

For a while, especially during the famine, it was of 

advantage to the sojourners, but all too soon this situation 

was reversed. There arose a Pharaoh with building plans, 

made feasible by slave labour. 

It is beyond the compass of this thesis to give an 

analysis of the Exod.us narrative told in such dramatic 

style in the first fifteen chapters of the book. Instead, 

we shall outline the theological understanding of these 

events which bad decisive formative influence on the faith 

of. Israel. The Exodus was not forgotten when Egypt was 

left behind across the vistas of sand traversed only by 

caravan tracks. -Almost every section of the legislation 

is illuminated by a miniature sketch of the Exodus 

deliverance, like the brightly painted Lindesfarne Gospels. 

For convenience, we shall divide the material of our 

analysis into three parts under the headings -

1. The Exodus in Cove~~ntal Faith . 
11. The Exodus in Cultic and Ritual Observance. 
iii. The Exodus i n Moral Teaching. 

Passages from the four books, Exodus, Leviticus, Numbers 

and Deuteronomy will be drawn together , because this study 

is concerned with the motif and theology of the Exodus 

rather than documentary analysis, and for this purpose, 

the similarities of the Exodus material found in the four 

books are gr eat er than their differences. 
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I 

The Exodus and the Covenant. 

We saw in our study of Genesis that God's covenant 

with the patriarchs included a revelation of the period 

of oppression, and a deliverance which ,.,rould take place 

prior to the inheritance of the promised land. The narrative 

in the book of Exodus deliberately continues this thread 

of promise from the fathers to the call of Moses, and 

expl ains the Exodus in the light of the covenant with 

Abraham. 

God heard their groaning, and remembered his 
covenant with Abraham, with Isaac, and with 
Jacob~ (Ex 2:23) 

Whenever the Old. Testament speaks of God remembering 

something, 1 t indicates His movement to,.,rards it in timely 

intervention (cf. 'God remember.ed Noah and all the beasts 
. l 

and all the cattle that were with him in the ark' - Gen 8:1). 

So here God remembers His covenant with the patriarchs, 

a.nd this marks the next step, the continuation of His 

purpose which He was working out in the world through 

these chosen men. God's main action is through people, a 

chosen,elected individual, family or nation, and it leads 

to a relationship with Himself which is expressed in terms 

of covenant. Thus in the Old Testament,we have the covenant 

with Noah concerning all flesh, the covenant with Abraham 

concerning his seed, the covenant with Israel concerr:;.ing 

Yahweh's laws -a covenant which was more than once 

renewed, ... and th e covenant with David concerning his royal 

house. At the opening of the Exodus narrative, we stand 

between the covenant with Abraham and the Sinai covenant. 

The action is about to begin as the story of God 's 

covenant-love is unfolded. Thus the continuity is stressed 

again at the call of Noses - God appears to him in the 

burning bush as "the 8-od of your fathers, the God of 

1 
BS .Childs: Memory and Trad 1 tion in Isra.el , SCM Studies in 

Biblic~l Theology , No .37, p.34. 
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Abraham, tbe s-od of Isaac, and tbe God. of Jacob 11 (Ex 3:15). 

Then if we jump over tbe intervening events to look at 

tbe Deuteronmic reflection upon tbe Exodus, we shall find 

similar stress upon God's covenant-love for tbe patriarchs 

and His work of deliverance in tbe Exodus -

He loved your fathers a.nd cbose their descendants 
after tbem •••• Yab1•1eb loves you and is keeping tbe 
oatb vTbich be swore to your fathers. (Deut 4:37, 7:8) 

We should read tbe Exodus, then, in tbe light of tbe 

covenantal faith. It follows on from the covenant witb 

Abraham; it leads up to tbe Sinai covenant. 

Tbe covenant pre-supposes belief in a God wbo is 

concerned with tbe affairs of men, wbo does intervene 

directly. For an Israelite of tbe covenant and Exodus 

tradition, any form of theology wbicb denied tbe intervening 

activity of God was untb inkable • . After tbe Exodus, no 

thinking akin to modern death-of-God theology, secularisation 

o'r deism was possible for a man of Israel. Only a fool 

would deny God's activity (Psa 14:1). The EXodus witnessed 

to a living, intervening God in a way unsurpassed until 

the birth of Jesus Christ. This intervention is vividly 

presented in the narrative. 

The Israeli tea bad got clea.r of Egypt wi tb baste only 

to find themselves trapped by the Red Sea witb the flower 

of tbe Egyptian army in bot pursuit . Would God intervene ? 

Moses was instructed to proclaim that He would, so tbat 

their faith might be tested and startlingly confirmed. 

"Fear not 11
, be told them, "stand firm and see tbe salv ation 

of Yahweh, wbicb be will work for you today; for tbe 

Egyptians whom you see today, you shall never see again. 

Yabweb will fight for you, and you have only to be still 11 

(Ex 14:13-14). The crossing of the Red Sea remained tbe 

most celebrated occasion in tbe poetry of the Exodus theme, 

and the refrain of Moses' song wbicb Miriam r ecited as she 
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led the Israelite maidens with her timbrel held hi3h rings 

through the vrhole Bible from here to the book of Revelation 

as the redeemed sing the triumph songs of Yahweh -

Sing to Yahweh for he has triumphed gloriously; 
the horse and his rider 

he bas thrown into the sea. 
(Ex 15:1,21 cf.Rev 5 :9, 

15:1-4 ) 

This faith in a God who intervenes was the mainstay of the 

Conquest as well, for the invading band was able to look 

back to the ~o1us in living memory and press the attack 

on peoples stronger than themselves. 

Wben you go forth to war against your enemies, and 
se-e horses and chariots and e.n army larger than 
your own, you shall not be afre.id of them; for 
Yahweh your God is with you, who brought you up 
out of the land of Egypt. (Deut 20:1 cf. Ex 15:3, 

Deut 1:30-31, 7:17-19 ) 

Yahweh was a covenant-keeping God, and so a God who 

intervened. The two belong together, for, as the purpose 

of the Exodus is unfolded, we r~cognise its wonderful 

deliverance as the prevenient grace of God leading up to 

a covenant relationship with the whole nation. 

This is apparent is the beautiful description of the 

Exodus as Yahweh bearing Israel on the wings of an eagle -

You have seen wha t I did to the Egyptians , and 
how I bore you on eagles' wings and brought you 
to myself. Now therefore if you will obey my 
voice and keep my covenant, you shall be my own 
possession among all peoples; for all the earth 
is mine, and you shall be to me a kingdom of 
priests and a holy na.tion. (Ex 19:4 cf . Lev 26:41-45) 

As Dillman remarks - "It is the c'lassic passage in the Old 

Testament on the nature and aim of the theocratic 

covenant". 1 The love of Yahweh draws Israel to Him sweepine; 

the Egyptians and all obstacles as i de with one stroke. The 

Exodus was the concrete express i on of the d ivine initiative, 

but there was room for a human response too - obedience. 

The nation of Israel was to be a nation of priests, that is, 

they would stand in relation to the nations of the world 

1 
quoted by Stalker, ~odus, Peake, p.227. 
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as the priest stood to Yahweh. Isra.el, as God's possession, 

was intended to be the media.tor of His revelation. But, 

though this privilege and responsibility was understood 

by one or two of the prophets, the missiona~y programme 

was never, and did not become part of Israel's way of life, 

until the time of the new Israel in the apostolic age •. 

Sie;nificantly, Peter echoes the verses quoted a.bove in 

his description of the new Israel of God with great 

emphasis on its outgoing mission - "But you are a chosen 

race, a royal priesthood, a holy nation, God's own people, 

that you may declare the wonderful deeds of him who called 

you out of da.rlcness into his marvellous light"(l Peter 2 :9). 

The Exodus, then, opened up the possibility of a na.tional 

covenant relationship with an international effect. Just 

as it was so clearly the divine initiative which led up 

to the covenant, it is a corollary of this that the Exodus 

deliverance was due to no merit on the part of its 

participants. Thus the Deuteronomist writes -

It was not because you i-rere more in number tht:m 
any other people that Yahweh set his love upon 
you and chose you, for you were the fewest of all 
peoples; but it is because Yahweh loves you, and 
is keeping the oath which he swore to your fathers 
that Yahweh bas brought you out vlitb a mighty band, 

. and redeemed you from the bouse of bondage, from 
the band of Pharaoh king of Egypt. (Deut 7:7-8) 

The theological implications of the Exodus are further 

unfolded in terms of Yahweh desiring to dvrell in the midst 

of His people. Seen in this light, the Exodus was but the 

beginning . Yahweh who had shown His presence so vividly 

at the EXodus , guarding the fugitives with a p illar of 

cloud and fire, did not withdraw after the crossing of the 

Red Sea. On the contrary, Isr ael wa.s assured of that same 

dynamic power in her midst continually. vlbat guara.ntee was 

giv en of this to a people whose faith worked b est when 

believing was seeing ? This was the role of the 'Tabernacle 

which was to be the visible reminder both of the Exodus , 
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and of Yahweh's abiding presence. So we read at the 

ordination of the priests and of Aaron of a link with the 

Exodus ••• 

I will dwell among the people of Israel, 
and ,,vill be their '3-od. And they shall know that 
I am Yahweh their God, who brought them forth 
out of the land of Egypt that I might dwell amo~ 
them. I am Yahweh their ~od. (EX 29:43-46) 

The covenant, which meant Yahweh's presence in the 

midst of Israel, as we have seen, had a practical outworking -

the demand for holiness. Yahweh vras a holy God, and Israel 

was a separated people . The need for spiritual separation 

was conveyed by the geograppical parting with Egypt. "You 

shall not do as they do in the land of Egypt, where you 

dwelt" (Lev 18:3). The Exodus gives us an insight into the 

root mea.ning of sanctification: it is separation. Thus 

the Israelites vTere told: "you shall not profane my holy 

name, but I will be hallowed among the people of Israel; 

I am Yahweh who sanctifies you, who brought you out of the 

land of Egypt to be your God: I am Yahweh" (Lev 22:31-33). 

Summing up our conclusions so far, \ve may say that 

the Exodus led to the covenant, and. the covenant meant 

that Yahweh dwelt in the midst, and that in turn meant that 

Israel must be holy. In the vivid Hebrew· terminology, 

Yahweh was pictured as walkins about the camp -

I will wa.lk among you, and will be your God, 
and you shall be my people. I a~ Yahweh your 
'1od \vho brought you forth out of the land. of 
Egypt, that you should not be their slaves; 
and I have broken the ba.rs of your yoke and 
made you walk erect. (Lev 26:11-13) 

The freedom which the Exodus brought was a freedom to live 

as a holy people, to walk uprightly, not freedom from the 

obligation of obedience and discipline, vThich should, in 

fact , have followed naturally upon meditation on the 

Exodus. This is the point made in the moralising tones of 

Deuteronomy -

Consider the discipline of Yahweh your 
S-od, his greatness, his mighty hand and his 
outstretched arm, his signs and his deeds which 
he did in Egypt to Pharaoh , the king of Egypt 
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and all bis lands, ani v.,rha.t he did to the army 
of Egypt , to their horses and to their chariots; 
how he made the water of the ~ed Sea overflow 
them as they pursued after you, and how Yahweh 
destroyed. them to this de.y. (Deut 11:2-4) 

Some guidance had to be given in the details ~f 

obedience, and so there had to be a code containing all 

that the Exodus and covenant meant in its practical 

outworking. At the bead .of this code, epitomised in the 

Ten Commandments, stands the phrase - 'I am Yahweh your 

God who brought you out of the land of Egypt, out of the 

house of bondage'(Ex 20 :2, Deut 5:6). No ethical arguments 

are led. No definition of the good is given. There stands 

but one irrefutable claim upon Israel's obedience - the 

absolute sovereignty of the God of the Exodus . There is 

the announcement of the name- 'I am Yahweh', and the 

commentary which gave the name its content - 'your God 

who brought you for t h from the land of Egypt'. That is 

sufficient. Grave warnings against apostacy are issued on 

the same basis in the didactic monologues of Deuteronomy. 

By the Exodus, Yahweh laid claim to Israel, and He was a 

jealous qod who will brook no rival. So the people are 
' warned lest they err whe n they are established and enjoying 

the prosperity of the promised land. -

Take heed lest you forget the LORD who brought 
you out of the l and of Egypt, out of the house 
of bondage. You shall s erve Ya.h1tieh your God; 
him you shall serve, and swear by his name. 
You shall not go after other gods . (Deut 6 :12-14) 

(cf. Deut 8 :11,14-16, 9: 7 ,12, 29 :2,16 ) 

The false prophet i s singled out especially - "you shall 

stone him to death w·ith stones , beca'\.m he sought to drmv 

you away from Yahweh yo ur God , who brought you out of the 

land of Egypt, out of the bouse of bondage" (Deut 13:5 ,10 ) . 

So too i s the danger of an apostate king, since he too 

was a relig ious figure : "he (the king) shall not multiply 

horses for himself or cause the peopl e t o return to ~gypt 

or t o multiply horses, since Yahweh has sai d to you, 'You 



- 39 -

shall never return that way again~XDeut 17:16). This 

reference to the king is often read. as a. comment on the 

reign of Solomon. Certainly, any military or marital 

alliance with Egypt is regarded as contrary to the whole 

movement of the Exodus. Vle find in the prophets a similar 

threat of judgement in terms of a reversal of the Exodus 

and a return to Egypt •1 The Ten Commandments and the 

warnings about king and false prophet all point to the 

Exod.us as Yahweh's ineradicable claim upon· Israel. 

But human nature is sinful, and the Exodus proved to 

be a chanse of address rather than a change of heart, as 

Ezekiel was to point out vigorously. At the very scene of 

the covenant inauguration, Israel sinned in a dire parody 

of the Exodus v1bich bad brought them to the foot of Mount 

Sinai. The people persuaded Aaron to make a go l den calf, · 

preferril"..g a tangible idol to the invisible God . 11 Up, make 

us gods who shall e;o before us", they said, "as for this 

man ~oses, the man who brought us up from the land of 

Egypt, we do not kn0\'-1 what bas become of bim11 (Ex 32:1)~ So 

the golden calf was formed, and the cry went up, "These 

are your gods , 0 Israel, who brought you up out of the 

land of Egypt" (Ex 32 :4) . On this one occasion, God 

dissociates Himself f rom the Exodus -

Then Yahweh said to me (1~oses), Arise, go down 
quickly from here; for your peoole vrbom you 
have brought from Egypt have acted corruptly. 

(Deut 9:12) 

God would have destroyed them there and then, RS also on 

the occasion at the border of the promised land when the 

people groaned at the strength of the resident population: 

11 \'lould tta t \ve bad died in the land of Egypt ! ... would 

it not be better for us to go back to Egypt ?"(Num 13:2). 

But Moses interceded for them, basing his plea for their 

forgiveness on the grace of Yahweh reves.led at the Exodus, 

1
Hosea 8 :13, 9:3, 11:5 cf. Deut 28:68. 
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and the name '"hicb He he.d made for Himself in triumphing 

over the Egyptians -

And I prayed to Yahweh, 'o Lord Yahweh, destroy 
not thy people and thy heritage, l'l'hom thou hast 
redeemed through thy gretaness, whom thou hast 
brought out of Egypt vri th a mighty hand. 

(Deut 9:26 cf.Ex 34:4-14) 
the Egyptians will hear of it, for thou didst 
bring up this people in thy might from amor~ them ••. 
Pardon the iniquity of this peopl-e, I pray tb.ee, 
according to the greatness of thy steadfast love, 
and according as thou hast forgiven this people, 
from Egypt even until now. (Num 14:14-19) 

We have come the full round from the Exodus which 

continued the promises made to the forefathers to the 

need for forgiveness and renewal of the covenant relationship 

because of national sin. 'I'he meaning of the Exodus has 

been unfolded in relation to the past, and to its immeadiate 

purpose in the covenant relationship sealed at Sinai. The 

Exodus did not lack an international missionary consequence 

at least in intention, for God intended that the dynamic 

knowledge of Himself which He ~ave in the Exodus events 

should not be confined to Israel, but spread by t hem to 

other nations in such a '"ay that they would be mediators 

of His revelation, a kingdom of priests to the rest of 

ma.nkind. The consequences of Yahweh's active presence 

among the Israelites which the Exodus began were worked 

out. A code of obedience was formulated in order to regulate 

the respons e to the d ivine grace which released Israel 

from servitude and enabled her to walk uprightly. 

Thus the Exodus was not regarded as an isolated event 

in the covenantal faith of the Israelites . Rather it was 

a spectacular brid3e between the covenant with Abraham 

and the Sinai covenant, a widening of Abra.ham 's d~ep 

knowledge of Yahweh, a personal experience, into a national 

experience of Him. 
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II 

'The Exodus in Cultic Observance. 

The cult palyed a more important role in ancient Israel 

than we can readily imagine who live in such a different 

world from the ethos of sacrifice and all the ritual which 

went with it. Even in the 'highest' of modern Churches, 

the sacraments hardly compare in dramatic character with 

· such festivals as tbe Passover, or with the ritual of the 

day of atonement. 

There were three national feasts given over to 

celebrating the Exodus - supremely the Passover, and 

associat.ed with it the feast of Unleavened Bread , and lastly 

the feast of Booths. The key to these festivals is 

representa.t ion of past history which ;qas also a revelation 

of Yahweh in redemption. Speaking of the categories of time 

involved in representation, Martin Noth says -

'Re-presentation' is founded on th i s - that God 
and his action are alwa~rs present, while man in 
his inevitable temporality cannot grasp this 
present-ness except by 're-presenting' the action 
of ~od over apd over again in his worship.l 

The celebration of the Exodus in Passover, Unleavened Bread 

and Booths differs radically from the cult dramas of 

cyclical mythology, since it is founded upon a linear 

view of history,which, as we have noticed , is stressed by 

the pattern of promise and fulfillment running from the 

covenant with Abraham through the age of the patriarchs 

to the call of Moses, and the escape from Egypt . 

To describe adaquately the origin, celebration and 

theology of the Passover would require a study in itself, 

so here we can only note a few of the key points. By many 

scholars, the Passover feast is traced to a time, considerably 

pre-dating the Exodus, at which it was part of the 

agricultural year of nomad people, as an annual event to 

1 
M.Noth: The 'Re-Dresentation' of the Old Testament in 

Prochtmc;.tion, p. 85, in Essays on O'I' Interpreta.tion 
ed. t:/estermann . 
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secure pcotection for moving tbe flocks to new grazi~~ 

without the um.velcome attention of demons. If this be so, 

it only goes to show the strong historicising nature of 

Israel's faith, for while its celebration remained an 

annual event, it pointed back to the specific occasion of 

the Exodus, and thus was not of the same ilk as the 

nythical rituals· of her neighbours who annually celebrated 

the triumph of one of their gods over chaos at the time of 

creation, or the dying and rising of the gods of fertility 

with the changes of the seasons. 

Wben your children say to you , 'What do you mean 
by this service ? ', you shall say, 'It is the 
sacrifice of the LORD's passover, for be passed 
over the houses of the people of Israel in Egypt," 
when he slew the Egyptians, but spared our houses'. 

(Ex 12:26-27 cf. Deut 16:1-12) 

In this passa3e, the Passover is regarded as a sacrificial 

feast which put Israel into a special relationship wi tb 

Yabv;eh so that they were preserved from destruction in 

.contrast to -t;,beir neighbours, the Egyptians. 'I'he Passover, 

therefore, is the occasion when each succeeding generation 

knows itself as a redeemed people, elected to a saving 

relationship with Yah\.veh . As such the Passover gained 

future significance e.lso, for it became the guarantee of 

God's continued action on behalf of those who were 

partakers of this feast of rememberance. 'Ihough the Pa.ssover 

fell into disuse, at l east on a nat ional scale, at times 

of reformation, such as in Josiah's day , the Passover \'Tas 

the focal point of attention as being the tradition wh ich 

distinguished Israel ' s from the relig ions of her neighbours. 

The Passover runs through history like a scarlet thread 

from the Exodus to the Last Supper where it was to become 

transformed into the feast of the New Covenant. 

The feast of Unleavened Bread is also thought to 

have an independe-nt bistory which was eclipsed by its 

association with the Exodus. The Israelites were to explain 
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it thus to their little ones -

Remember this day, in \>Th1cb you ce.me out from 
Egypt, out of the house of bondage; for by 
stre~tb of band Yab'"'eh brouzht you out from 
thie place; no leavened bread shall be eaten •.• 
p._nd you shall tell your son on that de.y, 'It is 
because of what Yahweh did for me 1Hhen I came 
out of Egypt'.(EX 13:3-10 cf. 23:15, 34:18, Deut 16:1-8) 

In the New- Testament, Paul uses this ceremony to 11arn against 

sin within the Church by e.nalogy wi tb the leaven which 

was eradicated from the dough. 

The feast of Booths was a living re-enactment of the 

time vrhen Israel was in the wilderness dwelling in tents 

on their journey to the promised land. 

Israel shall dwell in booths that your generations 
may know that I made the people of I srael divell in 
booths ivhen I brought them out of the land of :Sf3ypt; 
I am Yah\'leh your God. (Lev 23:39- 43 cf. Deut 16:13-15) 

It must hs.ve fallen into disuse too, for we find that it 

was revived during the reforms of Ezra and :r-rebemiah with 

the comment - 11 for from the days of Joshua, son of Nun, to 

that day the _ people of Israel ha.d not done so 11 ( Neb 8:13-18). 

There were, then, three ritual enforcements of the 

redemption from Egypt, and ideally Israel never forgot 

that she bad come from slavery to serve a livi:r..g God. The 

fact that the central feast of Judaism, the Passover, together 

with two others, is devoted to the Exodus, while there is 

1 
no equivalent to the pagan festivals in the legislation 

shoHs beyond doubt the i mportance of the Exodus in Israel's 

whole faith, and the essentially historical character of 

th at faith. 

Besides the three feasts, there are several other 

institutions designed to commemorate the EXodus to be 

found in the legislation. One such is the consecration of 

the first -born. On tbe Passover night, when the first-born 

1 there have been attempts made by such scholars as 
~owir~el, Hooke and Johnson to discover a creation-struggle 
ceremony and an enthronement ri t u a1 in which the king 
played a leading role r epresenting Yah\veh, but these 
interpretations, mainly based on certain Psalms, h ave 
not gained universal acceptance among Old 'Testament 
scbol~ .. rs. 
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of the Egyptians died, both man and beast, the first-born 

of the Israelites were preserved sa.fely behind doors which 

were sprinkled with the sa.crificial blood . In this way, 

the first-born v-1ere living \\ri tnesses to the saving event, 
\ 

and so they were to be specially consecrated to Yahweh. 

Every first-born among your sons you sha.ll redeem. 
And when i.e. time to come your son asks you, ' What 
does this mean ? ', you shall say to him, ' By strength 
of band Yahweh brought us out of E3ypt from the 
bouse of bondage •.•• It shall be as a mark on your 
band or frontlet between your eyes; for by a 
strong band Yahweh brought us out of Egypt . (Ex 13.:1-16) 

The idea of consecrating the first-born was also applied 

in a special way to the Levites who were devoted to Yahweh 

in the stead of the 'secule.r' first-born. Historically, the 

origin of the Levites, and the distinction of priests and 

Levites is one of the most debated problems in Old Testament 

a tudies upon which it would be impose ible to embark here . . 

We may simply note that in the l.egisle.tion of the book of 

Numbers, tbe distinction of the tribe of Levi is given a 

theological reason derived from the Exodus -

Behold I have taken the Levites from amon5 the 
people of Israel instead of every first-born that 
opens the womb among the people of Israel . The 
Levites shall be mine f or all the first-born are 
mine, on the day that I slew all the first-born 
in the land of Egypt, I consecrat ed for my own 
all the first-born of Israel, both of man and of 
beast; they shall be mine: I am Yabweh.(Num 3:11-13) 

Reminders of t he com~andments which were based on the 

formula 'I am Yahweh who brought you up out of the l and of 

Egypt' extend even to de tails of dress . 'Itus the Israelites 

were instructed to make borders of tassels on their garments , 

that seeing them they migh t be r eminded of their deliverance 

from Egypt( Num 15 :37- 41). Moreover th e dietary la,'ls carried 

the same formula- "You shall not defile yourself witb any 

swarming thing that crawls on the earth. For I am Yahweh 

who brought you up out of the land of Egypt to be your 

God ; you shall ther efore be holy, for I am holy 11 (Lev 11: 45 ). 

If Israel wa s disobedi ent, especially in apostacy f rom the 
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the God of the Exodus, she vrould receive the ironical 

punishment of having laid upon her the diseases and plagues 

of Egypt(Deut 7:15, 28:27,60). As well a.s being the theme 

of three festivals, we find that the Exodus bas left its 

mark upon these miscellaneous ritual details . 

III 

The Exodus in !1oral TeacbinfX . 

In the Psalms, we saw that the poet reflected on the 
I 

Exodus and found comfort in it beca.use it revealed that 

Yahweh did not despise the affliction of the afflicted(Psa 22:4). 

Some of Yahweh's compassion for those in servitude has 

been enshrined in the huma.nistic precepts of the law. 

One example of this is found in the r egulations for the 

treatment of slaves. An Israelite by birth, as opposed to 

a sojourner, could never be degraded to the permanent 

rank of slave, even though he might be reduced to the 

temporary expedient of s.elling himself as a slave until 

the year of jubilee, when the law said that be must be 

set free, glvine; as its reason that Yahweh bad freed the 

whole nation from servitude -

for they are my serva.nts, whom I brought forth 
out of the land of :Sgypt; they shall not be sold 
as s l aves. You sha.ll not rule over him with 
harshness, but shall fear your God.(Lev 23:35-43,5~) 

There is an interesting example of this law being obeyed 

and. then abrogated during the time of Jeremiah when 

J_erusalem lay under seige by the Assyrian army , a nd king 

Zedekiah and the princes agreed to set free their fellow 

Hebrev1s. To their shame, wh en the invader withdrew 

temporarily, they took back their slaves again, which 

earned them a bitt er lashi~ from the prophet 's tongue. 

The Deuteronomic law lays down further that this Hebrew 

who must be released after seven years should not go out 

empty-handed, but with g ifts -
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and when you let him go free from you, you shall 
not let him go empty-banded; you shall furnish 
him liberally out of your flock, out of your 
threshing f loor and out of your wine press . As 
Yah\veb your God bas blessed you, you shall give 
to him. You shall remember that you were a slave 
in the land of Egypt, and Yahweh your God redeemed 
you. (Deut 12:12-15) 

This relates , of course, to the story of the departure 

form Egypt when the Israelites not only went out, but 

were urg~d to go, and were laden with gifts to encoura3e 

their departure . That night 1 they despoiled the Egyptians 1
• 

Daube, who is a Professor of Civil Law at Oxford, bas a 

theory that there must have been some precedent for this 

feature of the narrative, some law already in existence 

which then influenced the Exodus narrative, and finally 

from there influenced the compilation of the legal codes. 

Thus he says - 11 1rle may distinguish three s t ages: there is 

the ancient social practice, there is the Exodus depicting 

God as acting in conformity wit~ that practice, and there 

is social practice advancing under the stimulus of the 

story" •1 But be has hardly established his case with 

specific examples of this law before Exodus times . If 

the Exodus narrative is historically reliable at this 

~uncture, there is then, of course, no need to look 

beyond it in order to understand the appearance of this 

lmv of furnishing a r e leased slave \vith gifts,since the 

Deuteronomic co'de is a theological meditation on the 

meaning of the Exodus and the covenant. 

The Sabbath - one of the characteristics of Judaism -

was not beyond the scope of influence from the Exodus 

tradition. Similar to the concern for Hebr ews who bad 

become slaves is the concern for domestic servants on the 

Sabbath. 

1 D.Daube : The Exodus Pattern in the 3 ible, p.l6. 
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Six dP..y s you shall labour and. do all your \'fork; 
but the seventh de.y is a sabbath to Yahvreh your 
God; in it you shall not do any work •.. tbat your 
manservant and your maidservant may rest as well 
as you. You shall remember tha.t you were a servant 
in the l and of Egypt, and Yahweh your God brou3ht 
you out thence with a mighty hand and an outstretched 
arm; therefore Yahweh your God commanded you to 
keep the sabbath day. (Deut 5:12-15) 

The Sabbath is sometimes linked with God's rest on the 

seventh day following the six days of creation. It was 

the sign of the Sinai covenant, just as circumcision was 

in the covenant wi t.b Abraham. Here the hum ani tar ian aspect 

of the sabbath day rest is emphasised. Just as the blessings 

of material prosperity were to be shared with the slave 

in the preceding law, so here the domestic servants were 

to share fully in the rest of the covenant day. 

The stranger or sojourner was also to benefit from 

moral teaching based on the Exodus experience, for the 

la..,.r holds out kindness to the s~ranger as the ideal for 

a righteous nation. The appeal is a telling one -

you shall not oppress a stranger; you know the 
heart of a stra.nger, for you were strangers in 
the land of Egypt.(Ex 23:9 cf. Ex 22:2l,Lev 19:33) 

The Israelites were taught that the weak and defenceless 

were the objects of Yahweh's special care, just as they 

bad been vThen in affliction -

You shall not oppress a hired servant who is poor 
and needy •.• you shall not pervert justice due to 
the sojourner, or to the father less, or take a 
\vidovr' s garment in pledge ; but you shall remember 

· that you \vere a sla.ve in F..gypt, and Yahweh your 
1od redeemed you from there. (Deut 24 :14-22) 

A startling example of how far this could go, and of the 

purity of the moral code concerne Israel's arch-enemy: 

''you shall not abhor an Egyptian", they were told, "because 

you vrere a sojourner in his land 11 (Deut 23 :7) . 

Lending to a brother on interest was forbidden too 

because this was contrary to the unearned f reedom of the 

d ivine grace vrhich gave Israel the promised land. Thus we 
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read -

you shall have just balances, just "'reights, a 
just ephah, and a just bin; I am Yahv.reh your 3-od 
who brought you out of the la.nd of Egypt. And you 
shall observe my statutes and all my ord.inances 
and do them: I am Yab\'reh. (Lev 19:35-37) 

We see, then, that at the places where the legislation is 

notable for the moral and humanitarian nature of its 

teachin3, this teaching is given a basis in the Exodus 

experience, which in effect is in the compassion ·of Yahweh 

for an afflicted people. 

~fuat better foundation for a legal code could there 

be than the revelation of God's character ? And what deeper 

revelation of His name was there than that which was g iven 

to l\1oses, and to the generation who were brought out of 

Egypt ? 

As regards Moses, scholars like H.H.Rowley and Bright 

have said that if there was no such man, if the histor ic ty 

of Moses was denied, we 'should have to invent someone with 

the same name. Similarly, should the historical reliability 

of the Exodus event be denied, we should have to invent a 

great and impress ive revelation of Yahvreh which might serve 

as a connecting theme running through the teaching on t he 

covenant·, the regulations of festal and ritual observation, 

and the precepts of hwnanitarian concern. 

I t i s worth noting here the light vrhich the analysis 

throws on the relation of the law and the prophets. 

Sometimes the prophetic and the cultic aspects of Israel ' s 

r el igion are divided too rig i dly f rom each other in Old 

resta~ent studies. It is true that the pr oph e t s were often 

set against the proponents of the cult because there was 

an elaborate ex t ernal observance divorced from right living. 
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Thus Amos, Hosea., Isaiab and Jeremiah denounced the 

sacrifices and feasts as things which Yahweh despised. 

That there we.s no fundamental contradiction between the 

law and the prophets is clear for tvm reasons. Firstly, 

the prophets exalt the la\·T of Yahvreh in their portrait of 

the Messie,nic age, and the reign of Yahweh: thus Isaiah, 

in a passage shared 1vi th Micah, depicts the torah ( here 

best translated broadly as 'teaching') going forth from 

Zion, \vhile Jeremiah .spealcs of a new covenant when the la\v 

would be written on the heart. Secondly, we have seen bow 

the Exodus radically shaped Israel's attitude to the 

oppressed and weak. Th is theme, the need for justice to 

the weak, the stranger and the poor, and of care for the 

widow and the fatherless, is constantly on the lips of 

the prophets as the positive side of their denunciation 

of moral corruption. Thus the p~ophets also reflec t what 

was learned by Israel through being freed from oppression 

at the Exodus, and 1vhich was enshrined in the legislation. 

The prophets were concerned with the sovereignty of God 

in history, and addressed Israel as an elect, covenant 

people. This was the implication of the Passover ~1ich 

was both sacr>ificial and historical in character .'I'his key 

cultic celebration is therefore in full accord with the 

burden of the prophets. itfuen due recognition is given to 

the Exodus theme in the legislation, the fundamental unity 

of the prophetic and legislative spheres of Israel's 

religion becomes clear. 

In the legis l ation, the Exodus binds together the 

historical narrative, the understanding of election and 

covenant, the moral requirements of a holy God, and the 

ritual wor ship in which Israel honours Him as her 

redeeming-out-of - Egypt God. 
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The Exodus in the Historical Books 

A 

Prolo9:ue. 

Before we leave behind the Exodus theme in the legislation, 

there are two passages which we must examine in the book 

of Deuteronomy which· will serve as a link between the 

legal codes and the historical writings of the Old Testament, 

many of which reflect tbe profound influence of the 
.. ! 

Deuteronomic or Priestly traditions. Both passages are 

historical summaries whose main topic is tbe Exodus. 

i. An Exulanation of the Covenant law. 

Tbe form of this summary statement of Israel's 

history is identical to that of tbe explanation of tbe 

Passover ceremony; the child asks a question, and is told 

the meaning of the rite. 

Wben your son asks you in time to come,"What is 
the meaning of the testimonies, and the statutes, 
and tbe ordinances 'tThicb Ye.bweb our God bas 
coliUilanded you ?'1

, then you shall say to your son, 
11 Tf'le were slaves to Phe.raob in Egypt; and Yabiveb 
brought us out of Egypt with a mi~hty band; and 
Yahweh showed signs and 1ronders great and grievous 
against Egypt, and against Pharaoh and all bis 
household before our eyes; and be brou~bt us out 
from there that be might bring us in and give us 
the land which he swore to g ive to our fathers . 
And Yah\veh commanded us to do all these statutes , 
to fear Yahweh our God for our good ahra.y s, tba t 
be might preserve us alive, as at this day. And 
it will be righteousness for us if we are careful 
to do all this co~~andment before Yahweh our God 
as he commanded us '1 • (Deut 6:20-25) 

The didactic style is characteris tic of Deuteronomy. The 

contents fall into four clauses -

a . slavery in Egypt . 
b. miraculous divine intervention \vitnessed by Israel. 
c . the gift of land promised to the forefathers. 
d . the acceptance of the law in response to this. 

We cannot go so far as to call this the 60spel or keryf,ma 
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of the Old Testament, as some scholars have done, bee aus e 

this would be to omit the Messianic hope and the Day of 

Yahweh, but we may fairly say that this credo precedes 

and opens t he way for the progressive revelation of the 

implications of God's relationship with the elect .people, 

the kingdom of God and the righteousness through faith in 

Jesus Christ. This brief summary stands at the bead of all 

the subsequent history of Israel recorded in the historical 

books, and illuminated by the prophets • 

. r ii. A Ceremony of Thanksgiving for the First Fruits. 

Like the previous passage,th is ceremony involved 

a recitation of the history of Israel up to the time of 

entry into the promised land . This was made when the Israelite 

brought a basket of the first fruits of the harvest in 

thankf ulness that Yahweh bad filled his hands with blessing. 

He also gave thanks that the promise of possessing an 

inheritance had been f ulf iled- "I declare this day to 

Yahweh your God that I have come into the land which Yahweh - ~- ' .... 

swore to out fathers to g ive us" (Deut 26:3) . . . .... ~~~'.' 
f/ ~ •. \.) .J ':~-~ ' 
I ''"' :- V' • ... 

And you shall · mal{e r esponse befor e Yalnveh your \t · · .. :-;,~,-··t I 
God, 11 A wanderi~ (Heb. :Qal Part . Act . masc .s. - ~·~ \~'~ 
'ready to perish ) Ar amean \vas my father; and he -...::;--· 
went dO\vn into Egypt and sojourned there , few in 
number; and ther e he became a nat i on , gr eat , mighty 
and populous. And t he Egyptians treated u s harshly 
and afflicted us, and laid upon us bard bondage . 
Then we cried to Yalnveh the God of our fathers, arm 
Yahweh heard our vo ice, and saw our affliction, 
our t oil and our oppression; and Yahweh brou3ht us 
out of Egypt with a mi~bty hand and an outstretched 
arm, with gr eat terror , \'Ti th signs and wonders; and 
be brought us into this pl ace , and gav e us this 
land, a l and flowing with milk and honey. (Deut 26 :5 - 9) 

It is not immeadiately clear whe ther this was an annual 

rite,or was only enacted at the harvest of the very first 

crop on settling into the land . The ri t ual is simpl e; the 

offerer bands his basket to the pr i es t who sets it agai nst 

the altar. In prosperity , there was always danger of 

' s itti~~ at ease in Zion', but this ritual r ecital of 

the Exodus his tory reminded the Israel ite that he bad 

been a slave i n hard bondage , r e leased only by the love 
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of Yahweh. It is yet another example of the strong 

historical slant of Israel's religion in contrast to the 

r i tua,ls of the fertility cult. Commenting on the passage 

G.H.Davies remarks - "It is the combination of right and 

creed which is so striking, for it thus sets the pattern 

for Israel's feasts. In these verses, history is being 

added to harvest festival, Israel's gospel is being joined 

with harvest to explain the harvest and to bring the 
1 

harvest within the orbit of Israel's historical faith". 

According to G. ' van Rad, who is supported in this 

by Wright and Bright, these historical credos are early, 

and provi~e a framewrok around which other pentateuchal 

traditions were collected. 'The credos contain the Hexateuch 

in miniature, in which t he confessional elements are 

emphasised - 1. God 's election of Abraham. 
2. His deliverance at the Exodus . 
3. His gift of land. 11 2 

These scholars distinguish between the antiquity of these 

credos and the later linguistic and stylistic forms in 

which they now appear in the Pentateuch. For example, 

Wright says of the passage, Deut 26:5-10 -

The confession in Deut 26 certainly presupposes 
a time when the old sacral, tribal covenant, the 
amphictony, \'las still in force; in other words, 
it refl3cts cultic practice in the time of the 
Judges. 

While there appears to be no good reason to deny an early 

date to these historical sum~aries, as a theory of the 

compilation of the Pentateuch, van Rad's ~h~ory will 

remain an hypothesis . \'le have mentioned it because it does 

serve to underline the importance of the Exodus in the 
. . 

Pentateuch as we have it. The two pe.ssages themselves 

emphas is e the thoroughly historical tenor of Israel's 

faith, and as such form a suitable bridge between the 

leg is lation, and the historical books which bear the 

1 GH .Davies: Deut eronomy , Peake, p. 280. 

2 GE .Wright: ~od who Acts, p . 72. 
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Deuteronomic stamp in many places. 

B 

'Ihe Historical Books. 

The method which will be employed in this section of 

our analysis of the Exodus theme will differ a little from 

the one employed in the previous sections. 1tlbereas before, 

in dealing with the Psalms or Genesis or the legislation, 

our aim was to show what part was played by the Exodus 

tradition in the theological structure of t h e literature, 

in this section our aim is to focus attention on specific 

historical occasions on which the Exodus tradition c ame 

to the fore . Of course, the historical books are not 

chronolog ical records written according to secular, western 

principles of historiography. They are essentially religious 

books concerned with interpreting events according to 

religious principles such as prophetic oracles, faithfulness 

or disobedience to the covenant, cultic observation, 

centralised worship a.nd so on. Thus it is not surprising 

that events such as the inauguration of the kingship, the 

esta.blishment of the Davidic dynasty, the dedication of 

the Temple and the sin of Jeroboam are given a reli3 ious 

interpretation in which the Exodus t heology plays a large 

part . The occasions on which the Exodus comes to the fore 

as part of . the writer's interpretative apparatus are 

crucia l occasions in the history of the nation subsequent 

to its entry into the promised land. 

I 

The Covenant Ceremony at Shec.hem. 

Chapter 23 of the book of Joshua descr ibes a gathering 

of "all Israel , their elders, and beads, their judges and 

off le ers'' to bear the f i nal address of Ivlos es ' successor. 

It i s not immediately clear whether this is meant to be 
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the sp,me occasion as that described in the following 

chapter. Some scholars explain it as a doublet, but this 

appears to be unnecessary. Chapter 23 relates Joshua's 

exhortation, while chapter 24 describes the response of 

the tribes in renewing the Sinai covenant •. 

The conquest had been completed, though there were 

still foreign tribes entrenched in certain areas. The 

Jebusites, for example, were evicted only in the time of 

David who took over the stronghold in Jerusa.lem . Where the 

invading Israelites had not wiped out the indigenous 

population, there was semi-peaceful coexistence. The 

Gibeoni tes, for example, had secure·d their continued 

existence by a skilful deceit, and lived on as serfs. 

The time of this covenant renewal ceremony was, in 

the words of the narrative ••• " a long time afterward, when 

Yahweh had given rest to Israel from all her enemies round 

about, and Joshua was old and advanced in years" (Josh 23:1). 

No reason is given why Shechem was the site chosen for the 

gathering of the tribes. Attempts have been made to explain 

it in terms of its ancient cultic character. Another 

view is that Shechem was inhabited by some of Israel 's 
I 

distant blood relations who had not b~en in Egypt, a.nd who 

in this ceremony gave their allegiance to Yahweh who had 

brought t he Israelites out of Egypt . But since the narrative 

itself supplies no reason for the choice of Shechem, 

reticence on the subject is wiser. r-1any modern scholars, 

and notably M. Noth, see in these assemblies a strong 

suggestion of an amphictyonic league c entred at Shechem. 

G.E.Wright supports the historicity of the covenant 

ceremony on the basis of its form, saying that "while the 

present form of this passage is to be dated between the 

ninth and seventh centuries BC , its basic form is not a 

new literary creation. It bears the form of the old cultic 

credo, here elaborated with some freedom of expression". 1 

1 
Wright op.cit. p.72. 
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Joshua's account of the history of Israel falls into 

three divisions - the patriarchal period from Terah to 

Jacob; the Exodus; th.e conquest and settlement. The opening 

picture is one of ignorance and idolatry - "Your fathers 

lived of old beyond the Euphrates ••• a.nd they served other 

gods 11 (Josh 24:2). Against this background is set the call 

of Abraham, the first journey to the land of Canaan, and 

the multiplication of the ch6sen seed - 11 Then I took your 

father Abraham from beyond the River, and led him through 

all the land of Cana.an, and made his offspring many 11 (v .3). 

There was a choice between the brothers Abraham and Nabor 

in 8-od's e?-ective purpose, a.nd. later between Jacob and 

Esau who was given the bill country of Seir to possess , 

but 11 Ja.cob and his children went down to Egypt 11 (v.Ll). 

There is no mention of Joseph, or how the Israelites 

became enslaved. This is assumed. The call of Moses and 

Aaron introduces an account of the Exodus which mentions 

the plagues in general terms, and the sea crossing in detail -

'I'hen I brought your fathers out of Egypt, and you 
came to the sea; and the Egyptia.ns pursued your 
fathers with chariots and horsemen to the Red Sea. 
And when they cried to Yahweh, be put darkness 
between you and the Egyptians, and made the sea 
come upon them and cover them; and your eyes saw 
what I did to Egypt. (vv.6-7) 

There is here an interesting alternation of person between 

the past generation and the present which illustrates how 

the Exodus was accepted as the community-creating event 

for all time. There is no question that the people whom 

Joshua addressed bad stood at the bank of the sea, been 

shielded by the cloud and witnessed \-lhat Yahweh did to the 

Egypt i ans . The generation which had come out of Egypt had 

perished in the wilderness beca.use of their unbelief. vfe 

are here meeting a characteristically Semitic mode of 

thought in which the group had a far greater extension 

than it has in modern thought. The work of Vfheeler Robinson 

has made this concept of corporate personality familiar to 

english spe13.king. scholar s . In this instance, the people 
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'~hom Joshua addressed were being challenged to make the 

Exodus their own and corporately identify themselves with 

the people who came out of 11:e;ypt through the Red. Sea, and 

so Joshua speaks as though their unity of nationality 

transcended the passin3 of the years in the eternal purpose 

of Yahweh to form a people for Himself. In the context of 

election, and of the ca.tegories of Semitic thought, theirs 

was the Exodus experience. Joshua urges them to be faithful 

to Yahweh, and to serve Him alone, unlike their fathers who 

served many gods beyond the River. 

We should distinguish between the religious practices 

of the nation, which was never wholly true to the one true 

God at a.ny peri~d of its history, and the faith of its 

leaders, Moses, Joshua, David, and the prophets.The nation 

was never free from the influence of the surrounding cults, 

but at each time of crisis for true religion, there was a 

man chosen by God and equipped for the task of calling the 

nation back to the God of the EXodus . 

At Shechem, Joshua's challenge - "Choose you this 

day whom you will serve"(v.l5) -aroused a true response. 

Then the people answered ,"Far be it from us that 
we should forsake Yahweh, to serve other gods; for 
it is Yahweh our God who brought us and our fathers 
up from the l a.nd of Egypt, out of the house of 
bondage, .and who did those great signs in our si~ht 
••• therefore we also will serve Yahweh, for be is 
our God". (vv .16-18) 

Vfe should see this ceremony as a confirmation, a renewal 

of the previous national covenant r ather than an innovation. 

Just as the Sinai covenant bad its outward signs, so here 

"Joshua wrote these words in the book of the law of. God; 

and he took a 5reat stone, and set it up under the oak in 

the sane tuary of Yahweh " (v. 26) . This stone fulfills the 

same func tion as the pillar which Jacob and Laban set up 

as witness between them when they made their covenant 

(qen 31 : 45 - 54 ). The Sbecbem covenant follows the typical 

covenant pattern well known in the East between 1500- 700 BC . 
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It is of great significance that in each of the three 

major covenants - that \vith Abraham, the Sina.i covenant, 

and this covenant at Shechem - the Exodus is in the 

foreground. At the covenant with Abraham, there is a 

revelation of the Exodus; at Sinai, the Decalogue is 

introduced with the formula 11 I am Yahweh who brought you 

out of the land of Egypt 11
; at Shechem, the Exodus is 

accpeted as Yahweh's decisive act. 

;n 

The Inaue;uration of the Kingship. 

Moses and Joshua were unique in their leadership. They 

were called by Yahweh, and endowed the the Spirit . Moses 

comhined the roles of prophet, priest and administra.tor . 

Joshua a war leader, and champion of the covenant. 11 And 

Israel served Yahweh all the days of Joshua, and all the 

days of the elders who outlived. Joshua and who bad kno..,.m 

all the work which Yahweh did for Israel" (Josh 24:31). 

The combination of political and charismatic leadership 

was continued in the period of the Judges, but the cohesion 

had gone with the loss of a successor to Noses and Joshua. 

"In those days there was no king in Israel; every man did 

what was right in his own eyes"(Judges 17:6, 21:25). 

vllien the book of Samuel opens, we find that the 

spiritual leadership was spineless and ineffective, typified 

by Eli, a devout and bumble man who l ac ked the vigour to 

dis c i pline his own sons . Samuel is born into this lax 

s ituation, and soon his zeal establishes him as a man who 

s toad in the counsel of Yahweh. 11 Al l Israel from Dan to 

Beer-sh eba knew that Samuel was establ ished as a prophet 

of Yahweh ••• and the word of Samuel came to all Israel11 

(1 Sam 3:19-4:1). He exerc i sed a peripatetic ministry, 

moving from shrine to shrine offic iatine; at sa.crifices. 

11 Samuel judged Israel all the days of his life. And h e "rent 
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on circuit year by year to Bethel, Gil~al and Mizpsb;and 

be judged Israel in all these places. 'I'hen he would come 

back to Ramah, for his home was there, and there also he 

administered justice to Israel 11 (1 Sam 7:15-17). 

During this ministry there was continual fightin~ 

against the Philistines, sometimes fla.ring up into open 

warfare, at others subsiding into an uneasy co-existence. 

After a battle near Aphelc, the Ark was brought into the 

front line from the sa.nctuary at Shiloh. This was a link 

"Vtith the ea.rlier traditions of lsrael, with the Goa who 

overthrew Pharaoh, and scatte.rnl their enemies before them 

at the conquest. The Ark dismayed the Philistines at first 

for they knew of the Exodus traditions too -

The Philistines were afraid, for they said, 11 The 
gods have come into the camp 11

• An:J they said, 11 Woe 
to us! For nothing like this bas happened before. 
Woe to us! Who can deliver us from the power of 
these migr:ty gods ? 'Ihese a.re the gods who smote 
the EgJ,Aptia.ns with every sort of plague in the 
wilderness 11

• (1 Sam 4:7-8) 

But the Ark itself '\IT as captured. It was an unruly captive, 

for plague broke out wherever it went, leading their priests 

to say - 11 ltlhy should you harden your hearts as the Egyptians 

and. Pharaoh hardened their hearts ? After Yahweh made sport 

of them, did not they let the people go, and they departed ? 11 

(1 Sam 6:6). So the Ark was returned, but Israel remained 

under Philist i ne overlordship . 

The Isra.elites had thought that carrying the .Ark with 

them would be sufficient to secure the overthrow of their 

enemies, as when Yahweh bad fought for them a.t the Exodus. 

Yahweh was a ~od who intervened, but His intervention 

came in response to obedience to His Exodus clBim upon 

Israel. 11 So Israel put away .the Baa.ls and the Ashtaroth, 

and they served Yahweh onlyl1. (1 Sam 7:4), and after this 

they d id win a victory at Mizpah by divine intervention. 

At this per iod the Ark enshrined t he Exodus tradition, but 

as is evident from the above narrative, this incurred the 
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danger of turnine; faith from the God of the Exodus to the 

ti'k a.s a ta.lisman. 

Samuel grew old, and his sons were of t.be sa.~11e ilk 

as Eli's. No successor to Sa.:nuel as spiritual or political 

leader bad appeared. In these circumstances , the people 

asked for a king. "Behold you are old, and your sons do 

not walk in your ways; now appoint for us a king to govern 

us like all the nations" (1 Sam 8:5). This displeased 

Samuel who brousht the matter before the Lord and. was told

They have not rejected. you, but they ha.ve rejected 
me from being king over them. According to all the 
deeds which they have done from the day I brought 
them up out of Egypt, even t o this day, forsaking 
me and. serving other gods . (1 Sam 8:8) 

Y.lbatever the poll tical reasons which were advanced. to 

justify a king, this strand of the narrative represents 

the cequest as infidelity to the Exodus experience which 

was one of God 's d.irect, controlling sovereignty. This 

Samuel pointed out to them most ' strongly-

Thus says Yah1,;eh, the God of Isra.el, "I brought up 
Israel out of the l a.nd of Egypt, and I delivered 
you from the hand of the 'Tgyptia.ns , and. f rom the 
hand. of all the kingdoms that 'tfere oppress in3 you''. 
But you ba.v e this day rejected your God, 1tfho saves 
you from all calamities, and all youc distresses. 

(1 Sam 10:17-19) 

Politically, the request for a king seemed fully justified, 

for be would be a rallying force against t he Philistines. 

Yet Samuel,v iewing it in the light of the Exodus,saw that 

it shifted faith from Yahweh, the God who was unseen, to 

a more tangible deliverer - a shift of fai tb in some v.rays 

similar to that which moved Aaron to form the ~olden calf. 

Th e Exodus experience is also the main theme of 

Samuel's speech in Chapter 12. Most scholars think that 

this Chapter has suffered chronological displacement, and 
1 that it continues the narrative which left off at 10:24 • 

The tenor of the speech is resignation, but Samuel continued 

to be active after this, and in fact he played a determinative 

1 
for a brief discuss ion of the sources , see Additional ~ote A. 
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role in the rejection of Saul, and the anointing of David. 

In this speech he lays before Israel his llfetime of 

service a.s spiritual lea.der and a.dministra.tor of justice, 

challenging them to find fault with any of his jud5ements. 

After they had declared him righ teous througbout, he 

addresses them in these terms -

Now therefore, stand still that I may plead with 
you concerning all the saving deeds of Yahweh 
which he pe rformed for you and your fathers. 

(1 Sam 12:7) 

This sermon supports Wright's thesis that biblical theology 

is basically a recital of salvation history. F.ere, the 

phrase "saving deeds" vlhich is used to characterise '1od 's 

work· on beha.lf of Israel may be translated more literally 

as "the righteousnesses of Ya.hweh" (Reb. il\il' .·ni[)T~ ), 

by which we may understand that the acts of Yahweh are 

consistent with and reveal His . holy character. 

Samuel omits any reference, to the patriarchal history 

besides a mention of Jacob, and instead goes straight to 

the Exodus, and follows that with a description of the. 

period of the Judges. 

And Samuel said to the people, "Yahweh is witness 
who appointed l.!J:os es and Aaron, a.nd broue;h t your 
fathers up out of the land of "B:gypt •.. when Jacob 
went into Egypt, then your fathers cried unto 
Yahweh, and Yahweh sent ?-loses and. Aa.ron who brought 
forth your fathers out of Egypt and ma.de them dv1ell 
in this place. But they forgot Yahweh t he ir God •.. 

(vv.6,8-9) 

Samuel's point is that God rescued the f a thers from their 

enemies, and was able to rescue the present gener a tion from 

the Philistines. Though Samuel exposed the root of unbelief 

which lay bebind the r equest for a king , he then threw 

his weight i n beh ind the monarchy because ~od had allowed 

it. '1iven the monarchy , Samuel continued his role of 

prophet by exhorting obed ience t o Yahweb in the new 

si tue.tion - '~'if · both you and the king who reigns over you 

will follow Yahweh your God, it will be well with you" (v.l4) • · 
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To sum up, we may say that reference to the SXodus 

theology is the main argument used in opposing the 

inauguration of the kingship in Israel. The ~odus proved 

that Isrsel's fate at the hand of her enemies did not 

depend upon matching her strength with theirs, but on her 

faithfulness to Yab,veh who was a God who acted on behalf 

of His people, intervening and fighting for them. Hence 

kingship was not answer to defeat at the hands of the 

Philistines . In Samuel ' s speech, we have an example of 

the prophetic use of history as the unfoldin3 of God's 

acts of righteousness. When history is interpreted by God's 

spokesman it becomes the source of knowledge of God. At 

this early date, represented by Samuel's sermon, we find 

that the Exodus is firmly set at the foundation of Israel's 

faith, awaiting a fuller exposition in the oracles of the 

latter prophets. 

Ad1 itional Note A. 

As with the Pentateuch, the historical books are 

analysed into sources and redactions by modern scholars . 

Two or more sources are detected in the account of the 

inauguration of the monarchy. One source (8:1-22, 10;17-27, 

12:1-25) is allegedly highly antagonistic to the monarchy, 

and is attributed to D, or if not, to some exilic or post-

exilic source a t a time when the redactor was disallusioned 

with the monarchy. The other source (9:1- 10:16, 11:1-11,15 ) 

is said to be the ea.rlier, favourable to the monarchy, and 

variously desi13nated as J, Sl, or I-1 . The passages in Nhich 

the "Exodus theme occurs beloAA to the so-called D source. 
~ . 

Because it is unfavourable to the monarchy, some scholars 

have attributed it to the rei~n of Solomon or later, and 

suppose that a redactor wrote it back into the days of 

Samuel to add weight to h is condemna.t ion of the monarchy. 
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This view is unwarranted , as Bright points out , who at the 

same time agrees with a three document analysis of this 

section ( 1· Sam 8-12 ) • He writes -

In view of these verying accounts, we cannot undertake 
to reconstruct the sequence of events. But it is 
unsound to d ismiss the le.st of these narratives as 
a reflection of subsequent bitter experience with 
the monarchy, as so many have done. 'tlba.tever the 
date of the passage, it can hardly be doubted that 
a step as drastic as this , and involving such 
a break with tradition, evoked opposition from the 
beginning. Sa~uel's personal feelings remain 
ambiguous ••• That he took a leading role in the 
proceedings is witnessed by all strands of the 
narrative, and, in view of his position, is wh.at 
one would expect . Yet it is quite certain that 
Samuel, whatever his initial feelings, .soon broke 
with Saul and became his bitter foe. It is in 
every way likely that he viewe~ the step with 
misgivings all along, as the youngAr narrative 
insists, fearing where it would lead , yet 
acting under pres:rure, and because be could see 
no other course. 

vie take it, therefore, that Samuel's sermon based on the 

Exodus theology(l Sam 12:6-17) is historically reliable, 

and important for its bearing o~ the transition from the 

triba+ amphictony with its covenant league to the monarchy. 

III 

The Establishment of the Davidic Dynas ty. 

After the institution of the monarchy, the next event 

Of crucial theological si3nificance in the history of 

I s rael was the establishment of the Davidic lineage by 

special e lection and covenant, a.nd . David 's patronage 

of the cult. 

Saul failed both as a charismatic l eader and a warrior, 

for the Spirit of Yahweh departed from him, and he died 

in the disastrous battle of Gilboa with thr ee of his sons. 

A son, Isbboshetb, survived him, and attempted to uphold 

his dynastic claims, succeeding for a while wi th the 

1 
J.Bright : History of Israel, p.l67 . 
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support of Abner, commander of the army, and a section of 

Northern Israel, while David ruled in Hebron, presumably 

wi tb the Philistines' consent, since be was their vassal. 
-

Isbbosbetb was a weak man, and it was not long after Abner's 

murder by Joab tba t be too wa.s murdered . After tbis, the 

people flocked to David at Hebron, and he was installed as 

king over all Israel in a solemn covenant ceremony. Brieht 

takes pains to stress that David's success was not solely 

political or military, but religious -

- 1rlhat &ecided the issue in favour of David was the 
fact tha.t the people sa.w in him tbe one upon whom 
Yahweh' s Spirit rested. Eshbaal bad lost out precisely 
because, the principle of dynastic succession not 
being recognised, he had shown no evidence of 
charismatic gifts.l 

David's kini!ship wa.s integrated into the frame•tlork of the 

covenant from the ·outset - 11 so all the leaders of Israel 

came to the king at Hebron; and king David ma.de a covenant 

with them at Hebron before Yahif~h, and they anointed 

David king over Israel 11 (2 Sam 5:3). David wisely moved 

his capita~ to Jerusalem which lay strategically between 

the North · and South. 

More important than this even was David's patronage 

of the cult which he revealed early in his reign by the 

removal of the Ark from Baalejudah to Jerusalem. This 

was interrupted by the death of one of its a.ttendants, 

Uzzab, who put out his hand to steady the Ark on its cart 

and was struck dead, showing that it had lost none of its 

ancient sanctity . This cult object embodied the Exodus 

and wi lderness traditions. It was a hollow recta.ngular 

box about 4 'x 2t x 2i , overlaid with sold, and bearin13 

rings through which poles were inserted in order to carry 

it. Inside the Ark were plac ed the stone tablets of the 

Decalogue, a pot of manna, _and Aaron's rod wh ich budded. 

How much of this survived, 1-re do no t know, for at the 

1 op.cit. p.l76. 
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time when it was installed in the Temple, "there was 

nothing in the Ark except the two tablets of stone which 

Moses put there at Horeb, when Yahweh made a covenant wi tb 

the people of Is.rael when they came out of Egypt" ( l Kings 8 : 9). 

Over the Ark was a. solid gold lid which supported two" 

antitheticall y placed ch.erubim. On this lid, translated by 

the phrase "mercy-seat'', the sacrificial blood was sprir..kled 

on the day of Atonement, and it was from above the Ark that 

Moses beard the voice of Yahweh speaking to him. The Ark, 

therefore, summed up the Exodus t.radi t ions in its elf. 

The Ark event ually arrived in J erusalem, and the 

king took a leading part in the celebrations which 

accompanied the occasion, and. no doubt secured the f avour 

of the priests by this. That he was supported by the 

prophetic school may be s een in the presenc e of Nathan 

in the court in a.n official capacity. Thus David was 

successful in uniting the tribal and .relig ious d ivisions 

by his judic i al choice of capital, a.nd his zeal fo.r the 

.relig ion of the fathers. 

The next turnir13 point in the religious interpr etat i on 

of the kingdom of I s rael came wit h David's desire to 

build a permanent bous e for the .Ark, and Nathan's oracle 

concerning Yahweh's choice of his lineage. How long af t er 

the arrival of the Ark in J erusa lem thes e events took 

place is d ifficult t o s ay . The writer wishes to continue 

his theme of David ' s zeal f or t he cult , and for a centr al 

sanctuary, and so he j uxtaposes t he t wo na r rat i ves . 

No\v when the king dwelt 
ha.d given him r est from 
about, the king said to 
now , I dwe l l i n a house 
God dwel ls in a tent " . 

in his house, and Yahweh 
a l l his enemi es round 
J:I.Te.tha.n the pr ophet, "See 
of cedar , but the Ark of 

(I I Sam 7 :1-2 ) 

\foul d David bu i l d a bouse fo r Yahweh ? No, r ather it was 

Yahweh who woul d build a permanent house fo r David ~ Th i s 

was the message Nc:tban brought to t h e king on t he fol l owing 

mor ni ng . 
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David was overwhelmed by the greatness of Yahweh, 

and the wonder of his election, a.nd the thought of Yahweh's 

sovereignty turns his thoughts to the ea.rly tra.d i tions of 

the Exodus and conquest in which Yahweh was so clearly 

revealed -

1fuat other nation on earth is like thy people 
Israel, whom God went to redeem to be his people, 
makin~ himself a name and doin~ for them great 
and t~rrible thingsl (II Sam 7: 23) 

David understood the prophetic oracle given to him in terms 

of Yahweh's character known through the Exodus at the time 

of the nation's origin. 

The idea of a permanent central shrine which came to 

David prior to this or11.cle was a.n innovation which accompanied 

the tremendous political transition from a tribal league 

to a great kingdom. Brisht notes the change in these words -

1•fi th dramatic suddenness David's conquests bad 
tra.nsformed Israel into the forernos t power of 
Pe.lestine and Syria. In fa~t, she was .for the 
moment probably as strong as any power in the 
contemporary world. With it a~l, she was committed 
irrevocably to the new order. 

'The religious nature of this transition is dealt with by 

Nathan's oracle -

\•Tould you build a bouse for me to dwell in ? I 
have not dwelt in a house since the day I brouzht 
up the people of Isra.el from Egypt to this day, 
but I have been moving about in a tent for my 
dwelling. (II Sam 7:5-6) 

Once again we find that the Exodus is regarded as the 

origin of Isre.el' s religion. Somehow, whatever innovations 

were introduced, they had to be related to the Exodus. 

The people were settled, the Ark was settled, and the 

royal line established. Our analys is has shown that a.t 

the origin of the kingship, of the royal house and of plans 

fo r the Temple , the EXodus tradition was the point of 

text is d iff i cul t here; 23b reD.ds -

l '.'Q·~~'<.! a~iil 0~?7??1? fr ~'71 't/.4 rp?-¥ 'l?-~ f~'l0rllit'<1.1J 

RSV: re.;:l.ds w21? ~rrr!~r 
i ?9.!! <. fl1il But there is no MS support 

for these emendations . 

cf. 
delcl-es o~?.¥1?1? .... :.,w,~. 

I Chron 17 : 21 - . :."terrible things,in driving out ne.tions 
before thy people whom thou didst redeem 

2nn. ~ 1 t. n . l7fi_ 
from 'E:gypt ". 
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reference in the light of which these innovations were 

read . David overcame the early objections to the monarchy 

by showing a great zeal for the religion of the fathers, 

and notably the Exodus tradition enshrined in the .Ark 

which received his special care. 

IV 

The Dedication of the TemDle. 

Nathan had indicated that David's son, Solomon, 

would build the Temple, and once Solomon was securely 

established on the throne, there vras little delay, for 

David bad already drawn up pla.ns and. collected much of the 

building material. Construction commenced in the fourth 

year of Solomon's reign, and this is dated by the Exodus -

he began to build the house in the four hundred 
and eightieth year after the people of Israel 
came out of the land of Egypt. (1 Kings 6:1) 

When the Temple was completed, all Israel assembled to 

dedicate it before Yahweh. 'Ihe kins reminded them of the 

promise made to David, and. goes on to relate the Temple 

to the ancient traditions -

Now Yahweh has fulfilled his promise \·Thicb he made; 
for I have risen in the place of David my father, 
and sit on the throne of Israel e.s Yah\·Teh promised, 
and I have built the house for the name of Yahweh, 
the ~od of Israel. And there I have provided a 
place for the ark, in which is the covenant of 
Yahweh which be made wi tb our fathers, when he 
brought them out of the land of ~gypt .(l Kings 8 :2C-2l) 

The new, that is, the Temple , must be related to the old, 

that is, the Exod.us and the covenant. The Ark bridges the 

intervening yea.r s uniting these past events to the new 

worship of Yahweh, who caused His name, that is, His 

character and presence in the Deuteronomic parlance, to 

fill tl:e 'I'emple. When the Ark bad been installed, 11 the 

priests came out of the holy place , and a cloud filled 

the house of Yahweh, so that the priests could not stand 

to minister because of the cloud; for the glory of Yahweh 

filled the house of Yahweh 11 (vv .lO-ll). 'This cloud of glory 
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also recalls the Exodus tradition, since the Isra.elites 

\~ere led by a pillar of fire a.nd cloud, and the Ta.bernacle 

was filled with the Shekinab e;lory. 

1he Ark installed, and the Temple filled with the 

e;lory of Yahweh, king Solomon stands before the altar to 

offer up a dedica.tory prayer which dwells on the greatness 

of God which transcends human imagination - 11 Bebold, heaven 

and the highest heaven cannot contain thee; bow much less 

this house which I have built ! 11 (v.27). 1he theology of the 

prayer is essentially Deuteronomic. This is seen in the 

use of the Kame ( 11 thou hast said, 'My na.me shall be there' 11
), 

the 'if •.. then' clauses turning on obedience, and the concept 

of promise and fulfilment in a salvation history based on 

the covens.nt. It is not surprising that the Exodus finds 

a prominent place in this context. 

ltle have alrea.dy noted its occurence in the preliminaries 

(vv. 9,16,21) . Now we find it in a clause of the prayer 

concerned with captivity and exile. By the very subject, 

most scholars would agree that it shows signs of editing 

and expansion, a nd some go so far as to give it a post-

exilic date. Wbile it might seem unlikely ttat captivity 

and exile should be contemplated at the dedication of the 

Temple which typif ied the greatness of Solomon's empire, 

tt cannot be ruled out completely . The pra.yer is an 

exposition of the covenant which certainly was familiar to 

the Isre.eli tes of that day. With the concept of covenant 

may . well have gone warnin3s of the consequences of infidelity 

to it, whether or not in such an articulate form as we find 

in the book of Deuteronomy. One of these consequences may 

well have been defeat by Israel's enemies - somet0ins which 

would have been remembered and ~iven urominence later when ...... .. 
this state of affairs had come about in exactly the manner 

hint ed at in the covenant exposition at the dedication 

of the Temple . We should hesitate to rule out any historical 
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basis for this clause in the dedica.tion ceremony. 

The form of the intercession runs as follows. If 

Israel should sin, and God punish them by givine; them into 

the hand of their enemies - something which bad happened 

frequently from Acha.n' s sin at Ai to the Philistine conflict -

and then should repent, might God accept their penitence 

and restore them . The basis of this plea is that Israel 

was God.' s people even in disobedience and exile beca.use He 

made her so at the Exodus -

'J-ra.nt them compassion in the sisht of those who 
have c arried them captive, that they may have 
compassion on them - for they are thy people, 
and thy heritage, which thou didst brins out of 
E3ypt, from the midst of the iron furnace.(vv.50-51) 

For thou didst separa.te them from among all the 
peoples of the earth, to be thy herita~e, as thou 
didst declare through Moses, thy serva.nt, when 
thou didst bring our fathers out of Egypt, 0 my 
Lord Yahweh. (v .53) 

If this exposition of captivity and exile is ·indeed to be 

dated in Solomon's day, then we have in it the precursor 

of the New Exodus expounded by the prophets, for it is 

not a far step from interceding for a captive people on 

the basis of the Exodus to expecting ~od to act again in 

accord with that past deliverance, and once more to free 

His people from subjection. 

v 

The Division of the ~in~dom. 

The historian of the book of Kings _bel i eved that all 

the magnificence of Solomon's empire was. conditional upon 

his obedience to Yahweh. '!his he makes clear by recordin3 

a warning of the Temple's destruction immediately after 

b is account of the dedication ceremony -

This house will become a heap of ruins; everyone 
passing by it will be astonished and will hiss; 
and th e y will say, 11 lt,"hy has the LO::\D done thus to 
this le.nd and to this house ? 11

• Then they will sa.y, 
''Because they forsook Yahweh their Sod who brou:rht 
their fathers out of the land of Egypt, and laid 
hold. on other gods, a.nd worshiped and. served them; 
therefore Yahweh has brouo:bt all this ev il u-oon th em". 

~ (1 Kings 9 :B-9) 
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The writer then begins the story of Israel's decline leading 

to the division of the kingdom,and. the fall of Ephraim. 

In brief, the events which led up to this were as 

follows. Solomon died c.930 BC, and the empire which he bad 

consolidated and held together began to crumble internally 

and externally. Fore es of mounting discontent, both tr iba.l 

and reli~ious, found an outlet. Though the tribal differences 

are touched on by the writer, he obviously considers the 

religi6us factors of greater significance. Solomon had 

lapsed into syncretism, worshiping Yahweh and the foreign 

deities of allied nations(l Kinss 11:1-13), and at least 

one prophet, Ahijah the Shilonite, had foretold that the 

kingdom would be torn f rom Solomon a.nd 3iven to Jeroboam, 

an able young ma.n vrbo bad been in charge of the forced 

labour from the house of Josepb(l Kings 11:2~). On Solomon's 

death, J eroboam returned from Egypt, whence be had fled, 

and made an attempt to win the loyalty of the Northern 

tribes who were not ena;·noured with Rebeboam on account of 

his bot-headed and overbearing policy, a policy of suppression 

more rigorous than his father's (1 Kings 12:1-14). 

Jeroboam realised that to succeed he needed religious 

support to counterac t the unifying power of the central 

cult at Jerusalem. His solution was to set up rival shriries 

at Dan and Bethel , and to discourage the people from making 

the long journey to the Temple at Jerusalem. As 1fTe have 

seen in the course of our analysis, any r elig ious innovation 

had to be r econciled with the Exodus t r ad ition in order to 
I 

gain adherenc e f rom the main stream of Yahwism which 

remained faithful to it. Jeroboam made a bold bid to u se 

the Exodus tradition for bis own ends. He pl aced a golden 

calf in each of th e shrines, and declared that they 

r epresented the qod of th e Exodus. 
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So the kin;: took counsel , 9.nd made two c .9.lves of 
gold • .An1 he sa in to t he people, "You have .3one 
up tn Jerusalem lon~ enough. Behold your gods, 
0 Isre.el, who brou':jht you up out of the land of 
"B:gypt '.'. And the one he set in Bethel, and. the 
other be put in Dan. (1 King s 12:28-29) 

Were these golden calves idols ? Albright argues that on 

analogy with other ancient Eastern beliefs, the bulls 

represent the throne or pedestal of a.n invislble God who 

sat above them, and says that this would be in accord with 

the Israelite conception of Yahweh dwelling above the Ark. 

It is true that the golden calves have been assumed 
bv most scholars to have been iirect r euresentat ions 
of Yahweh as bull-god, but this gross conception is 
not only unparalleled in biblical tradition, but is 
contrary to all that we know of Syro-Palestinian 
icono3rapby in the second and early first millenia 
BC • . lUTiong the Canaanites, ~~_ramaeans, a.nd Hittites, 
vre find the sods nearly ahrays represented as standing 
on the back of an animal or as seated on a throne 
borne by animRls - but never themselves in animal 
form.l 

If this be granted in theory, then all the same we must 

r ecognise that it &~ounted to practical idolatry, and was 

regrded by the historical writers with an abhorance which 

sugsests that they considered it to be a breach of the 

· commandment not to have any gra.ven image. Jeroboam is 

throughout refered to bitterly as the one who caused Israel 

to sin. He could ha.rdly have chosen a worse link wi tb 

the Exodus tradition, since his images. recalled the golden 
-

calf which Aaron made while Moses was wit h God on the 

mountain. Besides "sacrificing to the c a lves that be bad 

made'' (v .32) - ,.,hicb does suggest idolatry, · Jeroboam 

appointed priest who were not Levites, arid a feast to 

rival that in Judah. 

This counterfeit revival of the Exodus tradition 

apparently had its desired effect in strengthening the 

tribal differences sufficiently to divide the kingdom. 

Therafter ,reli~ion in the Northern kint;dom steadily 

deteriorated, and soon Baalism came to the fore, especially 

under the encourageme nt of Jezebel, gnd the Exodus tradition 

1 
~NF.Albright: '!:i'rom the Stone Ao:.e to Christian1ty,p . 299ff 
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suffered an eclipse. 

VI 

The Fall of the Northern Kin~dom. 

After Ahab and Jezebel, the Northern kingdom saw a 

succession of kings, some opposed to Ba.alism, others bad 

or indifferent. During this time the power of Syria. 

increased and Damascus began to play an important .role in 

the politics of the Northern state, eventually joining in 

a coalition with it against the gathering misht of Assyria. 

This proved futile, for Ahaz kin:::; of the Souther-n state 

requested the Assyrian king to intervene Rnd save him from 

the combined onslaught of Ephraim and Syria who apparently 

were attempt i ng to force him into their coalition. Syria 

was invaded and Damascus sacked. For a short while the 

king of Ephraim was allowed to reign in SamAria as a vassal 

of Assyria, but a suicidal attempt at rebellion with the 

help of Egypt led to an Assyrian invasion ~nder Ti3lath-

pileser's son, Shalmaneser V, who died before the end of 

the three year seige of Samaria which fell to Sargon II 

in 722 BC. 

'lhe author of Kings introduces a theolo:3ical explanation 

of the downfall of the Northern kingdom at this juncture. 

He attributes the ·disaster to spiritual aecline which 

could. be traced to 1 ts root in the a.bandon;nent of the 

Exodus f ai tb - . 

'Ibis was so, becaus e the people of Israel bad 
sinned against Yahweh their 'Jod. , who bad. brought 
them up out of the land of Egypt from under the 
band of Phar aoh king of Egypt. (II Kings 17:7) 

'The policy of the Assyrian king was to resettle the 

towns of conquered nations with f oreigners, and so it was 

that the Northern kingdom was re-populated with peoples 

from Babylon, Guthah, ~vva, Hamath and Shepharvaim. This 

maie for relig ious syncretism. Appa r ently the new-comers 

were attacked by lions, and t he Assyrians interpreted this 

as the an.'3e r of Yahweh, and sent for a priest to train 
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them in Yahwism. Ee exhorted them to -

fear no other zods ••. but you sha.ll fear Ya.h<treh who 
brought you out of the land of Egypt with great 
power and with an outstretched arm; you shall bow 
yourselves to him, and to him you shall sacrif ice. 

( I I Kings 17 : 3 6 ) 

But there was to be no return to the Exodus faith at this 

time , and the writer sums the situation up pessimistically -

11 Ho~t~ever they vTOuld not listen, but did accordine; to their 

former manner"(v.40). 

The fall of Judah was delayed until 586 BC by revivals 

of the Exodus faith under such kings a.s Josiah and Hezekia.h, 

but was prophesied more or less continuously, especially 

under evil kings like 1-~a.nasseh. 'l'he writer g ives a SU!umary 

of the prophets' message in 1 Kings 21:10-15 which revolves 

around punishment for apostacy from the God of the Exodus -

I will cast off the remnant of my heritage ••• 
because they have done what is evil in my sight 
a.nd have provoked me to ane;er, since the day their 
fathers came out of Egypt even to this day. 

Of course, the historian of the book of Kings should be 

read in conjunction with the message of the prophets 

before and after the fall of the Northern kingdom , especie.lly 

Amos and Hosea, and it will be found that he is not alone 

in his use of the Exodus tradition as a guiding principle 

of inte~pretation. 

VII 

The "Sxodus J·radit. ion after the :SXile. 

What happened to the faith of Israel during and after 

the Exile ? Did it lose touch \'lith its early traditions ? 

Did they disappear without a trac e like the Ark which was 

presumably destroyed in the sack of Jerusalem ? The answer 

is no; the early traditions did not perish with the horrors 

of the seige, nor during the march in chains to the 

conqueror ' s la.nd, nor in the busy commercial life of 

Babylon where the Jews quickly adapted themselves, and 
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where many ~rew rich. Thanks to the work of devoted scribes, 

the ~odus faith was preserved and disseminated in a way 

unprecedented before in Israel's history . ~re may now turn 

to examine the evi j ence for this in the work of Ezra. 

This is hardly the place to ente~ into a discussion 

of the date a.nd relationsb ip bettveen ~zra' s and Nehemiah's 

mission, since this is recognised as one of the knottiest 

problems of Old Testament studies, and many attempts have 

been made to resolve it, but so far none has t'lon undisputed 

favour. In brief, the ~raditional' interpretation dates 

Ezra's (first ?) visit to Jerusalem in the year 4~8 BC, 

and Nehemiah's arrival A.S civil governor in 445 BC. Between 

Ezra's reforms in . 458 and 445 BC, there is no evidence of 

his whereabouts until both be and Nehemiah are found in 

Jerusalem tog~ther. Again, after the dedication of the 

walls in that year, we hear no more of Ezra . Had he died 

during the. period of Nehemia.h ' s first governorship of 445-

433 BC, or bad he returned to his official duties in 

Babylon ? We simply cannot say. ' The major alternative is 

to place Nehemiah before Ezra . Thus Albright , who is 

supported by Bright would bring Ezra to Jerusalem, not in 

the 7th year of Artaxerxes I (458 BC), but in the 37th year, 

that is 428 BC. To go into the detailed arguments which 

are led to support these conflicting interpreta.tions would 

lead us too far astray from our analysis which is concerned 

with the evidence for the survival of the "SXodus tradition. 

The main facts are clear. The early traditions of 

Isre.el were carefully cherished during the :SXile, and 

proba.bly received their codificat ion at th is time into the 

forms sunstant iEtlly the same as those which have come down 

to us . In all likelihood, Ezra played a leadin~ part in 

this work, for he is described to us as a priest , a scribe 

skilled in the law of Moses . He returned to Jerusalem with 

a scroll under his a.rm ready to read it., expound it and · 
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?::iVe the sense, for Ezra "had set his heRrt to study the 

law of Yahweh, and to do it, and to teach his statutes and 

ordinances in Isra.el'1 (.Ezra 7: 10) .• Per haps the ink was hardly 

dry upon a new manuscript narrating the story of the 

descent into Egypt, the hard times that had befallen the 

sons of Israel there, their bondage and cry of suffering, 

and the glorious release with a way opening through the 

Red Sea. Certe.inly, the poie;nancy of the EXile made Ezra 

si~h Ett this new bondage, and wish for a new Exodus -

Yet thou hast been just in all that has come upon 
us, for thou hast dealt faithfully and we have 
acted wickedly ... Behold, we are slaves this day; 
in the la.nd that thou D:avest to our fathers to 
enjoy. its fruit and it'S good 5ifts, behold, we 
are slaves ! (Nehemiah 9 :36) 

He acknowledges the justice of Yahweh 1 s judgement and prays 

f or forg iveness, renewal and f r eedom -

Me.y l}od bright en our eyes and grant us a little 
reviving in our bondage . For we are bondmen; yet 
our ITod has not fors aken u~ in our bondage, but 
bas ex tended to us his steadfast love before the 
kings of Persia. (Ezra 9:9) 

Ezra hoped that God would liberate them from this new 

bondage by acting accordinc; to His character revealed at 

the Exodus. Perhaps he sa.vr in his own return from Exile 

.a gua.rantee of God 1 s covenant love, and even may have 

viewed his work in the light of his great predecessor, 

Moses. This is by no means far - fetched if we remember that 

he must have lived with this great leader of Israel day 

by day as he codified the Pentateuch . Bright comments on 

the similarities between the work of the two men -

1 

Ezra wa.s in any event a figure of towering importance. 
Thoush the exaggerations whereby legend made of him 
no less than a second ~oses are fantastic, they are 
nevertheless not wholly without justification. If 
Moses 'VTas Israel 1 s founder, it WA.s Ezra who reconstituted 
Israel, and gave her faith a f~rm in which it could 
survive through the centuries. 

Wi th this background , we may turn to the record -of 

Bright op.cit. p.374 
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There is a twofold 't~itness to the Exodus tradition 

'vhich reveB.ls it as a cornerstone for the zenesis and 

reconstitution of Israel. The first witness is the revival 

of the festival laws, specifically the feast of Booths . The 

Passover and feast of Unleavened Brea.d associa.ted with it 

are not mentioned here, but there is a simple explanation 

for this omission. The writer was concerned to show how 

all the reforr.Js sprang directly from the reading of the 

law' and s.ince it was the seventh month at the time' the 

regulations for the seventh month are singled out to show 

~hat the law was immediately applied to the situation at 

hand. 

And when the seventh month had come, the children 
of Israel were in their towns. (Neb 7:73b) 

On the second day, the beads of fathers ' houses of 
all the people with the priests and the Levites ca.;·ne 
together to Ezra the scribe in order to study the 
words of the law . And they found it written in the 
l aw that Yahweh had commanded by Moses tha t the 
people of Israel should dw~ll in booths during the 
feast of the seventh month •..• 
And. all the assembly of those \vho bad r eturned from 
the captivity ma1e booths and dwelt in the booths; 
for from the days of Joshua, the son of Nun to t hat 
day the people of Israel ~ad not done so . (Neb 8:13 - 14,17) 

The second witness to the EXodus tradition is the · 

prayer of confession in which 'Szra led the people . It is 

a.n e.ma.zing prayer · which embraces the entire sa.lve.tion 

history from creation to exile. The prayer adores Ya.h,<Teh 

as Creator: "Thou art Yahweh, thou alone; thou bast made 

bea.ven, the beg.ven of hea.vens, wi tb all their host, the · 

earth and all that is on it, the seas and all that is in 

them; and thou preservest all of them, and the host of 

heaven worships thee'' ( v. 6 ). Then .Jl_braham comes to the fore : 

11 Thou art Ye.hweh, the God who d idst chose Abram, and bring 

him forth out of Ur of the Chaldees, and ~ive him the name 

.Abraha.rp." (v. 7) . His was the first exodus , the escape from 

Egypt the second, and the return from exile the third, 

all three of cruc ia.l moment for the religion of Israel. 
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From there, Ezra ~umps straight to the ~3yptian bonda~e. 

'Ibis is typical of Hebrew bistorica.l thinking which passes 

over secondary events to what is spiritually sig-nifica.nt. 

Ezra. is thinkins in terms of promise and fulfilment: the 

way to the promised land was vie. Egypt. 

And thou didst see the affliction of ou·r fathers 
in Egypt end hear their cry at the Red Sea, and 
didst perform signs e.nd wonders against Pharaoh 
and. all his servc:nts and all the people of his 
land, for thou knewest that they acted insolently 
against our fathers; c;.nd thou d idst get thee a 
name, 8.S it is to this day. And thou didst divide 
the see before them, so that they went through the 
miast of the sea on dry land; and thou didst cast 
their pursuers into the depths, as a stone into 
mighty waters. (vv.9-ll) 

'Tee l{ey phrase, "thou didst get thee a. name"(v.lO) conti~ues 

the tone of worship through this prayert "Thou a.rt Yahweh 

thou alone: thou art righteous: thou, didst get thee a. name" 

'I'he Hebrew has more fo rce tba.n our English 'to make a name 

for oneself'. As E.Jacob r emarks , the Exodus is the greatest 

commentary on the holy name YEWH2 

The prayer pass~s on from creation, election, deliverance 

to prov idenc.e in the wilder ness period when the "right 

oriinances a.nd. true laws, good statutes and commandments", 

especially "the holy sabbath", were made known. 'I·be 

disobedience of Isra.el is not glossed over since it serves 

to reveal 11 a 3-od ready to forgive, gracious and merciful, 

slow to · anger and abounding in steadfast love'' (v .17b) . 

Theirs was the epitome of .sin - rej ection of all that God 

had done for their salvation: "they stiffened their neck 

and a.ppoint ed. a. leader to return to their bondage in Egypt" 

(v.l7a). ~be sinfulness of sin is seen most clearly against 

the Exodus revelation of God - " they made for themselves 

a molten calf and ·said, 'This is your God who brought you 

up out of Egypt', a.nd committed great blasphemies" (v.l8). 

The prayer follows the pattern of sin all the wey down to 

1cf. Daniel's prayer - And novv 0 Lord our IJ.od, who d idst 
bring thy people out of the l a nd of S~ypt with a 
mighty hand, e.n1 hast made thee a . n ame as at this 
d a.y, we have sinned , \<Je have done vlickedly. ("0an 9: l S ) 

2 
' Le fait de l ' .Exode est le plus eloouent commenta ire du nom 
de Ye.hv1el1' : T?.. Revelation d a.ns l' !ii .stoire ~ ' IsraeH,p.l51. 
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the Exile, e.nd concludes with the ironica.l twist that no'" 

the people were no lon3er slaves in Egypt but slaves in 

the promised. land - 11 Behold, we are slaves this day; in the 

la.nd that thou gavest to our f8thers to enjoy its fruit 

and its good e;ifts, behold, we are slaves 11 (v.36) 

The prayer ha.s told. the story of national history . 

The n8.tion is born at the Exodus in continuation of the 

e;ection of Abraham. The whole world is Sod's creation, 

but Israel is a community within tha.t world distinct from 

other nations and heir to the promise of a land given by 

God. The surrounding nations also play a part in God's 

purpose . . Tbey experience His judgement, as in the destruction 

of Pharaoh and the nations uprooted by the conquest, but 

they may also be the a.gents with which He punishes the 

cbos en people, when they sinned. The Exodus revela.t ion is 

t he key to a.n understanding of ·Sin as well as election, s·ince 

sin is reject ion of revele.t ion, · e.nd th is revelation c ame 

superlatively at the Exodus - 11 Thou didst get thee a. name 

as it is to t his day 11 (v.lOb). 'That is why the molten calf 

which Aaron made, the desire to return to Egypt, and much 

later the sin of Jeroboam were regarded with such horror. 

Ezra's work involved the national resettlement of 

tbe promised l and, a.nd the spiritual reconstruction of the 

returned exiles. To reshape Israel as th e elect, covenant 

nation, Ezra turned their attention to the Exodus which 

moulded a.nc lent Israel into a national a spir i tua.l unity. 

It is often said that Ezra's reforms consisted of a 

rigorous e.pplice.tion of the la.w. While this is true, it 

is not · a complete statement. In fact, Ezra was attempting 

to renew the covenant by observance of the law, e.nd more 

than that, be wished to remind Israel of God's grace . The 

order histor-ically and. spir itually was Exodus, cove nant, la·.'l; 

that is 13:race l eading to a rela.tionship with Yahweh which 

elicited a r esponse of obedience. Ezra was conscious of 
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the pr lor 1 ty of the Exodus, as our analysis ha.s shown. 

Therefore it is unfair to term his reform purely and simply 

lega.listic .. His pre.yer declares throughout the divine 

initiative in creation, election, deliverance and providence. 

Unfortunately, the law was later isolated from the covenant 

and the Exodus, a.nd in the bands of the Pharisees became an 

end in i t.self. If they bad rea.lised that '1od 's work - the 

Exodus - precedes man's work, they would not have fa.llen 

into a doctrine of salvation by merit. In the fa.itb of 

Israel, the Exodus tradition maintained a witness to the 

initiative of Yahweh's gre.ce. The history of Israel is a 

covena.nt history, a.nd so at the head of that bisfory stands 

the Exodus which preceded the covenant. 

This conclusion is borne out by our analysis of the 

Exodus theme in· the hist.or.ical t>ooks, for we have seen that 

tboue;b the Exodus tradition 8.t times suffered near eclipse, 

it was constantly revived, and indeed the strength of 

Yabwism at a.ny given period may be assessed by the strength 

of the Exodus tradition in festa.l celebration and theological 

evaluation. Our analysis bas ~lso revealed that a major 

portion of the historica.l writings use the Exodus faith as 

their guiding principle of interpretation in their scheme 

of theologica.l and political evaluation. 
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Introduct ion. 

We have seen that the Exodus theme is hallowed in 

three traditions of the Old Testament - in the praises of 

the worshiping community, in the na.rrat.ives and legislation 

of the Pentateuch, and in the historical books. It is a 

l e ading motif in ea.ch, a stimulus to praise, a ground for 

moral law and fest a l c elebration, and a normative event to 

which each new development must be related. 

There is one section of the Old Testament which does 

not follow i n the footsteps of the Israelites through the 

Red Sea. and away into the deser t. The Wisdom literature 

by-passes the formative events of Israel's history . Th is 

is a.s we might have expected , for the essence of 'tlisdom 

was its international passport enabling it to travel across 

the ancient East, finding hospitality in the schools of 

the Sages who met with their pupils in many lands . 1'he 

l,'fiseme n of I s rael r eceived Wisdom and strengthened it on 

its way . Though they c ast an I srael i te mantle about its 

shoulders , they in no way alter ed it s intrinsic character. 

'The God of 1.visdom was Yahweh, to be sure. It vras not any 

religion, but i t was the " fear of Ya.hweb " which was the 

beg inninz of wisdom for the Hebrew. Yet it was Yahweh in 

His Godhead, His Oneness , that is che.racteristic of the 

\visdom literature, and not Ye.bweh the delivering -out- of 

Egypt ~od . The Wisdom literature tbus contains less of 

what is d i st i nctive to Isr ael, and more of what is common 

to the thoughtful literature of the ancient East . The 

silence of the "tlisdom li ter a .. ture on the Exodus theme serves 

to u nderl i ne the distinctive nature of the experience. 

The method of the v'Yisdom writers and the characteristics 

of the prophetic writings illuminat e each other by their 

contr asts . 'The Wisdom writers began with c ert a. in assumed 
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axioms - !Jod is one, and orders the affairs of men; 1}od is 

e;ood, and blesses those who honour him. 'Ihey then apply 

these principles to the complexities of life in order to. 

tease out the underlying pattern, to understand the fortunes 

of good or evil men . For example, a c ertain pattern has 

become established- "Pride comes before a fall". Bad 

fortune has befallen a certain man; how is it to be explained ? 

Could they apply the principle ? Roughly speaking the method 

is to work from the genera l to the particular, and we see 

this happening in the dialoc;ues of Job's three f r iends, all 

foreigners who attempt an expla.nation of his misery 

according to the maxim of 11 pride before a fall" . But Job 

refused to wear the cap which they felt shoul d fit, and 

we find that in Job's case the traditional method fails. 

The :SXodus c;a.ve its own pointer to the solution of the 

problem of suffering by demonstrating that Yahweh did not 

despise the affliction of the affl icted, but intervened, 

and made the affliction the occasion for a greater 

revelation of Himsel f, saving those who waited for Him but 

destroying those who hardened their hearts a.ga.inst Him . 

In the ' minds of the prophets, this provided a basis for 

the doctrine of salvation and judgement on a world scale, 

as we shall see. Though the so l ution offered in the book 

of Job - the staggering intervention of Yahweh unveiling 

His ~er and greatness - is atypical of the Wisdom writings, 

there are other features which bea.r the mark of the 

tra.di t ional r.Y'isd.orn school, which we may contr'ast with the 

prophets. 

~he historical setting of Job is quite vague, and 

intentionally so, for the subject is timeless. The Wisdom 

'"r it ers dealt with life in a.ny age, and the school of 

Wisdom itself spanned many centuries, bein.3 in existence 

long before the :SXodus a.nd continuing , in Israel at any 

rate, until Ben Sirach anj the Wisd om of Solomon which 

were compos ed arour.5 the first century BC . In contrast to 

this, the prophets spoke to men of their times . The Sa.,?:es 
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collected and transmitted the wisdom of generations; the 

prophets brou.::h t a dy na.m ic word which proclaimed the 

conseque~ces of contemporary living. 1he Wisdom writers 

adjressed Israelites as young men,or civil servants, or 

as members of a family, or as people in business or the 

diplomatic service, but as members of a class in whatever 

a3e; the prophets spoke to the covenant people wto were 

marked off from the mass of humanity by their election to 

this covena.nt relationship with Yahweh, the Holy One in 

their midst. The Wisdom writers dealt with the conduct 

befittin~ kings; the prophets praised or denounced this or 

that kin.3 by name. 1.-'lisdom was a literary genre ind.ependant 

of national politics; the prophets played a lea.dins role 

in ne.t ional politics. The \Visdom \'lr 1 t ers assumed that 

their readers believed God to be over all; the prophets 

declared that God's soverei~nty would be demonstrated in 

this o.r that particular event. For> these rea.sons, no 

reference to the .Exodus is to be found. in the Vlisd om 

liter8ture, wber:>eas the Bxodus is one theme which the 

major writing prophets have in common. 

The prophets were exponents of Yahweh's action. His 

soverei!3nty 1tlas exercised because He was the living 'iod 

who interli/Jened freely at all levels of life - in nature, 

in national a.ffair:>s, in personal life. 'I'he Sa.ges understood 

the sovereif3nty of God throu~h wisd.om, \vhich was a. gift 

imparted by ~od to those who sought it diligently. The 

attainment of wisdom brouf!ht the knot--rledge that by wisdom 

God bad found.e:i the earth. l}od 's ·severe i gnty was His act ion 

according to wisdom, for all God ' s work from the beginning 

had been directed by His wisdo~. In contrast, the p~ophets 

understood the soverei~nty &f God in terms of His action 

a.ccording to His bolir.ess, and tbus saw His sovereignty 

in the judgements 1vbich they proclaimed upon the nations 

of the day, upon 3:phraim, !'-1oab, Tyre , Nineveh, Babylon, 

Assyria and Egypt . 

If the ~odus tradition i e u leading interpretive 
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constant in the historical books, we might expect it to 

appear in the prophets plso, since they we~e heralds of 

God's sove~ei.gnty in history, interpreting events according 

to their divine inspiration. 

The prophets declare& the word of a Sod who intervened 

in personal, national and natural life. This was indeed 

the God of the Exodus for Eis intervention in each ~he~e 

was demonstrated supe~latively at the Exodus: His intervention 

in personal life, by the call of Moses; in national life, 

by dealing with the Egyptians; in natural life, by 

heightening physical phenomena to the degree of the miraculous 

in His purposes. 

Noses himself was ~esarded as the great type of the 

prophet · - '1there has not arisen a prophet since in Isre.el 

like Moses whom the LORD knevr face to face"(Deut 34:1C). 

Thus in the Exodus tradition, the prophets had both a 

revelation of' Yahweh, and a pattern for their ministry to 

guide them. It would indeed be stran3e in view of these 

considerations, if the spokesmen of Yahweh had neglected 

to use the Bxodus tradition in their messa3e . 

With this introduction, we may now turn to an analysis 

of the prophetic \•Tritin.gs, examining them in their 

chronolo_sical order in so far a.s this is possible, and 

dividin~ them into pre-exilic, exilic, and post-exilic 

groupings. 
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The Exo1us in the Pre-exilic ProEh~. 

I 

.Amos. 

Despite the careful datine; of the prophecy as "two 

years before the earthquake" (v .1) - e.n event remembered 

long afterwards(Zech 14:5) - we cannot be certain of the 

year of Amos' call. He lived during the reigns of Uzziah, 

king of Judah(779-740) and Jeroboam II, king of Northern 

Israel (783-7 Li3). These two kings reigned concurrently for 

thirty-six years(779-743), and perhaps a date midway through 

this period would be most likely as the commencement of 

Amos' ministry. 

In br ief , the background of his prophecy is as follows. 

-" In 803 BC, Adad-nirari III of Assyr ia inflicted a crushing 

defeat on the Syrian confederacy to the north of Isr ael 

which gave Zphraim an opportunity of extending her territory 

under king. Jerobeam II. With all the main trade routes in 

her control, Samaria became a lucrative commercial centre 

~or merchants moving between Egypt and Mesopote~ia. But 

material prosperity was confined to the upper class 

merchant-princes who indulged in accumulating wealth and 

lavishing it on houses of ivory and feasting, while the 

poor grew poorer still, f orced \o sell themselves for a 

pair of shoes'. The wealthy, who cared not a straw for 

justice, salved their consciences by an elaborate patronage 

of. the cult. r:rhe apostate shrines at Bethel and Gilgal 

'.Vere crowded with devotees who were morally rot ten to th e 

core. 

Amos unleashed a flailinz attack on this political, 

ethical, social e.nd relig ious life . .Be came from the desert, 
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like 1-'loses, leaving his flocks and the dressing of his 

sycamore trees to travel to Sa.maria, emboldened by his 

call to proclaim doom, even upon his enemies such as 

Amaziah, priest of the Bethel cult. 

Amos use of the Exodus accords with his tone of doom, 

for he uses it always in the context of judgement, and never 

as the sround of hope in a future salvation. He acknowledges 

that the Exodus betokened Israel's special election-

Also I brouzht you up out of the land of ~3ypt, 
ani led you forty years in the wilderness, 

to possess the land of the Amorite (2:10) 

But far from securins Israel from Yahweh's judgements, it 

exposed her to them -

Hear this word that the LORD bas spoken ap;a.inst you, 
0 people of Israel, asainst the whole fami ly which I 
brought up out of the land of E~ypt: 

You only have I known 
of a ll the families of the earth; 

therefore I will punish you 
for all your iniquites. (3:1-2) 

Amos wa.s not concerned to deny either the historical fact 

of the Exodus, or its spiritual sh:nlficance, but was at 

pains to destroy the ill us ion that the Exodus "'ould be 

a wall of security for a sinful people. The special 

relationship to Yahweh which the SXodus brought was 

undeniable - "you only have I knm,m among all the families 

of the earth". The use of .YT~vrith the preposition 1 >';) 

combines the connotations of choice and intimate r-elationship . 

But this very election became a. snare and delusion in ·a 

manner similar to the fe.lse trust in the 'J'emple of Yahweh 

which Jeremiah denounced . The glories of the Exodus 

heishtened the blackness ·of Israel's spiritual condition , 

and beckoned on her judgement. 

This theme i s taken up in the last chapter of thB 

book i n much the same way. 
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Are you not like the ~thiopians to me, 
0 people of Isra.eJ . ? , says the LORD. 

Did I not br'inr; up Israel from the land of :Sgypt, 
and. the Philistines from ·'.::Aph tor 

and the Syr ia.ns from Kir ? 

Behold the eyes of the Lord ~OD are 
upon the sinful kin~dom , 

and I will destroy it from the surface 
of the ground; 

except that I will not utterly destroy 
the bouse ~f Jacob, 
says the l ORD • ( 9 : 7- 8 ) 

These verses have been interpreted in more than one way: 

the first,reading it thus- "Are you !lot in your conduct 

in my sight like the Ethiopians ? 11
·, that is, a.postP-cy has 

become second nature to Israel, and she can no more change 

than can the Ethiopians their skin(cf. Jer 13:23); the second, 

understanding it as - '' No~tT that you have broken your side 

of the covenant, you are not different in my si3ht from 

the Ethiopians, with whom I have not had a covenant 11
• ~tfe 

favour the second interpretation with some modifications. 

Firstly, the passage affirms Yahweh's control over the 

movements of all nations. The migrations of the Philistines 

and Syrians were equally under Yahweh's sway as wes the 

Exodus. There is no consistency in denying this universalism 

to Amos while admitting as genuine the ora.cles of doom 

pronounced against the surroundin-3 nations. Yahv1eh 's control 

extends over all nations, and His justice is i mpart i al for 

11 the eyes of the LOR0 are upon the sinful kingdom'', that is, 

any sinful kingdom, Israel or the 3-ent ile nations. Amos 

is not concerned to deny any relations hip between Isra.el 

and Yah\veh, but to contend thcr.t Isr ael had acted as. thou~h 

she were not Yahweh's possession, and thus had become 

"like the Ethiopians" to Yahweh. Israel was indeed an 

elect nation, but not exempt because of this from Yahweh 's 

jud~ement vlhich He meted out to eve ry s inful kingoom . In 

the realm of election, Israel was unique; in the realm of 

punishment, she was on ~ l evel with all the nations over 

whom Yahweh exercised control. 
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1he remaining use of the Exodus theme in Amos occurs 

in his denunciation of the hypocritical sacrificial system. 

1he ele.bora.te external observance which was being maintained 

was not characteristic of Israel durin~ her early ori~ins. 

1his emerses from the condemnation of Sakkuth and Kaiwan, 

Assyrian deities associated with the planet Saturn. 

Did you bring me sacrifices and offerin~s the 
forty years in the wilderness, 0 house of Israel ? 

(5: 25) 

This denunciation of an elaborate ritua.lism divorced f rom 

morality may be compared with Jeremiah's: For in the day 

that I brought them out of the land of Egypt, I did not 

speak to your fa.thers or ce.rr.mand them concernin5 burnt 

offerings an] sacrifices. But this commandment I gave 

them, Obey my voice" (Jer 7:22-26) . In neither passe.f3e is 

it likely that the prophet is making an historicBl 

statement so much a.s a value judgement . It was a matter of 

obedience rather tha.n sacrifice, ' justice and righteousness 

rather than ·offerings which Ya.h\veh valued. The oracles 

would not be denials that there were sacrifices in the 

wilderness period, if this interpretation be true, but a 

plea for their subordination to heart-worship in the form 

of Or ient.9.1 hyperbole of the kind - 11 Jacob have I loved, 

but Esau have I hated" (Mal 1:3). 

It was the shrine at Bethel wh ich provoked much of 

Amos' anger, and i t was here that his call was challen5ed 

by .Ama.zieh, priest of Bethel Hho thre f:l.t ened Amos 'N" ith 

the royal displeasure, and here tha.t Amos affirmed his 

lt1os qic - 1 ike call : 11 I a.m no prophet, nor one of the sons of 

the prophets (I a.m not a professional like you); but I am 

a herdsman, and a dresser of sycamore trees, and the LORD 

took me from following the flock, and the LORD said to 

me , J.o prophesy to my people Israel" ( 7 :14-15) . It is no 

wonder that in the prox i mipy of this a:oosta.t e calf cult . . 

Amos should see the original SXoaus as an awful witness 
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to the glory of ~odfuspised in his generation. Even 

judgements desi3 ned to turn Israel back to Yahweh were 

ignored - famine, bli ~ht, drou3ht and locusts(4 : 6- 9), and 

Amos notes with grim irony ..• 

I sent among you a pestilenc e after the manner 
of "Ee;ypt 

yet you did not return to me , 
says the LORD . (4:10) 

. . . . . 
'Th e moral backs round being what it was , Amos could 

only strip e..;.'ia.y all delusions of security, of which the 

Exod.us tradition wa.s one, as our analysis has shown. ~or 

Amos , the Exo1us of the past only blackened the hor izon 

of a people who had turne1 fr-o;:n follo,.ring the light of 

the pillar of cloud and fire. 

II 

Hosea. 

Hosea's ministry probably comes between that of Amos 

and that of Isaiah, who received his call in the year 740 BC, 

the year King Uzziah died . Hosea. possibly died just before 

the fa.ll of the Northern kinsdom in 722 BC , to which his 

message was ma.inly addressed , and to \.,rh ich he also belonged . 

The general ba.ckground i s the same a.s that of .tunes, 

except tha.t the moral decay bas a.dvanced , and the social 

collpase which J~os foretold bas taken place. The prosperous 

t imes of Jeroboam II ~ere followed b~ violence -and anerchy, 

Jeroboa.m ' s s on, Zecbarie.b , being n:urdered after only six 

months reign by Shallum \'l'ho in turn fell by the hand of 

I·~enahem after one month . rrbe interna l inst a.bi li ty was 

reflected in the v acillations between foreig n alliance with 

Egypt and Assyria which led Hosea to describe Ephraim as 

a silly dove flutterin3 to a nd fro. 'The religious backsround 

is one of Bae.l ;t'lorship \vhich we.s basically a fertility 

cult involvi ng sacred prostit ution vlhich symbolised the 

me..rr i a.ge of the father - s od vri tb the mother - earth ensuring 

the success of the cr-ops. I ndeed , Hosea used the very idioms 
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of the Baal cult in a holy framework. 

In all, there a:e five different uses of the Exodus 

tl:~eme in Hosea in contrast to !',;nos ' unilateral exposition. 

The first which we shall examine concerns the role of the 

prophet; the second, a plain historical reference to the 

origin; the third, a desire for a spiritual return to the 

Exodus period; the fourth, a reversa.l of the Exodus in 

judgement; a.nd. fifthly, a new Exodus from captivity. 

i. The Role of the Pronhet: 12:10-14. 

This section is difficult to follow, and commentators 

are not agreed on the division of the oracle, or on whether 

it relates at all to what precedes and follows it. 'I'he 

Revised StA.ndard Version makes verses 10-14 into a unit 

preceded by a. series of short oracles against Ephraim mainly 

cooc erned with the Assyrian league, a nd the sense of vv.l0-14 

in the context of this indictmen~ of Ephraim appears to 

be an assertion that God was continually giving His word 

through His true prophets just as He had spoken through 

·Moses to the people of Israel. 

I spoKe to the proEhets; 
it was I who multiplied visions, 

and tbrouczb the oroohet s 9:aVe na.rables. 
If there is iniquity in 3-l'l-e-ad.._;:..._:.;_~-

tney shall surely come to noueht; 
If in ~ilgal they sacrifice bulls, 

their altars also shall be like stone heaps 
on the furrows of the field. 

(Jacob fled to the la.nc1. of Are.m , 
there Israel did service for a wife, 

and for a wife he herded sheep .) 
By a p~ohet the LORD bro~ Israel 

up from E1zypt, 
a.Yld by a prophet be wa.s preserved . 

Ephraim ha.s ~iven bitter provocation; 
so his lord will leave his bloodguilt 

upon him, 
and will turn back uuon him his reuroaches. 

4 

(12:10-14) 

We have underlined the relevant verses; the rest which 

condemns spurious sacrifice and Sphraim does not connect 

well, nor does v erse 12 i'Thich the Revised Standard Version 

sets in ~a.renthesis . The phrase 'to multiply visions' is 

often used of fa.lse prophets who invent a word of Yahweh, 

but here it is not so used , but describes ge nuine prophecy 

as the inspiration of Yabweh . Hos oa thGn r efers to Mos es -
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''By a prophet Y&h,veh b.cought up Israel from Egypt, and by" 

a prophet he '"as preserved", and in this wa.y magnifies his 

own office, for if a prophet played such an important part 

in the Exodus, then one who follo\'rs on in the prophetic 

succession frow I-1oses is not to be despised. Hosea mi3ht 

have repe.<:1.ted Amos' conviction - "Surely the Lord GOD 

does nothing, without revealing his secret to his servants 

the prophets"(.Amos 3:7). If Hosea interpreted his ministry 

in the li~bt of the role which i1oses played in the Exodus, 

as we have suggested, then we may conclude that the Exodus 

was a cornerstone of his theologica.l thinking. 

ii. 'Ihe Exodus as the Or ir.tin of the Nat ion: 11: 1-·4, 13:4-5 . 

Hosea traces the birth of the nation to the Exodus 

in la~suage which is couched in family terms -

When Isra.el was e. child I loved him, 
and out of Egypt I called my son . 

'I'he more I called them, 
the more they went from me 

they kept sacrifici~~ to the Baals 
and burning incense to idols. 

Yet it was I who t~ught Ephraim to walk, . 
I took them up in my arms; 

but they did not know that I healed them. 
I led them with cords of compassion 

with the bands of love, 
and I beca;ne to them a~ one 

who eases the yokr on their jaws, 
and I bent dovm to them and fed them. ( 11:1-4) 

Hosea is part icula.rly fond of using human relationships as 

a picture of the divine love. Though the metaphor of Yahweh 

a.s Husband is more characteristic of Hosea, the prophet 

also makes use of the Fpther-son relationship. This oracle 

should be read in conjunction vrith the message which C$llle 

through the birtb of hi·s son to t he unf a ithful l}omer. Th is 

child's name, Lo-A~mi, was the symbol of Israel which through 

disobedience had become a n illegitimate child. But in the 

latter days ... "in the place where it was said to them, 

'You are not my people(Heb. Lo - Am:ni )', it shall be said to 

them, 'Sons of the living God' "(Hosea 1: 8-lo ). The oracle 

which we h ave quoted above looks back to the time· of the 
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Exodus, when the nation in its infancy took its first 

stumbling steps to Yahweh who tenderly watched over it with 

fatherly patience and love. 

Either there is textual corruption in 2a, a.nd we should 

read the first person ("I" and "they") for the Hebrew third 

person ("they'' and "them"), or understand "they" as refering 

to the prophets of Yahweh calling the beople back to Him. 

'The former expla.mation is preferable, since there is nothing 

in the cent ext to sug3est that the prophets are in Hosea.' a 

mind. The sense is straightforward: Ignoring Yahweh, their 

Father, the Isr::J.elites adopted Baalism, when it had been 

Yabweb who had caught up the child,Israel, at the Exodus, 

and who had healed them ( cf. Exodus 15:26 - if;~ y'l ill il ~ '~q). 

The imagery then changes to the~ of husbandry: Israel is 

a heifer which Yahweh leads gently with "cords of a man", 

a phrase in the Hebrew whose meaning may be read from the 

poetic parallel in the following' line - "bands of love" •1 

So there are three pictures in this short oracle: the first, 

of Israel as a child and Yahweh as its Father; the second, 

of Israel as the devotee of the Baal cult; the third, of 

Isre.el as a yoke animal with Yabweh as Husbandman. At the 

head , of tr.ese portraits stands the Exodus theme. 

The second orac l e which affirms that the O·rigin of 

the nation and her relationship with Yahweh were from the 

Exodus is embedded in chapter 13, which consists of a 

group of vivid pictures painting the judgement of Sphraim . 

Ephraim will v a nish like the morning mist, or chaff that 

s1-rirls from the threshing floor, or smoke which escapes 

from a. window(l3:1-3) . YB.hweh will set upon them like a 

leopa.rd, a lion or a bear (vv. 7-8) . Pangs of childbirth and 

death will overtake them(vv .l2 -14). Assyria will sweep in 

like the sirocco wind and \<Tither the land (v.l5 ). :t-.Tothing 

1 
some s chola r s amend 

. stability'. 
to meaning 'faithfulness, 
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can save Ephraim from perishing, not a prince or a king, 

for ••• " I ha.ve g iven you kings in my anger, and I have taken 

them away in my ',vrath 11 (v.ll). Only God can save them -

I am Yahivel1 your '1od 
from t he land of Esypt; 

you know no God but me, 
and besides me there is no saviour. 

It was I who knew you in the wilderness 
in the land of drought . (13:4-5) 

The j)codus was the sreat .revelation of God as Saviour; the 

wilderness wanderings of God as Giver and Guide. 

iii.Desi.re for a. Return to the Exodus Or?i~ins. 

'f·bere was a. s ect in Isr e..el, the Rechabi tes, who 

revolted against the corruption of commercial city life, 

a.nd adhered to the life of the wilderness period with a 

fanatic a l zeal, eschewing all the marks of a settled 

civilisation - a bouse, regular sowing of c.rops and 

cultivation of the vine which demanded years of unbroken 

attention if it wa s to bear gooa fruit. This s~ct had all 

the qualities of a stern Yahwism, but like many ascetic 

orders lacked the practicability by which they could 

integra.te their idea.ls to the economic and social complexities 

of worldly life . 

Hosea, too, looked back to the SXodus and wilderness 

period with nost a l gia , but he envisaged a spiritual and 

not a 11 ter a l r e turn to that experience. He express es this · 

in two oracles(2: 14-20 and 12:7-9) which should be read 

together for a complet e understanding of the prophet's 

meaning. The oracle of 12 : 7- 9 is a little unit on it s own 

in the form which seems to be char e.cterist ic of the literary 

struc t ure of Hosea. 

A trader in whose b ands are f a lse balances 
he loves to op~ress . 

Ephraim has said, 11 Ah, but I am r ich, 
I have ga.ine.:i wee.ltb for mys e l f' ' ; 

bu t al l his riches can never offset 
the guilt be has incurred. 

I a.m the LORD your God 
from the land of Egypt; 

I will a.g~:l.i n I!lake you dwell in t ents, 
as in the days of th e appoint ed feast . 

(12: 7-9 ) 

Against the materialism of commercial life, Hosea sets the 
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desert experience of a social life centred round the 

awful presence of YRhweh in the camp. God was simply left 

out of the traders' reckoning; as f::u' a.s they were concerned, 

Yahweh did not see, or if He did, He would. not act to do 

either good or evil. It was a return to the experience of 

a livin5 God, once knm'ln with such intensity at the Exodus, 

which Hosea desired for Israel. The "appointed feast" is 

presumably the feast of Booths which recalled the trek 

through the wilderness. 

A lengthier exposition of Hosea's desire to return to 

the spiritual condition of the Exodus is found in conjunction 

with the central motif of the marriage of Yahweh and Israel 

in chapter 2. 

Therefore, behold, I will allure her, 
and bring her into the wilderness, 
and speak tenderly to her. 

And there I will give her her vineyPrds, 
and··· make the valley of Achor a door of hope. 

And there she shall answer as in the days 
of her youth, 

a.s at the time when she came out of the 
land of Egypt. (2:14-15) 

At the opening of the chapter, IsrRel is an unfaithful 

wife against vfbom Yab,veb launches a complaint - "Plead 

with your mother, plead -- for she is not my wife, and I 

am not her · busband 11 (v.2). Isr.sel bad "gone after lovers''

the Baals, which she honoured in "all her mirth, her feasts , 

her new moons, her sabbaths and all her appointed feasts'. 

Either these bad been entirely given over to Baal worship, 

or, more likely, there was a kind of syncretism by which 

Yahweh was worshiped as a Baal. 11 I will punish her for the 

feast days of the Baa.ls \'/hen she burned incense to them 

and decked herself with her ring and jewelry, and went 

after her lovers, a.nd forgot me", said Yahweh ( v .13). 'I he 

Ba.als were fert.ili ty gods, and apostBte Israel attr ib.uted 

Yahweh's providence to them : "I will go after my lovers 

who give me my bread a.nd my water, my wool and my flax, 

my oil and my drink". Tbou~h Ya.bweh pronounces judgement, 

His love still rea.cbes out, and He is pictured as a youn-3 
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lover who desires to allure and woo His bride, speaking 

tenderly to her in t he language of the Song of Songs to 

draw her after Him into the wilderness. That experience 

would open the door to a new life . 1he Valley of Achor, 

which was the scene of ..(chan's sin, would become a 11door 

of hope 11
, that is, to drop the metaphor, sin would be 

blotted out in this return to the covenant relationship 

which Israel had known after the Exodus. 

We can appreciate Hosea's boldness in the use of 

the betro tbal metaphor, \.J"ben we read. it against the 

background of Baalism with its sacred marriage which was 

in fact a pretext for gros s sensualis m. Hosea bas used 

the very idiom of apostacy to teach t he truth of Yahweh's 

covenant love. He cont. i nues: 11 I, Yabvveh, \-rill betroth you 

to me for ever; I will betroth you to me in righteousness 

and in justice, in steadfast love and in mercy. I will 

betroth you to me in f a i thfulnes's; and you shall know 

the LORD" (vv .19-20). 1here is surely no deeper revelation 

of th e love of God in the Old 'Testament, and this prophetic 

utterance is based on two pillars - Hosea's personal life , 

and the Exodus . 

iv. Jud<:<:ement as the Reversal of the "Sx:odus. 

The great revelation of Yahweh's love in this 

prophecy does not mean that judgement is glossed over, but 

r a ther that the mercy of God is seen so clearly because 

it shines t hrough the sombreness of puni shment . Hosea 's 

u se of the Exodus in the context of judgement is far more 

subtle than that of P..mos because be adds an ironical 

twist to it. Punishment will consist of a r eversal of 

the Exodus . For her sin Israel will go back into slav ery . 

Th i s is put across in four short phrases scattered 

.throu~hout the book. 
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This shall be their derision in the land of Egypt 
(7:16) 

Now he will remember their iniquity, 
an1 punish their sins; 
they shall return to Egypt. ( 8: 13b) 

They shall not remain in the land of the LORD; 
but Ephraim shall return to Ezypt.(9:3) 

They shall return to the land of Egypt, 
and Assyria shall be their king 

because they have refused to return to me . (ll:5) 

This ironical judgement is set out in different contexts, 

each of vrhicb deals with an aspect of Israel ' s sin. Thus 

the first mocks tbe foreign alliances:"Ephraim is like a 

dove, silly and without sense, calling to E~ypt, going to 

Assyria11 (7:ll). The second rejects false religion, and in 

particular the calf -vrorship: ' '~~ workman made it; it is not 

8-od . The ce.lf of Samaria shall be broken to pieces" ( 8 :5b). 

It is indeed ironical that the very calf which was worshiped 

as the deliverer from ~gypt(l Kings 12:28) should be the . 

rs.iSOn d I etre for the reVerSCJ.l ~f the ExOdUS in pUnishment o 

Hosea notes its destruction with obvious satisfaction -

The ir~abitants of Se~aria tremble 
for the calf of Beth- aven . 

Its people shall mourn for it, 
e.nd its idolatrous priests shall wail ·over it, 

over its ::;lory which has departed from it. 
Yea, the thing itself shall be carried to Assyria 

as tribute to the great king. (10:5-6) 

Though e. couplet like tbe one - "Egypt shall gather them, 

Memphis shall bury them"(9:6) -might sound as though the 

prophet was thinking in terms of loca.li ty, the reversal 

of the Exodus is to be understood in a spiri tua1 rather 

than a literal sense, as is clear from the Hebrew poetry 

vThich uses Egypt in parallel with .Ass~ia, mea.ning that 

Assyria vlOuld be Israel's new Egypt. However, there was 

a certain e;eographical appropr ie.teness too . about this 

judgement, for after the fall of the Southern kingdom, a 

group of Jews fled to Egypt where a colony was established 

in -vrhich syncretism flourished e.nd which heard its doom 

pronounQed by the prophet Jereoia.h who had been forced into 

fleeing there. 
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v. Tte Pew Exodus. 

To match the rever·sa.l of the Exodus in judgement, 

Hosea goes on to spea.k of a new Exod.us sa.lv8t ion when Israel 

would be gathered again from captivity among the foreign 

nat ions. 

They shall go after Yahweh , 
be will roar like a lion; 

yea, be will roar, 
and his sons shall come trembling 

from the west; 
they shall come tremblinc like bdrds 

from Egypt, 
and like doves from the land of 

Assyria: 
I will r eturn them to their homes, 

says the LORD. ( 11: lO-ll) 

'Ihe imagery is rBther abrupt f or Ebglish canons, che.nging 

from the roar of a lion to the flight of doves. The lion 

symbolises the majestic, awe-inspiring auht.ority of Yahweh, 

while the dove is the silly bird which called to Egypt and 

Assyria, but now is frightened off homewards. Captivity 

bas reduced the pomp of the wealthy princes, and they have 

been left vulnerable, without pride or resources, a.nd better 

abl e to bear the word of Ye.bweh . Far from the promised 

land, neither they nor their conquerors lie without the 

scope of Yahweh's jurisdiction. He controlled the Exodus, 

t.he reversal of the Exodus in a new captivity, and then 

the return from Exile in a new Exodus. 

There ar e two keys to an understanding : the f irst is 

his personal experience; the second , hi s exposition of 

the Exodus theme . Ls \vi tb the loneliness of Jeremiah, Hosea 

leerned t he deep things of God in the school of experience . 

Throu: h his love for the unfaithful Gomer , h is very life 

became a revelation of Ye~web's l ove for Is r ael, and this 

too was the burden of his message . He inter pr eted his 

marriage a.s beins ordained by God , a.nd no doubt was 

strengthened to go through the De;onies vrbicb 1 t brousht 
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by the lcno\vledge of '}od 's love for unfaithful Israel which 

it opened to his vision. 

Because of his personal suffering, Hosea's message 

has a warmth about it ~orh ich Amos' lacks, thou3h the two 

are in fundamental agreement. Hosea's is the fuller 

revelation of God, and indeed it is not surpas.sed in 

the Old Testament in its teaching concerning the covenant 

love of Ya.bvreb. 

The second fundamental aspect of his message is his 

understa.nding and use of the Exodus theme. He understood 

his own ministry in terms of Moses' role as spokesman of 

God in t.be Exodus events. 'I'be Exodus theme is not entirely 

shut off from the marriage theme which is based on his 

personal life, for be regards the Exodus a.s a betrothal 

·Of unfaithful Isre.el to Yahweh, just as he bad married 

the unfaithful Gomer bath-Diblaim. Gomer's child was 

called Lo-A.mmi, Not-11y -People; fhe sons of Israel bad 

become ille~itimate sons,issuing from an adulterous 

religious liaison with Baalism. This meant that the 

Exodus betrothal-bond was broken, and so Isra.el would 

once more be scattered among foreign overlords. But even 

as Hosea took back the unfaithful Gomer to himself, eo 

God 1vould again gatter the exiles. It is clear from these 

parallels that the two themes illuminate each other, the 

events of Israel's history and the events of Hosea's 

personal history throwing light on each other . 

So full is Hosea's use of the Exod.us theme that all 

the expositions of the later prophets may be regarded as 

v arie1t i ons on his t hemes rather than innovations, though 

whether this implies a lit erary or oral dependance is 

another question. 
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III 

Isaiah. 

Jewish tradition holds tl':at Isaiah was of royal blood, 

but 1vhile this is unc erte.in, he may well have been of noble 

family for he had free access to the palace and the king . 

He was a married man with two sons whose names i'tere known 

to the king, and which bore a prophetic message . His call 

came in the yea.r that kine; Uzziah died, that is, 740 BC, 

and his ministry continued through the reigns of Jotham, 

Ahaz and Hezekiah. His last appea,rance wich may be dated 

with c erta inty was at the time of Sennacberib's campai gn 

in 701 BC, or, if we assume a second campaign against 

Jerusalem, the date woul d be c.688 BC . Tradition bas it 

that Isaiah suffered a martyr's death by ~eing sawn in 

half under the evil r ule of Manasseh, but this is too late 

to bear historical wei5ht. Eis ministry, which was 

concentrated on tbe Southern kingdom, was at any rate 

a long one - forty years at least. 

As Ephraim had prospered under Jeroboam II, so Judah 

under king Uzziah enjoyed a t ime of prosperity unequalled 

since the since the division of the monarchy after Solomon. 

During this period Assyria was weak, and concerned with 

internal divisions until, five years before Uzziab's death, 

Pul, an Assyrian gener al , seized the crown assuming the 

title of 1 i~lath -pileser III in 745 BC. This marked the 

b eginning of a neTJl wave of age;ression wh ich threatened to 

r oll over Palestine, and which reached its highwater-mark 

in the conquest of Ti:gypt and the destruc tion of Nineveh 

in 612 BC. By 738 BC, Rezin of Damascus, Ei ram of r·yre 

and Menahem of Ephraim had been bound over to pay i ng 

tribute . In 735, Pekah who had murder ed ~~i:enahem's son, 

joined Rez in in raisin~ the standard of revolt, and then 

together they attacked Judah to force her into their 

allia.nce against the J~ssyrians . Despite Isaiab ' s wernings, 

P~az appealed to Tislath - pileser to intervene wh ich be 
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did ree.dily, c a.pturine; Damascus in 732 BC e.nd forcing 

Hoshea to yield 'TrftnS jordan and '}alilee, while Ahaz himself 

became t ribut e.r y . For a. time Juda.h rema ined loyal to As s fria, 

but late r b ecame involved in Egyptian intrigues, and when 

Sennacherib fol l owed Sa~gon in 705 BC, Hezekiab was a 

leader of revolt in the West. r his was not put down until 

701 BC, wh e n t he Egyptian army was decisively defe8ted and 

Hezekiah f orced. to yield on onerous terms. 

The r e lig ious and. social background is mu'tlh the same 

as it wa s in the }.Torth e rn kingdom with g ross ne.t ional sins 

s uch as drunkeness, luxury, materiAlism, a.postacy, injustice · 

to the poor a nd defenceles s , end relia.nce on foreign powers 

instead of on Yahweh. Ag ainst this b ackground, Isaiah 

procla.ims the \·Tord of the Holy One of Isra.el, saying that 

only a remant would be saved from destruction. 

We shall follow the s ame method of exposition as used 

with Hosea, namely, to deal with the Exodus theme where 

it occurs r a ther than g iv:e an outline of the whole book, 

but as far a s poss ible to rela.te the Exodus motif to the 

rest of the prophet's mes s a.ge where this is justified by 

the literary struc t ure of the book . 

Cha·ot e r 4:2- 6 . 

This is an eschat olog ical r e -creation of the wilderness 

p e r i od which makes u se of t he c l oud a nd. the ~lory to a chieve 

1 t eff ect.. 

I n that day the br anch of Yahvreh sha ll b e b ea.ut iful 
a.nd 3 l or ious, and the f r uit. o f t h e land s hall be t h e 
pr ide end g l or y of the s urvivors of I sre.el . And b e 
who is left in Zion and remains i n Jer usalem will be 
c e.lled ho l y, every one wb o h as been recor ded. for life 
in Jer usa l em, vihen Ya.hvleh shall hav e wa.shed away the 
fil t h of the daugh ters of Zion and c l e ansed t he 
bloodstains of Jerusalem from its midst by a spir i t 
of jud~e~ent and by a spirit of burni ng . Then Yahweh 
will create over tte whol e site of ~ount Zion and 
over her a.ssemblies a cloud by day, a.nd smoke and 
shining of a fla.ming fire by ni:;ht; for over a ll 
the glor y there YTil l be a. canopy a nd a pavilion. 
It wi l l be for a shade by day from the hea.t , a nd 
for a refu~e and shelter f rom t he stor m and r 8in. 

. ~ (4 : 2 - 6 ) 

'Ibis forms a unit on 1 t s own quite separ ate from what 
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precedes and follows it, but possibly linked by the 

catchword 'daughters of Zion' (v. 4). For this and reasons 

of style, vocabulary a.n:i ideas, it has often Been denied 

to Isaiahl, but on the other hand, Driver and Bright argue 

for Isaianic authorship. Its prose style may be due to 

transmission, since r.ra.y show pare..llelisms which perhaps 

point to a poetic substratum. As re~ards the ideas, Brizht 

se.ys - 11 The passage spealcs of a purge out of which a 

purified re.mne..nt will emerge - e. thoroughly Isaia.nic 

notion (eg.l:24-26). There is no hint of an exile or a 

destruction of Jerusalem. The notion of the glory of 

Yahweh, the pillar of cloud and fire, is present in the 

older Pentateuchal sources(JE), and was certainly well 

known in Judah in the 8th century. It is true that Isaiah 

does not elsewhere apply the epithet 'holy' to individua.ls, 

but the ideal of a holy people - and the present passage 

speaks of the ideal to be realised ' in that day' -is 

incontestably pre- exilic(cf. Ex 19:5f, Deut 7:6, 14:2,21). 

While one cannot prove that the passage comes from Isa.iah, 

there is little reason to relegate it to a post-exilic 

date" . 

'Ihe theme of the passage ma.y be summed up as cleansing, 

pur3ing and renewal focused on Zion with the imagery 

drawn from the wilderness theophany. The Exo:ius is assumed, 

and at tent ion is drawn to its purpose, namely that Isr8.el 

should be a holy people \vi th Yahweh dwelling in their midst. 

The "cloud by day, and the shining of a flaming fire by 

night 11 recalls the Exodus phenomena, and the Shekinah glory 

v1hich rested over the Tabernacle. 

The passag e g ive us an insight into the working of 

the prophetic mind, f or we see that the pa.st history of 

Israel is projected: into the f uture, providing the language 

1 
eg. by Gray (ICC) end Scott(IB) 

2 ' 
Bri3ht: Is a i ah , Peake,p . 493 . 



- 100 -

of prophecy with diverse images, colours in which to paint 

the canvas of future r ene\'lal and hope. The reality of the 

future prediction is thus based on the past, for the 

prophet believes that Jod will again act as He did in the 

Exodus. There is thus a form of typology employed in or der 

to understand God's action in the 1N'Orld, interpreting the 

present a.nd. the future accord ine; to past revelation. There 

is a fluiifli ty bet.,.reen the llteral and the spiritual force 

of this ima.gery. 

ii. Chanter l0:?0-27. 

Here we have a clear statement of a new Exo~us 

from Assyrian captivity. The passe.ge dates from around or 

just after 701 BC, for althou3h Judah was subject to Assyria 

from 734 onwards, she only felt the 1 ash of her mili te.ry 

power in 701, .,.Then the Assyrians handed over large secti . ons 

of her territory to her neighbo~rs and laid upon her a 

crushing tribute. 

Therefore thus se.ys the LORD, Yah1•reh of hosts: 'O 
my people vrbo :J.\vell in Zion, do not be afraid of the 
.ll.ssyrians vrhen they smite wi'th the rod and lift up 
their staff ag8inst you as the S3yptians did. For in 
a very 11 t tle \·lb ile my ind i3nat ion \'I ill come to an 
end, and my an:~er will de directed to their destruction. 
And Yahv-reh of hosts ivil l ~>rield against them a 
scourge as \'lben be smote i~>1id. ian at the rock of Oreb; 
and his rod 1'-lill be over the sea, and be '\-Till lift 
it as he did in Egypt. And in that de .. y his burden 
will depart from b is shoulder, a.n1 his yoke will 
be destroyed from your neck. (10:24-27) 

Two aspects of the early history are used by the prophet -

the - 'Sxodus and. Gideon ' s conquests (Judges 7:25ff). The 

Assyrians were Yah1'1eh 1 s tool, an axe in His hand (v .15), 

and in fee.r ing Yahv1eb the Israelites ha.d none else to · 

fear. Isaieh had preached reliance on God and not on 

forei3n aid: 'in r eturnin,s and r es t you shall be saved; 

in quietness and in trust shall be your strength, (30: 15 ). 

One day 'the remnant of Israel anj the survivors of tbe 

house o f Jacob will no more lean upon birn that smote them, 

'but will lean upon Yab~'leh, the Holy One of Israel, in 

truth'(v.2C). Jujgeme nt was indeed certain- 'a remnant 
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will return to the mighty God. For thoush your people, 

Israel, oe as the sa.nd of the sea, only a remnant of them 

will return. Destruction is necreed overflowing with 

righteousness'(v.22). But this was not the final word, 

for if there was to be a new oppression and bondage, there 

was also t.o be a new deliverance. The Assyrian rod recalled 

that of the Egyptian taskmasters'(v.24), but there was to 

be another rod stretched out by God like Moses' rod of old-

'his rod will be over the sea, and be will lift it as be 

did in Egypt'(v.26). Captivity would give way to free1om

'his burden will depart from your sboulder'(v . 27). As in 

Hosea, judgement and mercy are found in juxtaposition. 

iii.Chsuter ll:ll-16. 

The i1ea of the ne\'f Exodus is developed further in 

this passage. 

In that day the LORD will ext end his hand yet a 
second time to recover the-remnant which is left 
of bis people from !~ssyria, from Egypt , from Pathros, 
from Ethiopia, from "Slam, from Shinar, from Ha.matb 
and from the costlan1s of the sea . 

He will raise an ensign for the nations, 
and i>lill assemble the outcasts of Israel, 

and gather the dispersed of Judah 
from t~e four corners of the earth. (11:11-12) 

And Yahweh ~vill utterly destroy 
the tongue of the sea of Egypt; 

and will wave his hand. over the River 
wi tb his scorching '.<Tind, 

an1 smite it into seven channels 
that men may cross dryshod . 

And there will be a hishwa.y from Assyria 
for the re:nnant ,..,..hich is left of his people, 

as there was for Israel 
when they ca>ne up from the land of Egypt. 

(11:15 -16) 

'Ibis passage is thought to be post-exilic by many com1aentators. 

This may be so, but the dispersion refered to in verse 11 

could equally be a prophetic generalisation based on the 

fact that the Northern kingdom bad s.lready been overrun 

and its peoples deported to P.ssyria. This is supported by 

the vague and expansive phrase - "the four corners of the 

earth''(v.l2), which serves emphasise the greatness of '}ad ' s 

insatherini5 r ather ttan tbe precise geography of 1 t. Further, 

verses 10 an1 13-14 speaz of a ra-uniting of Northern and 
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Southern kingdoms unaer a Da.vidic monarch, ani this could 

well be pre-exilic .1 ~Iore than this we ca.nnot say, but 

Isaianic authorship, or at any rate an Isaianic core, need 

not be ruled out. 

'I'he passage portrays the dynamic intervention of Yahweh: 

"the Lord will (extend)his hanl yet a second time" (v.ll) -

the J:xodus being the first time, ana the word 11hand 11 

signifying the active power of Yahweh. True to I saiah's 

exsential insight, the scope of election bas narrowed from 

the day of the first Exodus for this time 11 there will be 

a highway from Assyria for the remnant which is left of his 

people" (v .16). Ae;a.in the crossing of the Red Sea has 

captured the poet's imagination as the most striking detail 

of the EXodus events to vlhicb be compares a nev1 Exodus 

crossing over the "tongue of the Sea of Egypt"(that is, the 

Gulf of Suez, or the Nile) 11 and. the River" (usually the 

Euphrates, but possibly the )Tile in this passage). In 

ancient t i mes rivers were nat ural boundaries. It .required 

the miraculous work of God to affor d a way to freedom. 

Just as Israel s ang a sons of tha nksgiving on the occasion 

of t he Exodu s , s o here at the announcement of a new Exodus 

there follows a song of thanksg iving in the following 

chapt er. 

iv. Chant er 14: 1 -2 . 

In Hosea, there was a r eversal of the Exodus in 

judgement ; h er e , there i s t h e oppos ite - a r eversal of 

captivity. 

Yahweh will have comoassion ·on J acob and wi l l a7.ain 
ctos e Israel, a nd 111i i l set them in their o,,., n land, 
a nd al iens \vi l l join them a nd will cleav e to t he 
hou s e of Jacob. And tre peoples will take them a nd 
br ing tbem t o the i r plac e, and the bouse of Isr ael 
will ·[.>ossess them i n Yahweh ' s land es male and 
f emale slaves; they will take captive t hose who 
were tbei~ captor s , and r ule over those who oppr essed 
t hem. ( 1 4 : l-2 ) 

We shal~ do no more than note this passage her e , f or though 

i t dr avlS on the experience of slav ery and the cho i ce of 

Isr ael - "Ye.hweh \vill again ch ose I s r•ael" - 'tlhicb shows 
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that the ima8ery is derived from the EXodus, it does not 

expound this at any len~th, and the pa.sss.ge fal ls within 

a section which is generally denied to Isaiah, though 

Bright notes - "It cannot be proved that any part goes 

back to Isaiah himself; but the possibility exists that 

pre-exilic material, some of it perhaps originally spoken 
. 1 

of Assyria, has here been reapplied to Babylon". 

v. Chapter 19:19-22. 

'!'his passage contains a startling variation on 

the EXodus theme. The chapter opens with a poetic oracle 

(vv.l-15) about Egypt, followed by five brief prose 

oracles introduced by t he phrase ''in that day" (vv.l6,18,19 , 

23,24) . '!'he first sect ion is sometimes denied to Isaiah, 

but there is litt le compelling evidence for a post-exilic 

date. ''A plausible background can be found in the 
. 2 

circumstances of Isaiah's lifetime", says Bright. Verse 

19 is sometimes related to a temple of Yahweh built c . l60 BC 

at Leontopolis by t lle exiled High Priest Onias IV. There 

is little to commeni that these verses were inserted after 

160 BC. Besides the question of the closure of the canon, 

it is difficult to imag ine hm1 the universalism which 

characterises the wJole passage could have appeared after 

the reforms of Ezra and Nehemiah , or later, when those who 

guarded the pro9hetic traditions of Israel wer'e bitterly 

opposing internaticnalism . Since universalism in prophecy 

reached its peak ir Deutero- Isaiah, it would seem likely 

that no long perioc separates this passage from the latter, 

and this is also tre implication of their collec tion in 

one book. 

The five orac:.es, in brief, predict -the Egyptians 

reduced to hmnilit~ · before Yah\veh; five cities in Egypt 

speaking the Hebre1r lan,gua3e ; an altar and pillar erected 

in Egypt. for a s i gn and witness to Yahweh; int ernational 

1 
op. cit. p . 499 2 op.cit. p. 502 
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commerce between Assyria. and. Egypt; and a triple alliance 

bet•t~een Israel, E3ypt and Assyria, blessed by Yah,veh. The 

third oracle concerns us most, since this predicts that 

Yahweh will care for the Egyptians in a way identical with 

His care for Israel at the Exodus. 

~;~'ben the Egyptians cry to Yahvreh because of oppressors, 
he will send them a saviour, and will defend and 
deliver them. And Yahweh will make himself known to 
the Egyptians; and. the Egyptia.ns vrill know Yab·t~eh in 
that day and worship \vith sacrifice an:i burnt offering , 
and they will maJce vows to Yah1veh and will perform 
them. Anj Yabweh will smite ~gypt, smiting and healing, 
and they will return to Yahweh, and he will heed their 
supplications and heal them. ( 19:20-22) · 

Just as Yahweh sent Moses, so He will send a saviour to 

the E~yptians when they cry to him. First, there is 

judgement - 11Yabweh will smite Egypt" - just as He bad 

smitten her at the Exodus, striking down the first-born. 

But this time His dealin3s with them are on a new footing, 

for the Egyptians will not be destroyed, but will turn 

and be healed. Yah\veh will becom'e their Healer ( cf. 'I am 

Yahweh your healer' - Ex 15:26). 'Ibe 111hole tenor of the 

.Passage i s that the Egyptians would have an Exodus 

experience too. "In that day there will be a highway from 

Egypt to Assyria11 (v . 23) . The s .3.me word is used in 11:16 

of a new ;:;::Xodus: " there will be a high\vay (Heb. jl~1L.;7Jy) 

from Assyria ••• as there was for Israel when they came up 

from the land of Egypt 11
• Thus it probably continues the 

Exodus imagery, but with this new twist that the Assyrians 

would move freely into Egypt as well. All this lea:is up 

to a blessing which Yahweh would pronounce in that day, 

saying, "Blessed be Egypt my people, and Assyria the 

•.vork of my hands, and Isra.el my heritage'' (v. 24b). 

There could be no more startling universalism, and 

our apprec ig.tion of it is deepened by an understanding of 

the :EXodus i magery which underlies it, for thereby it makes 

'tihat wa s the di s tinctive experience of IsrP.el, God's 

miraculous d e liver ance and revelation of Himself at the 

Exodus, available for the very enemies and oppressors in 

that dra:na. 
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In summary and conclusion, \ve may note that the 

Exodus motif appears prominently in Proto-Isaiah. (We have 

not considered chapter 35 in this section, since its material 

goes more · fittingly with corresponding material in II Isaiah, 

\'That ever may be the outcome of the literary debate which 

surrounds it). Isaiah always uses the Exodus with reference 

to the future, sometimes in the shorter perspective of the 

Assyrian empire, at others in an eschatological perspective. 

He rings the changes on the motif with considerable variety 

and fluidity. Outstanding is his use of the Exodus theme 

in setting forth his universalistic outlook. 

IV 

Micah . 

Micah was probably a young9r contemporary of Isaiah. 

The superscription of the book places his ministry in the 

reigns of Jotham, Ahaz and Hezekiah, that ·.1s roughly from 

740 - 687 BC. This has been questioned by scholars, but 

we may be certain that 1-1icah was active during Hezekiah' s 

reign at any rate, for his word at that time was remembered 

a hundred years later duriQg Jeremiah's lifetime(Jer 26:16-19). 

'I'he backe;round of his prophecies is the same as for 

Isa.ia.h and Hosea, but he differs fro;n them in that be does 

not deal with political events or utter condemnations of 

foreign nat ions, yet his denunciation of moral degradation, 

especially oppression of the poor, is as vigorous as that 

of his predecessors. 

The :Exodus motif i s not of gr eat importance in 

comparison with the rest of his message, but it does appear , 

onc e as the ':Thole basis of God's claim on Isr8el, El.nd e.gain 

c;s a ty pe of the fut ur e v10rk of' Ya.bweh . Both occu.l!'ences 

(6:1-5 and 7:15) fall \>Tithin sections which a re denied to 

I'-Cicab, for· reasons vlbich we consider ir..adequate. 
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i. Jl."ica.h 6:1-5. 

D. \Vinton Thomas says of this passage - 11 Th is 

section is probably post-exilic, but a pre-exilic origin 

is possible. It is i ndependant of vv. 6-8, beine proba.bly 

a fragment of D. longer address whose conclusion baa not 

1 
been preserved''. 

Hear il/'bat Ya.h\veb says: . 
Arise, plead your case before the mountains, 

and let the bills bear your voice. 
Hear, you mountains, the controversy of Yahweh, 

a.nd you enduring foundation of the earth. 
For Yahiveb has a. controversy wi tb his people, 

a.nd he will contend wi tb Israel. 
0 my people wbat have I done to you ? 

In wbat have I wearied you ? 
Ansv.rer me ! 

For I brought you up from the land of Egypt, 
and redeemed you from the house of bondage; 

and I sent before you Moses , Aaron and Miriam. 
(6:1-4) 

The literary form of this passa.ge is a. controversy ( ::l '!) 

between Yahweh an:i Israel which draws on the imagery of 

legal procedure, and is a favou~ite device in Old 'Testament 

literature (cf. Job: Isa 3:13ff , ~:3ff, 43:26 ; -Jer 25:31; 

Hosea 4:1, 12:2). 

Though we cannot go so far as to affirm literary 

dependance, there is an interesting parallel between this 

passage and 1 Samuel 12:6-8 -

I'~ow, t berefor·e, stand still, that I may plead with 
you before Yahi<~'eh concerning all . the saving deeds 
of Yahweh which he performed for you and for your 
fathers •... Yah;.reh sent :.:oses a nd Aaron , who brou8ht 
forth your fathers out of Egypt, and made them dwell 
in this pla ce. 

Similarly the passage before us concludes •• ''that you rnay 

know th e savir.g acts of Yabvveh 11 (v .5b). In this controversy, 

Yahweh is both prosecutor and judge ; Israel is the 

defenda.nt. 'The indictment is pronounced ''before the 

mounta.insn because they a.re old and wise witnesses of 

Israel's early history. Yahweh opens the case with an 

outburst of rhetorical questions - 11 0 my people, what have 

I done to you ? In 1t~hat have I wearied you ? Answer me! 11 (v .3). 

1D\f 'I'homas : I·;ical; , ?eake , p. 633 . 
• 
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'This is a f<wourite litera.ry device of Jeremiah, who asks 

simil&r questions(eg. Jer 2:5,14,17,18,23,24,28,29,31,32). 

i·/ba.t can Israel reply in the face of the EXodus ? There is 

no answer; she can only admit her e.;uil t. ·v'lbat does God 

require of her ? 

He bas sbov.,red you, 0 man, what is good; 
and vihat does Yarn.;eh require of you 

but to do justice, and to love besed, 
and to walk humbly \V'i tb y·our God ? 

(Micah 6:8) 

ii. Chapter 7:15. 

'This passage uses the EXodus as a. type of the 

future salvation prophesied by Micah. 

As in t he days when you came out of the 
l and of Egypt., 

· I will show him marveflous things.(7:15) 

Zither this verse stands in isolation, or much of the 

analysis of some modern scholars is mistaken. Thomas, for 

exe~ple, divides the chapter as follows -

vv. 1-4 
vv. 5-7 
vv. 8-10 
vv . ll-13 

vv. 14-20 

pre-exilic; pos_sibly by Micah. 
pos t-exilic; a n addition by a pious scribe. 
exilic or post-exilic. 
period of !~bemiab or earlier, but hardly 
earlier t han t he exile. 
lat e post-exilic. 

If this is so ther e is nothing further to be se.id; the promise 

of an Exodus-like revelat ion of God is an unrelated pious 

scrap tacked on to an ill-fitting ba~kground without 

direction or cont ext. 

But it is tempting to see a link between this·promise 

and what has gone before in t he chapter and the book. In 

the book , t here is t h e univer sal ism of 4:1-10: a ll the 

na tions \'f i l l come t o Jer usalem '"here the reign of Yah1t1eh 

will be set up . The Isr ael ites would b e gather ed in from 

d i sper sion(2:12-13, 5 :7-8 ). I n ac cord wi t h this futur e 

h ope in the book as a whole ar e por tions of chapter 7 l 

t h e shepberdins of Isr.qel (v .14 ), which i s a pictur e of ten 

used t o describe t he Fxodus, and so would be apt f or us e 

in r elation t o a. new Fxod.us here ; the t urnine; of for e i gn 

nati o ns to Yahweb( vv.l6- 17 ). These woul d e; ive th e prophecy 

of a "marve llous ttirg 11 (v .15 ) some content . If we mus t leave 

t h i s open, we may e.t any ra.te note t hat whether t h i s belongs 
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to the ;vork of :.Ciceh in the 8th century or not, tbe theme 

itself is there . The Exodus is '}od 1 s unans 1t~erable cla.im 

over Israel in toe past, and the proto-type of His work 

in the future . 

v 

Jeremi8.h . 

'tle now move on from the grea.t eight century prophets 

to the seventh century and the period which saw the long 

foretold downfall of Jerusalem and the exile. Between the 

death of Hezekiah and the fa.ll of' Jerusalem to the 

Baby loni8.ns lies exactly one hundred years of crisis and 

reversal, 687-587 BC 1 which viitnessed the peak of Assyrian 

power, and then i ts decline and collapse as revolt tore 

its empire, and Babylon rose to 'power, eventu8.lly crushing 

Egypt which had grown stronger a.nd stronger until 

Nebucba.drezzar routed their army at the battle of Carchemish 

in 605. 

Jeremiah vra.s born some time between 650-45, in the 

last years of the evil king Manasseb. He began his ministry 

five ye8.rs before the Law Book was discovered in the Temple 

during Josiah 1 s reforms. \'le cannot say what part he played 

in this reform, if any, but we find that be soon bad 

misgivings when he r ealised that it had not changed tte 

externalism of the cul tic system, and relia.nce upon the 

Templ e as a kind e.f talisma.n. King Jehoiakim allowed the 

reform to lapse , and h is s olution to Jeremia.h 1 s words of 

doom was a free use of the peP..knife . '!'hereafter Jeremiah 

preached an inevitable exile, and. advocated surrender to 

the Cbaldeans, a policy which ls.nded him in prison out of 

which he escaped witb his life only by the care of the 

eunuch Ebed-melecb . Zedekiah gave Jere~iah his ear but not 

his heart, left surrender too late, was overhauled in his 
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flight v.•hen the city vrall was breached, and witnessed the 

execution of his sons before his eyes were put out, end he 

was led prisoner to Babylon \·rhere be died. Jeremiah 

received favour from the Babylonian com-mander, and elected 

to remain in Jerusalem, but after the murder of Gedaliah 

was forcibly abducted to Egypt with the fugitive rebels, 

and presumably die~ there. 

Jeremiah's use of the Exodus theme is in some \-Te.y s 

s imile.r to the other prophets, especiR.lly Hosea, and in 

others follo\-TS the direction of his distinctive proc ·lamation 

of the ne\v Covenant. 

i.Jeremio.h 32:17-22 . 

We may begin with his attestation to the historical 

origin of the na.t ion of Israel at the Exodus which is 

found in a prayer, similar to Ezra 's, which summarises the 

history of Israel. 

P...b Lord GOD ~ It is thou who bast made the heavens 
and the ea.rth by thy gree.t power and thy outstretcl:Bi 
a rm ~ I'~otbing i s too hard for thee, 1-rho shot·rest 
steadfast love to thousands, but dost requite the . 
guilt of fathers to tteir children a fter, 0 grea t 
and mie:hty God whose name is Yabvreb of hosts, great 
in counsel and mizhty in deed; ~vbose eyes are open 
to all tte vrA.ys of r11en, rewarding every man according 
to his wa.ys and according to the fruit of his doirl8s ; 
who bast shown signs and wonders in the land of Egypt 
and to this day in Israel and among all mankind, and 
ha.st made thee a ne.me as at this day. Thou didst bring 
thy people Israel out of the land of Egypt with signs 
and wonders, 'YTitb a. strong hand and outstretched arm, 
and with great terror; and thou ga.vest them th is land 
Which thOU cidst S\vear to their fathers to g ive them, 
a land flo vvinz with milk and honey; and t hey entered 
and took possession of it.(32 :17-22) 

The date was 588 BC, when Jeruse.lern was und.er seige, and 

,Jeremiah \.Ybo was in prison bad just bought a field in 

enemy occupied territory - something like purchasing a 

holiday cotta.ge at Dunkirk in World \l{ar II ! His faith 

rises to the occasion a.s his mind opens to the gre gtness 

of G-od revep.led. in crea.tion and the Exodus . 11 Nothing is 

too hard for thee 11
, confesses the prophet . 

'Ibis prayer is denied to Jere::nia.b by Hyatt · for the 

follovling ree.sons: i ~ 1 the prayer is largely irrelevant to 

the situation ' ll) it is ' more like a prayer for use in a 

nublic ce:::-vi~e of \·TOr'sh i p by a. ~roup r e..tber than the 
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prayer of an ind.i vidual' iii) 'the terminology and ideas 

1 are Deuteronomic' . These objections do not seem to be 

overwbelmins. Firstly, v.re cannot agree that the prayer is 

irrelevant. With the land overrun by an enemy, faitb in 

the soverei8nty of Yahweh which came to the prophet through 

meditating on the 1-ronders of the Exodus appears highly 

releva.nt. All human odds were weighted aga.inst the move 

of purchasing the field in Anathoth. 'Therefore the conviction 

that 'nothing is too hard. for thee' was relevant, and must 

have had some basis. The basis of the prophet 's conviction 

lay in :past revelation - the miracles of the EXodus. 

Secondly, Jere~iab was of priestly family , and thus it 

would not be strang e for his prayers to echo the language 

of public worship. He was well aivare of the Deuteronomltc 

stendard and this is reflected in many other parts of the 

prophecy wbich are reckoned as genuine. Since the standard 

stated that punishment would follow disobedience to the 

covenant, and Jeremiah h a.d unceasingly predicted that Judah's 

disobedience 1vould lead to her des true tion, what could be 

more natural than tha t be e@uld recall the Deuteronomic 

standard and interpret the enemy's presence outside the 

walls of the city according to it ? Finally, verses 26-27 

are held to be genuine - 11 The word of Yahweh came to Jeremiah: 

Behold I am Yahweh the t1od of all flesh; is anyt.hing too 

hard for rr.e ?''. But this only repeats the centra.l thought 

of th e pr ay er - '' Eothing i s to o h ard fo r ttee ! '' . If we 

may not affi r m th i s p r a y e r t o b e Jeremiah's c a.t esoric a lly, 

it i s undeni able tha t the cr e a t ion and th e :SXodus vv er e 

p a r t of h is t beo logy, e nd t h e r efore the praye r 1s quite 

c o ns i s t ent with th e r es t o f the pr o phecy. 

1 J ? . Hya tt: Je r em i8b , IB, p.l046 . 
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ii. Ch~nter 2:1-6. 

Jeremiah used the Exodus to bi~blisht Judah's 

sin speaking in the betrothal metaphor of which Hosea vras 

so fond. 

'Ihe word of Yahweh carne to me, SCI.y ing, "Go and 
proclaim in the hea ring of Jerusalem, Thus says 
Ya..'1weh, 

I remember the devotion of 
your love as a bride, 

bow you followed me in the 
in 9. la.nd. not so\lm. 

your youth 

wi ld.erness, 
(2:1-2) 

\>That wr>ong did your fathers find in me 
that they went far from me , 

and went after worthlessness ? 
They did not say, ' Where is the LORD 

wbo brought us up from the land of Egypt, 
who led us in the wilderness (2:5-6) 

It seems likely Hosea is the source of this irna3ery for 

there are a number of verbal echoes, and close affinities 

of thought. Thus v.32 speaks of Israel as a bride;. 3:20 

describes her as a 'faithless wife'; and later YRhweb is 

pictured as a Father with His c~ild Israel, 'my first-born' 

(31:9b). Jeremiah, then, shares Hosea's estimate of 

contempora.ry religion as unfaithfulness to the origins of 

the nation, to its election, and to God 's fatherly love 

made kno\-rn in the Exodus. 

iii. Chapter 3~:12-16 . 

That Jeremiah held to the Deuteronomic theology 

concerning slaves may be seen in the narrative des cribing 

events in Jerusalem during the seige. ~moment of national 

sentiment led to the release of all Hebrew slaves. 'King 

Zedekiah mad.e a. covenant \1/ith gll the people in Jerusalem 

to make a proclamation of liberty to them, that every one 

should free his Hebrew slaves, male and female , that no 

one should enslave a Jew, his brotber'(34:8-9). To their 

s~ame, they did not abide by this compassionate agreement, 

which earned Jeremiah's caustic comment . 
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The word of the LORD came to Jeremiah fr.~m Yahweh: 
Thus says Yahyeb, t::;e God of Israel: I made a covenant 
w~ th your f atl:ers ~·rcen I brought ttem out of the land 

, of E:sypt, out of the bouse of bondage, sa.yinf3, At the 
end of six years ee.ch of you must set free the 
fellow Eebre1v who has been sold to you and has served 
you six yeers; y ou must set him free from your 
service. 3ut your fathers did not listen to me or 
incline their ears to me. You recently repented and 
did what was risht in my eyes ••• but then you turned 
around a.nd profaned my name... (34: 12-16 

Behind the humanitaria.n move lay the Deuteronomic code 

which forbade the enslavement of Hebrews because YB.hweh 

ha:i freed the whole nation at the Ex.odus(Deut 15:15-25 cf. 

Lev 23:39-43, 25:52-55). No doubt seeing hovT easily the 

code 'I'TaS set aside and annulled by self-interest led 

Jeremiah to his understanding that 11 the heart is deceitful 

·above all things and desperately corrupt 11 
( 17:9), and to 

hope for a new Covenant v1ritten on the heart. -

iv. ChaPter 11:3-8 and 7:21-26. 

Before Jeremiah turned his at tent ion to the hope 

of a new Covenant, he bad apparently looked back to the 

Sinai covenant, and preached it \vith enthusiasm. 

You shall say to them , Thus says the LORD, t he God 
of Israel: Cursed be th e ma n who does not hear the 
>Wrds of this covenant which I commanded your fathers 
when I brou~h t them out. of the land of Egypt, from 
the iron furnace , sayins , Listen to my voice and do 
all that I com:na.nded. you. So shall you be my people, 
and I will be your ~od ••• 
For I s olemnly warned your fathers '!Then I brousht 
the::n up out of the land of Egypt .•. yet they d id not 
obey or incline their ear, but everyone welked in 
the stubborness of his heart. (11:-34,7-8) 

This covenant ~·las broken in two ways, both flagrantly and 

by a 1 ivor ce of the exter nal fo r ms of worship f rom the 

reality of inward communion. Jeremiah fou~bt this exte rnali s m 

with denunciation and a positiv e i nterpr etation of the 

covenant as der:1ar.ding a spi ritual part ic ipa t ion not won 

by birth alone but by intesrity of heart. This be put into 

t erms of imvard c ircumcision - "Circumc i se yourselves to 

Yahweh, r emove the f oreskin of your bearts, 0 men of Judah 

a n::l inhabit ants of J Erusalem"(4:4). An elaborate sacrificial 

system was not import ant at the time of I s r ae l's orig i n . 
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For in the jay that I brought them out of the land 
of Egypt, I did not speak to your fathers or command 
them concerning burnt offerings and sa.crifices . 
. . . . But fro:n the day that your fathers came out of 
the land of Egypt to t~is d.g,y, I have persistently 
sent all my servants t he prophets to them, day after 
day; yet tbey did not listen to me, or incline their 
ear, but st iffened their neck. 'Ihey did w·orse than 
their fathers. (7:21-26) 

This comm-9-ntary on the Exodus is proba_bly best read in 

the mood of ''The r:·e;mple of Yahweh, the Temple of Yahweh, 

the Temple of Yahvveh", and. "Away with the Ark!" , as an 

extreme denunciation of externalism rather than a plain 

historical statement about the sac.ieificial system at the 

time of the Exodus. 

v. Chanter 31:31-34. 

Disillusior~ent with the old covenant brou~ht 

Jeremiah to see that there would have to be a New Covenant 

which gripped the heart in a way that the Sinai covenant . 

apparently bad not done. 

Behold, th e days are coming, sa.ys Yahweh, \·rhen I 
will make a new covenant with the bouse of Israel 
and the hous e of Judab, not like the covenant 
v-rhich I made with their fathers when I took them 
by tbe hand to bring them out of the land of 
Egypt, my covenant which they broke, though I 
was their husband, says the LORD. But bhis is 
t be covenant vlhicb I will malce with the house of 
Israel after those days, says the LORD: I will 
put my lavT within t bem ,gnd. I will write it Ul)On 
their hearts; and I '''ill be their 3-od and they 
sha.ll be my people . An:J. no longer shall each man 
teach his neie;hbour and each his brother, . sa.y ing, 
Know the LOaD, for they shall a.ll know me, from 
the least of tbem to the greatest , says the LORD; 
for I will f orgive their iniquity, and I will 
remember their sin no more. (31 :31-34) 

It is interesting to see the development in Jeremiah's 

tblnkins wbicb we have tra.ced from his reference to the 

Exodus pe riod as a n ideal of devotion(hesed ) to Yabweb(2:2), 

passing tbrou~b a period when he preached the consequences 

of disobedience to that covenant, until he turns from the 

'covena.nt which Yahweh aJ a.de with the fathers when be brous ht 

them out o f t he land · of Egypt' to look for a Neh' Covenant. 

Lo~~ oefore ?aul expounded the inadequacy of man to 

be justified by w~rks of the law, and so enter into a · 
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right relat i onshi9 wi t h 'tod t h rouc;h merit, Jeremiah had 

seen the need for inward regeneration, spiritual, of the 

heart, ''~hich somehO'N' would prevent the covenant rela.tionship 

from degeneratig into an external code with an external cult. 

Paul, like Jerc::n i ah, affirmed that 11 he is not a real 

Jew who is one outvrardly, nor is true circumcision something 

external and physica.l . He is a Jew who is one inwardly, 

and rea l circumcision is a matter of the heart, spiritual 

an:i not lit eral 11 (~om 2:28-29). Like Jeremiah, Paul agreed 

that 'the heart is deceitful above all thin3s and desperately 

corrupt'(Je r 17:9-10 cf. Rom 3:9-20). But the for~iveness 

which Jeremiah for etold ('I will for give their iniquity,and 

I will remember th eir sin no more' - 31:34) bas become a 

res.lity through t he e.toning deat h of Christ. The \VOrk of 

the Holy Spirit within the b eliever revealing to him the 

full and final revelation of God in Christ makes this 

reconciled rel at ionship one of knowledge('they shall all 

know me' - 31:34) . Tb e Spirit also writes God's law upon 

the believer's heart produci~3 obedience and right living . 

Thus Paul s peaks of 11 a new covenant, not in. a . wr.i tte n cod e 

but in t h e Spirit ; f or t he wr i tten code kills but the 

Spirit g i v es l i f e'1 (2 Cor 3 : 6 ). 

Th ere are t hree s t eps - t he Exodus and the Sinai 

covenant; Jer emia.h ' s percept ion of t h e inadequa.cy .of this 

old coven.:-wt, and his hope f or a New Covenant; and the 

inauguration of the New Cov ena nt with t he coming of J esus 

8hris t . I t is perhaps no acc i dent the.t the Christ-like 

Jer emiah shou ld. have bar al ded the Na ~tr Covenant. He was 

d esp i s ed and rejacted. - 11 Bu t I was like a 3entle lamb l ed 

to the s l aughter 11 (Jer 11:19 ). He r e j ected t h e externa l 

cul tus which he.d no ea r fo r the word of Yahvreb , and 

pr edic ted the S\>leepins away of Temple a nd Ark, just as 

Jesus foretold the destruction of the Temple(John 2 :19 ; 

:Mark 13 :2 etc . ), bec ause 3e hiJJself was .Jo1 i n t he i r mi dst , 

a.nd communion with the Father was throu13h Him. 



- 115 -

vi. Chauter 16 : 1~ P.nd ~3 : ~-7. 

If the Exodus and its covenant were used in 

Jeremiah's teaching of a Ne\v Covenant, his pro-phecy of 

restoration used the Exodus motif too. Jeremiah was by no 

means a prophet of· doom only. Coapters 30 and 31 are ful l 

of pictures of renewal whose elements h ave much in c ommon 

with Hosea and II Isaiah. 'There is the Davidic theology: 

11 they shall serve Yahweh their God and David their king, 

whoin I wi l l raise up for them'' (Jer 30:9 cf. Hos 3 :5). 

There is the Hosean understanding of c ov enant love: 11 I have 

loved you with a n everlasting love ; therefore have I 

continued. my f a i t hfulness to you • .. for I am a father to 

Israel, and Ephr aim is my first-born 11 (Jer 31:3, 9b). 'There 

is Is a iah's doctrine of the r emna nt:"Yabweh bas saved his 

people, the r emna nt of J a cob 11 (Jer 31 : 1 ) . There is the 

shepherd imagery of Ivli cah: "He wbo scattered Israel wil l 

g athe r him, and will keep him as a shepherd keeps h i s 

f l ock '' (Jer 31:10) . Th er e are a lso the songs and joy of 

the retu rni ng exiles so cha racteristic of I I I saiah. 

J e r emi ah ' s p ictur e i ncludes all the se images, and 'ITith them 

combines Exodu s i mag ery. 

Therefore, b ehol d t he day s ar e coming, says the LORD, 
when it shal l no lo nger be s a i d , "As the LORD lives 
who b rought up th e p eople of I s rael out of 'Egypt", 
but ".As the LORD l i v e s wh o brought u p the people of 
I s r ael out of t h e north country and out of all the 
countries wh ere he h ad driven them"~ For I wi l l p ring 
t h em b ac k t o their own l and which I gave to.their 
f a t her s. (Jer 16 : 14) 

This is later reiterated and li nked to t h e t heology o f the 

Branch -

Behold, the d.e.ys are comins ,says the LORD , when I 
vrill r "' is•.:: up for David e. ri3hteou s Br anch , and he 
sb.:tll reic: n as king and deal wisel y , a.nd sha l l 
execute just i ce and righteous ness in t h e l and . I n 
his days Judah ~Ifill be saved, and Is r ael wil l d well 
s ecurely. And th i s i s the name by which be will be 
cal l ed. : Yabv-1eb our ri-.:hteousness . Th e r efore beho l d 
the ds.ys are cooin8:;, says tbe LORD, vihen shal l no 
longer say, 11 ,~s the LORD lives -y;bo brought u p t h e 
people of Isre.el out of the land of <:gypt ", bu t , 
11

..'\S tbe LORD lives vrho brought u p and l ed the 
descendants of the house of Israel out o f the north 
country and out of all the cou ntr i es wh ere he had 
driven them". Then they shal l dwell in their own l a nd . 

( 23:5-7 ) 
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These verses have been regarded as a post -exilic addition, 

but there appears to be no over'trhelming reason for accepting 

this jud3ement. The picture is of a David ic Messiah reigning 

over a people ~athered from exile. Very likely there is a 

play on Zedekiah's name -

P ' 'T~ n)2~ 
·I :-'! .1. I' l '$ I ,. ( : . 

·11 J?T~ n lll \ 

a righteous Branch. 

Zedekiah; righteousness of Yahweb. 

Yahweh our righteousness. 

Jeremiah is saying that great as the ~odus was, it will 

not compare •.vi th Yahweh's future work, so that whereas 

Yahweh was formerly known as the redeeming-out-of-Egypt-God, 

He will now be called the redeeming-from-exile-God. 

The ZXodus theme in Jeremiah falls into two parts. 

The first, which appears to have come in the ea~lier in 

his ministry, '1a.s a period when. he looked back to the 

Exodus as an ideal in the history of Israel, refering to 

it as the time of "the devotion(hesed) of Israel's youth". 

During this period he preached and upheld the Exodus 

covenant. We may call it the Exodus covenant rather than 

the SiLai covenant , for this is the association which 

Jeremiah gives it, since be links the old covenant to the 

Exodus itself rather than seeing it as a later development 

in the course of the wilderness wanderings.~be Exodus and 

the covenant are inextric2bly interlocked in a true 

interpretation of IsrC~el 's history . For a time, then, 

Jeremiah looked back to the Exodus . 

Gr adually his prophetic saze turned from the past to 

look ahead into the future . Probably this was influenced 

by the failure of Josie.h 's reform to re-create the.t livin3 

relationship with Yahvveh of the Exod.us d.rama. . The Passover 

was revived on a grand scele , to be sure , but the reality 

~ ~ d ' th 1 did o.~. 'Jo .s presence amon.s e peop e not compare with 

His dynamic activit y at the Exodus. Soon the heart-obedience 
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vlhich the LaH Bool<: spoke of was forgotten, and the people 

reb.rned to e. cultic life 1·rtich was elaborate but. which 

cost nothing morally or spiritually. Dissatisfied, Jeremiah 

looked to a Ne\v Covenant with an accompanying new Exodus. 
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I 

Ezekiel. 

Ezekiel was a priest, the son of a priest, born in 

622 BC, and thus some twenty or more yea.rs younger than 

Jeremiah, and an infant in arms ltJ'hen Josiah 'a reformation 

was under way. When be vras tvrenty-five years old., be was 

deported with king Jehoiachin to Babylon in 597 :30, and 

lived in the community of Tel-.Abib on the banks of the 

river Cbebar. }.bout five yee.rs later, he saw an astounding 

vision of Yahweh surrounded witn glory and seated on a 

throne which moved through the air with wheels revolving 

within l'rheels, and li vine; cree.tures in attendance. He was 

filled with the Spirit of Yahweh, given a scroll to consume 

and appoint.ed as a watchman for the house of Israel. His 

call in tb_is strange symbolic vis ion sets the pat tern for 

the rest of the book. 

'Ihere have been many e.ttempts at a psychological 

ana.lysis of this unusual prophet, but these miss the mark. 

God works tbrou3h His agents the prophets by using the 

personalities which He bas formed especially to receive 

t he revelation Be wishes to give. Albright rightly remarks 

"a certain 'abnormal ity' is required to divert a man's 

tbou3hts and his emotional experiences from the common 

treadmill of human thinking and feeline" •1 

Ezekiel's use of the Exodus theme is confined to two 

chapters, but in these it receives a full expos ition. 

1 Albrigbt: op.cit. p. 248f . 
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i. C:haut er 20. 
_.......~~...=...::.. 

On the first of September, 590 BC, 'certain of the 

elders of Israel came to ir:..quire of the LCRD'. They were 

met with a rebuf'fal. He do not know what their question 

was, but perhaps it concerned the worship of Yahweh in a 

foreign land. The reply was as follows -

Thus SElYS the LORD to Yah 11'leh: On the day when I 
chose Israel , I swore to the seed of the house of 
Jacob, making myself known to them in the land of 
Egypt, I s'\'rore to them saying, I am Yahweh your 
God. C'n that day I swore to them that I would bring 

. them out of the lo.nd of Egypt into a land that I 
bad searched out for them, a land flowing with milk 
~nd honey, the most 0lorious of all lands. And I 
said to them, Cast away the detestable tbin3s your 
eyes feed on, every one of you, and do not defile 
yourselves with the idols of Egypt; I am Yahweh 
your God. But they rebelled against me, and would 
not listen to me ... nor did they forsake the idols 
of Egypt. (Ezek 20:5-8) 

Before we continue the quotation there a.re several points 

to note. Firstly, this passage asserts that God revealed 

Himself to Israel and chose them at the Exod.us period, 

swea.ring by Hirr.self (for He could swear by no greater -

cf. Amos 6:8, 4:2: ' The Lord GOD has sworn by himself; the 

· Lord GOD has sworn by his holiness') that He would bring 

them out of Egypt and g ive them the promised land. But in 

the very time of God 1 s revelation and election, the people 

adhered to their idolatry. 'Ibis is Ezekiel's theme -

Isra.el's history is the story of continual disobedience. 

He cant inues •.• 

Then I thought that I would pour out my wrath 
upon them 2nd sper..d my ar..ger agains t them in 
th e _midst of the land of Ezypt . But I acted f or 
the sa.ke of my na.me that it should not be profaned 
in the sisht of the nations among whom they dwelt, 
in wtose sight I made myself known to them in 
bringir.g them out of the land of Egypt . So I l ed 
them out of the land. of Egypt, and brought them 
int o the v.,ri l derness. I gave them my statutes and 
showed them my ordina nces by whose obs ervance man 
shall live. (26:8b-ll) · 

Ezeki el is quit e clear that tbe Exodus took place, not 

becs.use of the outste.nd ing qualities of Israel, end despi te 

their idolG.try, because 8·od bad. s worn by Hims elf and bound 

Himself t o them with tbe covenB.nt words: 1 I am Yahweh'. 
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He acted thereafter to safe~uard His name, lest it be 

dishonoured in the destruction of Israel which His wrath 

would cause. Instead of destroyine them, He acted 'for 

his name's sake'(cf. Psa 106:6, Isa 43:25,~6:9, Jer 14:7,21). 

Unbroken disobedience and suspended judgement provide the 

key to Israel's fortunes according to Ezekiel. But this is 

not the last word . ~zekiel has more to tell. 

There will be a new Exodus, a new 'entering into 

judzement' -

As I live says the Lord GOD surely with a mighty 
hand and an outstretched arm and wrath poured out 
I will be ki~g over you. I will bring you out from 
the peoples and gather you from the countries where 
you are scattered, with a mighty hs.nd and an out
stretched e.rm, and with wr8th poured out; and I 
will bring you into the wilderness of the peoples, 
and there I Hill enter into judgement vrith you face 
to face. As I entered into judgement with your 
fathers in the vrilderness of the land of Egypt, so I 
will enter into judgement with you •••• 

I ·\vill manifest my holiness among you in the sight 
of the nat ions. An.:l you shs;tll know that I am Yahweh, 
wheL I brjng you ir-to the land of Israel, tbe country 
which I swore to give to your fsthers. (20:33-36,42) 

This is an Exodus to judgement, judge~ent being expressed 

in terms of tbe law-court, and the dialogue betvreen the 

accused and the Prosecutor, when Israel would appear before 

her Judge 'face to face'. It vwuld be a time of purging, 

for all the exiles would be assembled in the wilderness 

prior to re-entry into the promised land, but not all would 

enter . '1 I will make you pass under the rod ••• I will purge 

out the rebels from among you, and those who transgress 

against me; I ':vill bring them out of the land vthere they 

sojourn, but they sha.ll not enter the land of Israel 11 (vv .37-8). 

Ezekiel, the priest, uses t erms from the practice of 

sacrifice to picture ~od's acceptsnce of this pur ged 

remnant - ''As a pleasine; odour I will accept you" (v.41) • 
• 

His affiroation of th e holiness of ~od is not lacking -

11 I will manifest my holiness among you in the sight of the 

nations." (v .4lb). Yahweh will be vindica.ted, feared by 

Israel, and held in awe by the 3-entiles . Ezekiel's God 
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is not Or..e who can be li~ttly set as ide. He is a living 

God, and a holy ~od. There is something threatening about 

the phra.se ''I will be king over you" - in t his context, 

unlike other pa.ssages in the prophetic writings where Yahv1eh 's 

kin3ly rule is a source of comfort and security.~zekiel 

reca.ptures some of the numinous and the danger of Yahweh's 

presence , just as there was at Xount Sinai when the people 

were warned not to d.raw near, lest God break forth against 

them . This new Exodus would be no less awesome. 

ii . Chanter 23. 

Some of the Isr~elites shook their beads at 

Ezekiel and '.vent a'.Yay. He t urned to (}od - 11 Ah, Locd GOD 

tbey are saying of me, 'Is he not a maker of allegoc ies ? • 11 

~;le now turn to one of these allegories, a notable passage 

in the Old 'Testament, not vrritten a.ccording to our canons. 

of taste , but extcemely effectiye. 

Samaria and Jerusal em are r epresented a.s two . harlots 

called Cholab and Oholibab, 1wbose evil ways began in their 

youth in Egy~t -

they played the h8.rlot in Egypt; they played the 
harlot in their youth ; ther e their breasts were 
pressed and their' v ir3 in bosoms h andled. ( 23:3) 

'Ibis refers to the celigious syncretism which Ezekiel had 

a lready desccibed in plain language, as we have j ust seen . 

In the figure, Israel was officially betrothed to Yahweh 

at the :SXodus - •'they became mine and bor e sons a.nd daughters" 

(v • .Q), but tteir devotion never came up to the standard of 

bridal faithfulness -

She ( Obola.h: ie. Sa1ne.r ia) did not give up her 
he.rlotry which she bad practised since her days in 
E~ypt;.for in her youth men had lain with her and 
handled her vicgin bosom and poure1 out theic lust 
upon her.(23:8) 

'Ihe unfaithfulness cefered to here has cha nged from a 

metaphor foe idola.try, and represents politiceil alliance 

witb Assycia , for wh ich Samaria was punished by being 

1their names are not of significance , unless 'tent' r efers 
to booths set up on high places fer sacred prostitution. 
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ravaged by her so-called lover. Her sister, Jerusalem, 

observed all this, but show06 berself more perfidious even 

than her sister. Like the sin of Samaria, the infidelity 

of the Southern kingdom is traced back to the character 

traits of her youth, already discerna.ble in Egypt -

Yet she increased. her harlotry, remembering the 
days of her youth, when she played the harlot in 
the land of :<::gypt, and doted upon her paramours 
there, whose members were like those of asses, 
and \vhose issue \-Tas like that of horses. 'I·hus you 
longed for the lewdness of your youth when the 
Egypt ia.ns handled your bosom and pressed your 
young breasts.(23:19-21) 

As far as Ezekiel is concerned, the Exodus was a 

change of address but not of heart. Nowhere else is the 

Exodus reduced. to such an ineffectual and worthless 

operc:ttion. Ezekiel is not considering it here from the 

point of view as a revelation o~ God , of course, but from 

the point of view of the effect which it should, but did 

not have, upon the people \vho experienced it. After this 

· indictment, there was nothing further to say except to 

draw the logical conclusion that Jerusalem would be handed 

over to her lovers so that she mi~ht discover bow they 

treated her, and possibly be purged by it. 

Thus I will put an end to your lewdness end your 
harlotry brou3ht from the land of Egypt; so that 
you shall not lift up your eyes to the Egyptians 
or remember the~ any mor e .(23 :27) 

'Ihe Soutb arn kinsd.om had been looking to Egyptian a id against 

the P..ssyrians a.nd the Babylonians . But 11 Rahab who sits still" 

consisted of men and not God, her horses were flesh and not 

spirit, and her help v1as worthless. Ezekiel looked to a 

ne\..,r :g:.xodus, an exodus to judgement and purgation rather 

than the occasion of r e joicin3 and the blossoming of the 

desert like a rose . 
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II 

II Isaiah. 

~~derlein(l775) and Eichhorn(l780) did the most 

significant work in populBrising the hypothesis that 

chapters 4C-66 were not written by Isaiah of Jerusalem. 

Since then, a vast lit erature bas accumulated dealing with 

the problem, and especially vTith the Servant poems wbicb 

are found in these chapters. To give even an outline of 

the are;uments which are led from the histor-ical ba.cksround 

reflected in the book, the language,literar-y style and form, 

a nd. the th eological ideas of chapters 40-66 to distinguish 

them from the first half of the book would lead us too far 

from our theme, namely, the Exodus motif and theology. We 

must th eref ore as sume what is held by the majority of Old 

'Ies t e.ment scholars: che.pters 40-55 come from the middle of 

the sixth century towards the end of the Babylonian exile, 

a nd. a re allotted t ·o an anonymou's hand, sometimes thou~ht 

of as an individual, and sometimes as a school of disciples 

of the Isai'Tlic t rad.i t ion, end s ene rally called Deutero-Isaiab. 

I I Isai ah besins(40:3-5) and end.s(55:12-13) with th e 

New Exodus. Professor J ames Muilenbers bas rightly said -

11 'Ihe conception of the nevr exodus is the most profound. and 

most prominent of the motifs in the tradition vThich Second 

Isaiah employs to portray the escbatolog ica.l fina.le 11 
•
1 

As we have seen, the Exodus tradition is not absent from 

?rota- Isaiah, but in II Isaiah it is tr ansfor med into a 

poetic eschatology describing the i mmanence of a great 

divine event, an int ervention of Yahweh which is to marl\: 

the decisive end. of the age. While the Exodus supplies the 

recurrent irnasery , it is not alone, but interwoven with 

otbe r themes such as the Servant and Isr e.el ' s mission, the 

covena.nt with David, and tbe kingly rule of Yahweb who 

alone is God, and \vho i s described as the Holy One of Israel, 

·1 J .li._,·Tuilenber?: ·. I_T Ts i "' IB vol r ,..02 • :; - (1. 8 . .J ' ' • ? ' p • 0 • 

2 . 
op . cit • ::: .. 401 . 
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the Creator, the Redeemer, the Judge, King, Saviour, 

Comforter and Teacher. One stream of thought flows into 

the next on the way to the ocean, the goal of history and 

the revelation of the glory of God to all flesh. For example, 

one of the themes, ~ademption, channels together several 

others, including the New Exodus. To quote Muilenberg again -

It is perhaps not too much to say tbat the whole 
eschat oloc:.ical event associa.ted vTi th Yahi.,reh 's 
coming , or the events preliTinary to his advent, 
are included in redemption. 

To show this more clearly, we may set it out in point form-

Events in II Is ait3h 1 s Doctrine of Redemption. 

a. Release from bondage; a counterpart to the release 
from Egy pt. (43:5-7, 45:13, 48:20, 49:9,11,14, 52:2-3, 

55:12-13) 

b. Judgement upon Israel 's enemies. 
(41:11-13, 49:25-26, 51:23) 

c. Return home to ?a.lestine. 
(40:9-10, 43:2~, 49:11, 51:11, 55:12-13) 

d. Rebuilding Jerusalem. 
(44:26, 45:13, 49:16-17, 51:3, 52:9) 

e . Restoration of the holy city. 
(52:1, 54:11-12) 

f. Restoration of the land; a counterpart to the gift 
of the land.(44:26, 49:8,19) 

g. The conversion of the nations. 
(45:20-23, 51:4-5 cf.49:6) 

Here the Nmv Exodus lea-:is on the rebuilding of Jerusalem, 

the revelation of Yahweh 1 s glory there, a.nd the submission 

of all the nat ions. It will not be possible to deal with 

the subsidiary themes as fully as with the }!ew EXodus, but 

where there is a fundamental connection we shall draw it 

out . 

'5"'irst, we shall cons ider the passages in which the 

~ew Exodus is most clearly delineated, and then move from 

them to the passages Hhere the underlying Exodus motif is 

l ess obvious because it is interwoven with other themes. 

"?inally, we must wei3h the more difficult i ssues , s uch as 

1 op. cit • p. 401. 
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the interrelation, if any, bet\..,reen the New Exodus and the 

Serve.nt, and the New Exodus and the outpouring of the Spirit. 

It will prove hel:pful to have a complete list of passages 

with an outline of their content before we begin. This reads 

as follows -

35:1-10 

40;3-5 
41:17-20 
42:7 
42:14-17 
43: l-7 
43:14-21 
44:3 

t~8: 26-21 
49:8-11 
49:24-26 
50:2-3 
51:9-ll 
51:12-16 
52:3-6 
52:7-10 
5~:12-13 

- the blossomin~ of the desert; the 
rejoicing of ·the blind, deaf ,dumb and 
lame; .the Holy 'day to Zion; the song 
and journey of the redeemed. 

- a way in the wilnerness. 
- water in the wilderness. 
- captives set free by the Servant. 
- e. wav for the blind. 
- redemption and ing~thering. 
- overthrow of the enemy. 
- \'later and the Spirit. 

- exodus from Babylon. 
- tbe Servant leads a new exo1us. 

deliverance from oppression. 
- ~od is able to save. 
-creation Dyth and exodus. 
- comfort from the oppressor. 
- the revelation of Yahi'leh 's name. 
- God reigns in Zion; depart in peace. 
- joy in natur'e. 

i. The New Exodus. 

He shall begin by examining 43:14- 21 which is a clear 

prediction of an end to the Babylonian captivity. The 

passage forms the first four strophes of nine which run 

from 43:14 to 44:5, and which have a.s their theme Redemption 

by Grace. 'Ihe clue to the message Hhich the prophet 

proclaimed is given in vv .18-19: "Remember not the for:mer 

things, nor- consider the thi r..gs of old. 3ehold I am doing 

a new thing; now it spr ings forth, do you not perceive it ? 11 
• 

In this instance, the 'former things' are the events of 

the "Exodus. Sometimes they are the patriarchal times, or 

of .Noah, or of' Eden, but pr e -emine ntly they refer to the 

first great act of redemption. 'I'his a nnouncement is made 

in controversy with the idols of the nations. Israel is 

·called to stend witness to Yahweh, who issues the challenge -

11 \'lho aJnon.s the nations can dec l a.re this , and show us the 
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the forwer things ? Let them bring forth their witnesses to 

justify them"(43:9). Israel is designated a.s Yah\veh's witness 

and chosen serva.nt(v.lO), because her Exodus experience 

enables her to proclaim ·J.od 1 s former acts: ''Have I not told 

you from of old and. declared it? And. you are my witnesses!''(vB). 

The quest ion is thrown out - '1 Is there a God. besides me ? 11
, 

and the reply given- 11There is no Rock; I know not any.There 

is no other god besides me, a righteous God a.nd a Saviour; 

there is none besides me"(45:21). This statement of God's 

sovereignty is made in order to assert that the New Exodus 

would be His work . The prophet does not hesitate to use 

the argument from prophecy to support his doctrine of God's 

sovereignty: 11 I am '3-od, and there is no other ••• declaring 

the end from the beginning and from ancient times things 

not yet done, saying, t~:y counsel shall stand, and I will 

accomplish all my purpose11 (46:9-10). God was concerned to 

announce the New Exodus before it took place tha.t it might 

be seen as His act, planned and brought about according to 

nis purpose. This the prophet stresses tima and again, and 

this is the background of the New Exodus. We may quote one 

final passage in support -

The former things I declared of old, 
they went forth from my mouth 

and I made them known; 
then suddenly I did them 

a.nd they c ame to pass. 

From this time forth I mP.ke you hear new things 
hidden things \vhicb you have not known . 

!hey are created now, not lon~ ago ; 
before today you have never beard of them, 

l est you should say, ' 3ehol d I knew them '. 
You ha.ve never beard , you have never known, 

from of old your ea.r has not b een opened. 
(48:3,6-8) 

With this prologue, the prophet then begins to unfold the 

ne\'T thing \'rhich Yahweh we.s about to do, and the first part 

of the programme \vas bringing an end to the captivity in 

Babylon. 
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Thus says Yahweh, your Redeemer, the Holy One of Israel; 
For your sake I will send to Babylon, 

and break dO\vn all the bars, 
and the shoutin~ of the Chaldeans 
will be turned to lamentations. 

I am Yabv!eh your Holy One, the Creator 
of Israel, your King. 

'Ihus says Ya.h\<Teh, 
who makes a way in the sea, 
a path in the mighty waters, 

who brings forth chariot and horse, 
army and warrior; . 

they lie down, they cannot rise, 
they are extin~uished, quenched like a wick: 

Re:nember not the former things, 
nor consider the thir..gs of old. 

Novr I 8.111 .J..oine; a new thing; 
now it springs forth, 
do you not perceive it ? 

I will make a way in the wilderness 
and rivers in the desert . 

The wild beasts will honour me, 
the jackals and the ostriches; 

for I give water in the wilderness 
and r i vers in the desert, 

to ~ive drink to my chosen ~eople, 
the people whom I fo rmed for myself 

that they might declare my praise. (Isa 43:14-21) 

First, there are the titles of Yahweh which unfold His 

character in relation to the New Exodus. He is the 'Redeemer, 

the Holy One of Israe l; the Creator of Israel, your King'' (vv.l5). 

Each of these phrases conveys a wealth of meaning, and their 

combination a nd. order is not accidente.l . The first pair 

occurs six times in chapters 40-55, each in a passage of 

.great im~oort; in fact, Second Isaiah uses the word 

of Yab\veb more often than all the other writers of the Old 

Testament. The epithet 'Holy One' is characteristic of the 

Isaianic corpus, and it is particularly apt when linked 

with 'Redeemer 1 
, for it reveals the way in 1<1h ich Israel 

knew 3-od. It was through the Exodus, the C8.ll of :Moses, the 

destruction of Pharaoh, and the theophany of Sinai,that 

Yahweh was known as a holy God. •ro the epithets 'Redeemer 1 

and 1 Holy One 1 a r e added two more - "Cr eator of Israel 1 a.nd 

' King '. Creation on a cosmic scale is a r ecurring theme in 

II Isaiah, as well as the individual relation of a man to 

his Kaker, e.nj of the nat ion to her Creator . Israel was 

created at the :I:xodus; the :t-.1ew Exodus viaS to be pa.rt of 

a ne\'T creation, the rejuvenantio:n of nature at the end time. 

1.'le shall return to this theme \..rhen considering 51 : 9-ll. 
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The kinzly reign of Yahweh is often expressed too in 

connection with the good news of the New Exodus . "How 

beautiful upon the mountains", exclaims the prophet, "are 

the feet o:' bim who brings e;ood tidings , who publishes 

peace, v.,rho brings good tidings of good,who publishes salvation, 

who says t o Zion, 'Your God reigns' "(52: 7) . The New EXodus 

was to issue in the kingdom of God. 

The prophet goes on to tell of the overthrow of the 

Baby lonian captors: "they lie down, they cannot rise"(43: 17) 

they are out for the count, we might say; ''Extinguished, 

quenched like a wick" - this is one of I I Isaiah's 

favourite similies. From Babylon there stretches a way back 

to Zion . Just as the rock was smitten by Moses at Rephidlm, 

so on the New Exodus Ya.hweh will "make r i vers i n the desert •. 

to give ·:lrir..k to my chosen people whom I formed for myself " {v20). 

We see, then, that with this picture of the overthrow of 

Israel's captor go many of the poetic themes - redemption, 

creation, the reign of Yahweh , the way through the wilderness, 

rivers of water in the desert and so on, and from this we 

may conclude that where these themes occur without specific 

mention of the New ~odus that it is nevertheless the 

underlying thought in the prophet's mind . 

A similar passage is found in chapter 48, where the 

escape from Babylon is transported into an eschatological 

picture of r edemption -

Go forth from Babylon, flee from Chaldea, 
declare this with a shout of joy, 

proclaim it, 
send it forth to the end of the earth: 

say, 'Yahweh has redeemed his servant Jacob ~· 
They thirsted not when he led them 

through the deserts; 
he made water flow for them from the rock; 
he cleft the rock and \>Tater gushed out . (48 :20-21) 

Ther e are certain features which will distinguish this 

Exodus from Babylon from that of former times, for there 

was to be no hint of flight about it, but rather the 

atmosphere of a triumphal march . 
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Depart, depart, go out thence, 
touch no unclean thing; 

30 out from tte midst of her, 
purify yourselves 

you who bear the vessels of Yahweh. 
For you shall not ~o out in taste, 

a.nd you shall not go in flight, 
for Yahweh will go before you, 

and the God of Israel 
will be your rea.rguard. (52: 11..:12) 

'Ibis will happen 'when Yahweh has comforted his people, and 

redeemed Jerusalem' (v .10), a.nd will be a great revelation 

of liis power to a.ll the vmrlC. - 'Yahweh bas bared his holy 

arm before the eyes of all the nations; and all the ends 

of the earth shall see the salvation of our God' (v.lO). 

'I'hus the Ke1v Exodus Hill transcend the old because it will 

be a revelation not only to Israel, but this tiffie to all 

nations. }Jor will Israel leave in haste as they did on 

the Passover night; neither will they need the treasures 

of Egypt as when they despoiled the Egyptia.ns,for they are 

com:nanded - 'touch no unclean .tl?ing ' . Just as Yahweh was 

their guard in the pillar of cloud and fire, so in the New 

Exodus He will lead them and guard their rea.r. 

Even the ca.ptives of the mighty shall be ta.ken, 
and the prey of the tyrant be rescued, 

for I will contend with those who contend with you 
and I 11ill save your children, 

I will make your oppressors eat their own flesh, 
and they shall be drunk with their own blood 

as l'li th wine. 
'Ihen all flesh shall kno\v 
that I am Yaweb vour Saviour 
and your Redeemer , 
the ~ighty Cne of Jacob. (49:25-26) 

'Ibis passage forms the conclusion to an exposition of the 

work of the Servant followed by a prophecy of the rebuilding 

of Zion. We shall return to the Serv ant subsequently to 

consider his part in the programme. The'prophet puts a 

proverb in the mouth of Yahweh - "Can a woman forget her 

sucking child ? '' (v .15 ~ - a rhetorical question which demands 

the a.nsv;rer, ' No ! 1
• :aut, says Yab\veb, even if this unnatural 

thing were to happen, it is beyonift the bounds of possibility 

to forset Zion . Zion is graven on the palms of His bands . 

Picturing the walls of the city in ruins in his mind's eye, 
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the pr oph et assures his hea.r ers t hat Zion's builders will 

outstr ip her destroyers. This leads on to a pred iction of 

the return from the Di8.spora, but on a royal scale, f or the 

sons and daughters of Zion will be carried home by kings 

end suckled by queens who ,..;ould bow down and lick the dust 

a t their feet. The passage vrhich we have set out above 

concludes the sect ion on a high note. Perhaps the most 

forceful poetry of the Old Testament is found in taunt songs 

e.nd war songs - the book of Nahum, for example, which is 

unsu rpassed in its vivid portrayal of the sacking and 

razing of a 3reat city. Here too we have the combination 

of religious and national fervour. r.t::uilenberg comments aptly -

11 The excessive fury of the passage reflects the passionate 

hatred of the Oriental. \tfuatever ethical judgement one 

may register, the poem comes to an end at a pitch of great 

intensity, yet not \<Tithout a magnificent tbeocentric 

conclusion" •1 This climax is the New Exodus which was to 

revee.l Yabvreh as Saviour, Redeemer and Mi ght y One of Jacob. 

The theme of comfort and deliverance from the oppressor 

i s c ontinued in chapter 51: 'I, I am be who comforts you', 

says Ye.bvreb (v .12). Taking up themes of chapter 40, the 

prophet assures Zion that the Alrni'?;hty Creator 1 s comfort 

will banish fear o f the cruelty of man vrho is but flesh -

1 who are you that you are afre.id of man who ::lies, of the 

son of me.n who is made like grass, a nd he..ve f orgotten Yahweh 

your I~a!.cer vrho stretched out the heavens ? '(vv .12 -13) . The 

cruelty of the oppressor is not denied - 'your tormentor s 

have said to you, Bo,,r down that we may pass over; and. you 

have made your back lilre the g round and like the str eet 

for them to pass over'(v.23), but his is not the l as t word . 

And. where is the fury of the oppressor, 
when be sets himself to destroy ? 

He who is bowed down shall speedil y be released; 
he sha ll not die B.nd 30 down to the Pit 
neither shall his bread f~il . 

I c-.m Yabvreh your God. 
vrho stirs up tbe sea 
so that its vraves roar 

Yahweh of hosts is his name . (51:14-15) 
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Lest the exiles should thir:k that Yahweh was powerless in 

3aby lon, a.nd could not intervene, the prophet asserts that 

Yahweh was indeed able to save -

Is 'JJY band shortened that it cannot redeem ? 
Or have I no power to deliver ? 

Behold, by my rebuke I dry up the sea, 
I make the rivers a desert; 

their fish stink for lack of water, 
and die of thirst. 

I clothe the heavens with bls.ckness, 
and. me..ke sacldotb their covering. (50:2-3) 

These words obviously recall the plagues which smote Egypt, 

and the Red Sea crossing. The pattern of salva.tion for '3-od' s 

people, and destruction of His enemies is to be repeated. 

Before we summarise the ground covered so far, there 

are a further two clear statements of the 1-Tew Exodus worth 

noting. The prose insert of 52:3-6 surveys Israelite history 

and observes two milestones - bondage in Egypt, a.nd bonddage 

in Assyria. 

For thus sa.ys the LCRD Yahweh: my people went down 
at the first into :S:gypt to· sojourn there, and the 
Assyrian oppress ed them for nothing. (52:4) 

But since they were 'sold. for nothing' they would 'be redeemed 

wi tbout money' (v .3), and this r edemption would be the 

occasion of a new.revelation of the name of Yahweh- 'therefore 

my people shall know :ny na.me; therefore in that day they 

shall know that it is I who speak; here am I' (v.6). In this 

passage the New :SXodus is thought of prime.rily as Redemption 

and Revelation, whereas the next passage deals with the 

re-creation and in3P. thering of Israel. 

But now thus says Yahvreh , 
he v1bo created you, 0 J ac ob, 

be who formed you, 0 Isr ael: 
Fear not fo r I have redeemed you; 

I have called you by my name, 
you are mine . 

When you pass through the wa t e rs 
I will be with you ; 

and throush the rivers, 
tbey shall not overvrhelm you; 

( 43:1- 2) 
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For I am Ye.hweh your 'iod, 
the Holy One of Israel, your Saviour. 

I sive Egypt as your ransom, 
"Zth i opia and Seba in exchange for you. 

aecause you are precious in my eyes, 
and honoured, ~nd I love you, 

I give men in return for you, 
peoples in exchRnge for your life . 

Fea r Dot for I am with you; 
I Hill bring your offspring from the East, 
and from the West I vrill gather you; 

I will sa,y to the ~orth,. Give up, 
and to the South, Do not withhold .• • 

(43 :3-6) 

'I'h e metaphor used is of the rcmsom price paid by the nearest 

of kin to free his r el ative from.slavery • God is the 

Redeemer who recla i ms Israel from captivity with this 

difference that He g ives other nations over to destruction 

in order to redeem His chosen nation, and does not transact 

the deal with money. ~Tben the nation passes through waters 

of affliction (v .2, "¥Thich reca.lls the Red Sea crossing), 

God promises to ba with her. He will re-create Israel by 

gathering her from the Diaspora_(vv .5-6). 'The passage illustrates 

the t ruth of r-1uilenberg 's r emarl~ that redemption includes 

a ll tbe events of the end time and Yahweh's intervention. 

So far we have observed the fo llowing aspects of 

II Isa.iah 's treat:nent of the New .SXodus theme. Firstly, it 

is a New Thing vlhich will surpass the first Exodus so that 

it will be the occasion when the e;lory of Yahweh will be 

revealed to all flesh. It spells and end to captivity . God 

will act in it a.s Redeemer , Holy One, CreAtor and King . 'l'he 

oppressing enemy will be overthrown, and Israel will depart 

from Babylon under the guard of her Saviour and l\tlighty One, 

whil e plagues will fall upon her foes. The destiny of th is 

New Exodus is Zion r ebuilt , and with Yahweh's presence in 

her mids t restored. All of the dispersed Jewish race will 

be gathered in, and the r.-entile powers will become its 

servants . 
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ii. Creation. 

Vlitb t be general out line of the New '0Codus established, 

we may now look at one of the most striking uses of the 

Exodus motif in II Isaiah in which be boldly makes use of 

a foreign myth to create his poetic effect. 

Awa.k e , awake , put on s t r e n3t b , 
0 arm of Yahweh; 

awRke as j_n days of old, 
the genera.t ions of long ago. 

\vas it not thou tba.t d idst cut Rahab in pieces ? 
that didst pierce the dragon ? 

Was it not thou that didst dry up the sea, 
the vTa.t ers of tbe grea."j: · deep; 

That did make the depths of the sea a way 
for the redeemed to pass over ? 

And the r .snsorned of the LORD .shall return, 
a.nd come to Zion witp singing, 

everlasting joy shall be upon their beads; 
they shall obtain joy and e;ladness, 

and sorrow and sighing shall flee away. 
(51:9-11) 

'Throughout the ancient Ea.st there was a rr,y th of' a bat :, 1 ;~ 

fou,e:ht bett'ieen a chaos-monster and a. gee . ..J~.' which thr:J b $;3 t 

known is the Akkadian version k~own e,s 1:n.1t,1a El~.ab , the 

first two words of this epic being Ul"!ed ~1.D the title, in 

which I~ardul s lays Tiamat s tne great dragon, and out of her 

· two h alves f o rms the heaven and the earth. In the Ca.naanite 

version recently uncovered at Ras Sharn.ra, it is a battle 

between Baal and the Sea (yam ) . In our p~ssage the monster 
I 

is called. Raha.b, which possibly has etymo~ogical links with 

the Akkadi&n re_ 1 abbu, the Rae;er. In the Oid Testament, Rahab 

is used of Egypt, the classical example of this being found 

in Isaiah 30:7 - "Egypt's help is worthJ_ess and empty, 

therefore I have called her 1 Rahab who sits s till,''. The 

monster is further described as the Dragon( r ~J)), the 

Sea ( Q_':.) and the G-r eat Deep(ll3."l Di ilJ:t) · By ' play on a 
I 

I - ' 
ideas, the p roph et identifies the defeP.t of this monster 

with the crossin~ of tbe Red Sea. The myth is thus 

bistoricised, ~rought from the primordial into the time of 

Israel's national origin, her creation as ~od 1 s people. 

":'od's action in creation, .st the Exodus, and in the end time 

is the same . It is one of victory over all opposed to Him, 

and. of creation, heL-e the forrr:ine; of the r edeemed com;nunity. 

Joined to the iamgery drawn from foreign myth is the very 
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P.ebrew met apbor of the way ~I liT 1).T) which occurs throughout 

chapters 40 -~5. 8ompare also 35:8-10 ... 

And. a highway shall be there, 
and it shall be called the I-!oly Way; 

the unclean shall not pass over it , 
and fools shall not err therein, 

but the redeemed shall walk there 
And the ransomed of the LORD shall return, 

anj come to Zion with sin~ing; 
everlasting joy shall be upon t heir beads; 

they shall obtain joy and 3ladness , 
and sorrow and sighing shall flee away. 

In both instances, it is a nar row way in the sense that it 

is for the holy, the redeemed, t he ra.nsomed who are a 

joyful people, for just as Miriam led Isr ael in a dance and 

song of thanksgiving beyond the ~ed Sea, so ther e is song 

and glc.dness at the Ne't: Exodus. In the New Testament, 

'sorrow and si3hin3 flee away at the eradication of evil 

and the co~ing of the New Jerusalem from heaven. Even 

nature is reborn and joins in thanksgiving to Yahweh -

"the wilderness and the dry land shall be g lad, the d..esert 

shall rejoice and blossom; l i ke the crocus it shall blossom 

abundantly, and rejoice with joy and. s1nging 11 (35:1-2).This 

is the concludi~ picture of II Isaiah -

For you shall so out in joy, 
and be le-1 forth in pee.ce ; 

the mountains and hills before you 
shall break forth into sin3ing, 

and a ll the trees of the field 
shall cle.p their hands . 

Instead of the thorn 
shall come up the cypress ; 

instead. of the briar 
shall come up' the myrtle; 

it shall be to the LC~O a memorial, 
for an everlastin5 sign 

which shall not be cut off . (55:12-13) 

So we may add to the creation of the redeemed community the 

re-creAtion of nature. All these themes - victory over 

primordial chaos, the cross ins of the :::\ed Sea, the way of 

the redee:!!e'i t o Zion, the songs of thanks!3iving, and the 

rejuvenation of nature are woven together in the remarkable 

poe:n of 51:9-11. It reveals the strength of the prophetic 

fait~ for so sur e ~va.s he that Yahweh alone was God from 

first to last that be could use a polytheistic myth t o 
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illustrate his picture of God's new act, 8nd. at the s~me 

time claim Yahweh's sovereignty in creation. Pagan myth 

becomes poetic symbolism in the historical Hebrew religion: 

the Exodus as tbr prime event of Israel's history unseats 

the primeva.l account of foreign nations. Yahweh is known 

as C:reator because He was Israel's Redeemer. 

iii. The Servant .snd. the I\ew Exodus. 

Is there any relation between the New F.xodus and. the 

Servant ? The answer to this will be in the negative if 

with Duhm we decide that the Servant passages are intrusions 

into the text such that their de letion- -would not be noticed. 

But the onus rests with Duhm and his followers to prove 

conclusively tha.t these passages - and. he and his followers 

disasree on the exact extent of the poems - do not belong 

to II Isaiah's composition. Far .from doing this, his 

ar.;wnents fail to discount the literary and theological 

relationships ~vhich a close exa.11ination reveals, and 

i·iuilenberg is able to set out a convincing set of parallels 

between the Servant Son3s and the rest of II Isaiah in his 

excellent commen~ary. 1 These reveal close affinities of 

langue.ge,motifs and. theology . The first step in analysing 

the relation of the Ne~tr SXodus to the Servant may thus he 

taken, since we affirm with Mui lenberg and many other 

lead.in5 scholars the integrity of the Servant passages with 

the rest of ch apters 4C-55 . 

'The sec ond point to note is the d i stinction between 

the Servant a nd the rest of Israel. The Servant is undoubt edly 

Israel in certain passa3es , for th ere is no justification 

f .or mutilation of the text in a verse such a.s L19: 3 -

11 You are my servant, Israel , in v1hom I will be glorified''. 

But equally cleA.rly in other passages , the Serv ant is set 

over a.ge.inst tbe nation. His mission is to bring the nation 

back to Yat.VTeh . 'Ibis r:1ay be seen in tlle SCI.me chapter as the 

1 
J . .i.,:u ilenberg: II Isa.le.h, IB,vol 5,p .407. 
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as the verse refered to above: "And now says Yahweh, who 

formed rne from the vwmb to be his servant, to bring Jacob 

back to him, and that Israel might be gathered to him(v5) 

It is too li.3ht a thing that you should be my servant to 

raise up the tribes of Jacob and to restore the preserved 

of Israel; I will give you as a light to the nations, that 

my salvation may reach to the end of t.he earth(v.6) 11
• This 

distinction is \vell made by Fischer, and worth quotin~ in 

full: 

The Servant of Yahweh an:i the servant Isra.el are 
also basica.lly ':l.ifferent in the:'Lr charac:trer. The 
serva.nt Israel is despondent and faint-hearted and 
must be a:imonished a:7.ain a.nd a .:-rain to turn to trust 
in ~od(40:27, 41:8fr; 44:1-2,21 etc), the Servant of 
Yahweh overcomes momentary despair through unshakable 
trust in God(49:4, 50:7-9). 'I'he Servant of Yahweh is 
guiltless and sinless(5C :S, 53:4- 6,12 ), the servant 
Israel on the contrary is a sinner from birth(48:4, 
cf. 43:27). 1he nuffering of the Servant of God is 

. . . 

only explicable a.s suffering for the sins of .others 
(53:4 - 6,9,11-12), the servant Israel suffers in exile 
for her ovm sins(42:lt-25, 43:22-28, 47:6, 50:1, .54:7). 
'I he Servant of Yahweh suffers patiently (53: 7), the · 
servant Israel in discouragement(40:27, 49:14, 50 :1-2); 
the Servant of Yahweh suffers volunt?.rily, he intercedes 
for sinners; t.he servant Israel suffers unwillingly 
and his ene:nies are to be avenged ( 41:11-12,15-16, 
42:13-15 etc). 'Jo this basically different characteri
sation is to be added the fact tha.t the Servant of 
the pericopes has an active mission to Israel •.• 
Finally, the Servant of Yabv1eh ha.s a mission of 

.. suffering for Isra.el(52:11_-53:12) and thus cannot 
be identical with Israel. 

It is with the Servant in his individual cap8.city vis-a-vis 

Israel that we are concerned in analysing the relation 

bebveen the Servant and the New Exodus. \Ve need not concern 

ourselves further with the debate over the identity of 

the Servant a.bout which a vast literature has sprung u~. 2 

Having este.blished the basic relationship between the 

Servant Sonss and the remainder of their setting, and th e 

the rela.t ionship betwaen the Servant of Yahweh and the 

servant Isra.el, we. may now look at the Servant and the New 

~odus in detail. 

'I'he :CTew EXodus may be described in one word as 

Red.empt ion; we have noted this a.ll along . But redemption 

1 
J.Fischer: Da.s 3uch Isaias; quoted in IB, p.406 

2reviewed by H .H .Rowley: The Serva.nt of Yahweh in the light. of 
three decades of criticism , l952. 
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is also the work of the Servant. Just as the Nev1 Exodus 

will be a revelation of the glory of Yahweh to all flesh, 

so the Servant will be a light to the nations. The New 

Exodus is described as a New Thing in contrast to the 

Former things; but the coming of the Servant and his mission 

is similarly described. in the previous chapter: 11 Behold, 

the former things have come to pass, and ne•.-1 things I now 

declare; before they spring forth I tell you of theill(42:9). 

This statement concludes the first Servant Song of 4:1-9. 

The effect of the Servant's work is the same as that 

of the New "Sxodus. This may be seen most. clearly by comparing· 

the relevant passages in tabular form. 

The ?ifew Exodus. 

I will lea.d the blind 
in a way they knoiv not, 

in paths that they have not 
known, 

I will 3ui de them. 
I will turn the darkness 

before them into light, 
the rough places into 

level ground. 
(42:16) 

Then the eyes of the blind 
shall be opened, 

and the ears of the deaf 
unstopped; 

then shall the lame man leap 
a hart, 

and the tongue of the dumb 
s in3 fo r joy. 
(35:5-6) 

For your sake I v1ill send 
to Babyl.:Jn 

and break down all the 
bars. 

(43 :14) 

Even the caotives of the 
mi3hty 

shall be taken, 
8Cd the prey of the 

tyrant be rescued. 
(49:25 ) 

He who is bowed down shal l 
speedily be released ; 

he shall not die an:i ~o 
down to the Pit ~ 

(51 :14) 

The Servant's Mission. 

I have given you ~ as a covenant to 
the people, 

a li3ht to the nations 
to open the eyes that are blind. 

to 'bring out the ~soners from 
the dungeon, 

from the prison t hose who sit 
in darkness. 

( 42:7) 

saying to the prisoners,Come forth, 
and to those who are in 

darkness, 

(49:9) 

to proclaim liberty to the 
captives, 

and the opening of the prison 
to those who are bound 

(61:1) 



. - 138 -

'Ibe subjects of the New Exodus and the benefactors of tb·e 

Servant's \vorl{ are the same. 'The blind are given their sight; 

the dumb and :ieaf an:i lame rejoice; the ca.ptives are liberated; 

and the poor and needy are fed. Thus it is no surprise to 

find that the Servant is pictured as leading the New Exodus. 

It is,of course, the Servant vis-a-vis Israel, as will be 

clear from the passase below . . . 
Thus says Yahweh: 

In a time of favour I have answered you, 
in a day of salvation I he.ve helped you; 

I have kept you and given you 
as a covenant to the people, 

to establish the land, 
to apportion the desolate heritages; 

saying to the prisoners, Come forth, 
to those who are in darkness, Appear. 

They shall feed alon~ the ways, 
on all bare hei~hts shall be their pasture; 

they shall not hunger or thirst, 
neither scorching wind nor sun shall smite them, 

for he who has pity on them will lead them, 
and by sprin3s of water be will guide them. 

And I will wake all my mountains a way, 
and my hish•t~ay s shall be raised up. 

Lo, these shall come from afar, 
and lo, these from· the north and from the 'vest, 

and these from the land of Syene. 
(49:8-12) 

The 'you' of v. 8 is the Servant. Thus ' I h ave given you •.• 

as a covenB.nt to the people ' takes up the theme of the 

previous strophe in v.6- 'I will give you(ie. the Servant) 

as a li3ht to the nations'. So also the 'you' of v.8 

distinguishes the Servant from Israel, the nation. The 

imagery cha~es rapi:ily from prisons and chains to a flock of 

sheep gr az i ng alon0 mountain pastures . Once again the way 

of Yahweh, the Highway , stretches out leading homewards to 

Zion echoing previous chapters (35: 8 -10, 40:3-4 etc). Again 

there is joy and singing which is taken up by nature, ' f or 

Ye.hvTeh h as comforted bis people, and will have compassion 

on his afflicted' (v.l3). It is Redemption \vhich draws together 

the New ~odus · and the Servant. In the des criptions which 

a r e given of the New Exodus, it is the redeemed , the ransomed 

who tread the way to Zion (35: 9-10, 43:1 , 48:20 , 51 :10 etc). 

I n chapter 53 , we are shown how this r edemption is to be won. 

It is by the v ·~arious suffering of the Servant, wounded 
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for Israel's trans~ressions, b~uised for be~ iniquities. 

Wben this ba.sic unity in the plan of Redemption is understood, 

it will be seen that the two themes of the New EXodus and 

the Suffering Servant illuminate each other, and should be 

read togethe~, just as they have been inte~woven in II Isaiah . 

iv. The Neiv Exodus and the Spir it. 

In most of the descriptions of the New Exodus, nature 

is re juvenated, the arid desert bur~eons, grass, flowers and 

t~ees spring up in the wilde~ness. Water is the elixir of 

life to the thirsty East, and in the New Exodus water bubbles 

out of the g round freely, and nature returns to her 

paradaisal state - 'Yahweh will comfo~t Zion ••• and vrill 

make her wilderness like Eden, be~ dese~t like the garden 

of the LORD' (51: 3). 'IvTO examples of the opening of apr inga 

and streams will suffice to illustrate this mot if -

For waters shall break 'forth in the wilderness 
and streams in the deser't; 

the burnit13 se.nd shall become a. pool, 
and the thirsty ground sp~ings of water; 

the haunt of jackal s shall become a swamp, 
the gr ass shall become reeds and rushes.(35:6b-7) 

When the poor and needy seek water, 
and there is none 
e.nd their tongue is parched with thirst, 

I Yahweh will answer them , 
I the rrod of Israel will not forsake them. 

I will open rivers on the bare heights, 
and founta.ins in the midst of vall eys; 

I will make the vrilderness a pool of wat er, 
a.nd the dry land springs of water. (41:17-18) 

The first passage describes a blessing upon nature , but the 

second is a little different in that it emphasises Yahweh's 

provision for His people and refers back to t he wilderness 

wanderings of the first Exodus . 'This is seen more clearly 

in 48 : 21 -

They thirsted not ~·1hen be led them through 
the des erts; 

he made water flow fo r them from the rock; 
I:e cleft the rock and the water gushed out. 

In the eschatology of II Is a.iab, this 1 ife-g i v ing water 

ca~e to be associated with the outpouring of the Spirit 
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This may be seen in chapter 44 -

Wear not Jacob my servant, 
Jeshurun ~...rhom I have chosen 

For I will pour ~vater on tbe thirsty land., 
and streams on the dry ground; 

I will pour my Spirit upon your descendants, 
and my blessing on your offspring. 

They shall spring up in among grass , 
like ,.,illo~vs by flowing streams. (44:3) 

cf. until the Spirit is poured upon us from on high, 
and the wilderness becomes a fruitful field 

(32:15) 

· 'This outpouring of the Spirit. vms wished for by Hoses(:t-.um 11:29J), 

foreseen by Ezekiel in his vision of the valley of dry bones 

(Ezek 37), and placed within Joel's eschatology in conjunction 

with the blessing of rain and fruitfulness(Joel 2:23-29). 

In the !;rev; Testament, the apostlE? Peter id ent if iaa the 

outpouri~g at Pentecost as the fulfilment of these hopes 

for the gift of Goj's Spirit in the Old Test ament. 

In the qospel of John, the celebration of the feast 

of tabernacles is described. This feast commemorated the 

Exodus and. wilderness experience, and. on the last day water 

drawn from the pool of Siloam was poured out as the climax 

of the feast, reca.lling the gift of water in the desert. 

It vras then that Jesus stood up and proclaimed, "If any one 

thirst, let tim come to me and driP£. He who believes in 

me, as the scripture has said, 'Out of his heart stall 

flow rivers of living water '". The writer adds, "now this 

he said about the Spirit which these who believed i n hi~ 

were to receive 11 (John 7:37-39). The Old Testament scriptures 

which Jesus r e fered to appear to have been Isaiah 55 :1, 

5b : ll and 44:3 - the verse which identifies the outpouring 

of the Spirit vrith the rejuvenation of the wilderness, <:l.nd 

so with the ~ew Exodus. 

'Ih is does not mea n that there is an elaborately 

worke:i-out a.llec;ory in II Isaiah, whereby every reference 

to streRres of water in the desert is to be indetified as 

the gift of the Spirit of Yab'...reh . That vTOuld not be sound 

exes esis, but what '"e rna.y SBY is that tbe symbolism of 
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rejuvenation accompany ine; the Ke,., Exodus lends itself to 

a development a~cng spiritual lines. The re-birth and 

13rmvth of witheree nature is understood by the 1-rew 'Testament 

writers to illustrate the growth of the new life in Christ 

brought ebout by the work of tte Holy Spirit. 'This is 

quite leg itimate, since II Isaia.h ha.s himself drawn toe;ether 

the 1-Te~>T Exodus, the livin~ streams in the wilderness, a.r;d 

the outpouring of the Spirit(44:3). 

Summary and Conclusion. 

vfuen we look back over II Isaiah's use of the New 

:SXodus mot if, \'le see that be bas used · 1 t to illumine his 

doctrine of redemption. There are many echoes and parallels 

from the '3::gyptia.n Exodus: release f rom captivity; the mighty 

hand of YahNeh outstretched to intervene; the revelation 

of the t:ame; the threat of plagues; the overthrmv of the 

oppressor; the protection of Yahweh like t he pillar of 

:c loud and fire a.s v angua.rd and rearguard; the songs of 

thanksgiving by those walking along the v1ay to the promised 

land; the miraculous supply of food and water in the 

wilderness. But II Isaiah is describing a New Thing, not 

a repeat performance, and whatever parallels there are 

with the old Exodus, this act of redemption far surpasses 

the former. It is international in scope, revea.ling the 

g lory of Yab\-.reh to all flesh, and king s, queens and foreign 

powers join the ransomed as their serv ants . 

It would be a mistake to suppose that II Isaiah was 

teaching a. cyclica.l view of hist ory. He has us ed the past 

to supply the colours for his canvas of the future. 

P.nderson lilzer.s it to a movement in a symphony - 11 in II Isaiah's 

typolosy of the old Exodus and th e new, ther e is a 

Stei~erun~ or heishtenir.g, like the shift of ~usic i~to a 

ne~>r key as it crescendoes to a clirrax" . 1 His tbeolo3y is not 

1n1-1 11 ~ .:rl'l ••• naerson: "Xed us Tyoolc~y in Secon:J. Is8,i8.h, p . 190 
essay in 1srael ' s Prophetic Herita~e ,ed.Anderson 



- 142 -

cyclical but linear: history bas a goal, and running 

throusb it there is a pattern of redemption. The redeemed 

na.rrow down from the whole n.c1.tion which came out of Egypt 

to a. remnant before broadening out again to include many 

from all nations. Vlhat. we have in the New Exodus is an 

eschatology, not a cyclical myth; an eschatology which 

sees that the intervention of Yahweh at the finale of world 

history will in some ways resemble His continuous activity 

in the world, the clearest exa.mple of which was the Exodus 

from ~ypt. That II I~ab did not think in terms of the 

cyclical view of history is apparent from hie historicisation 

of the pagan creation myth of the defeat of the chaos-monster. 

Furthermore, II Isaiahs Exodus typology goes far beyond 
-

anything else in the Old 'I·estament, including Hosea, because 

it is enriched by association with the teaching of redemption 

throu~h the fi~ure of the Servant, and also includes the 

gift of the Spirit in germ form: 

Thus at the close of our analysis of the Exodus theme 

and theology in II Isaiah, we a.re sble to draw together 

::VIuilenberg's two judgements, namely, that 1 the New Exodus 

is the most profound a.nd most prominent of the motifs in 

the tr adition which II ±saiah employs to portray the 

eschatolog ic a l finale 1 ,
1 and ttat all the eschatological 

events associated with the preliminaries and Yahweh's final 

intervention are included in Redemption. II Isaiah wishes 

to unfold. -tod 1 s plan of sal vat ion, and to do so he uses 

the imagery of SB.lva.tion fro m Egypt. 

1 
op. c 1 t. 
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The Exodus in the Post-exilic Prophets. 
_.. ........ """"=O:-=>o-=o~·""'==-==-_..,_==-==-..~· ... . nn=tt"""'d' ~ 

I 

'Ir ito- Isaiah. 

In general scholars do not think of chapters 56-66 

as written by a man dubbed 1rito-Isaiab . Several bands are 

detected in the compositio-n, a,nd so these chapters are 

imagined to be the produc t of a school of II Isaiah ' s 

disciples composed during the period of the return from 

Exile and shortly thereafter. For example , a, passage which 

envisages the ent_r:y of Jerusalem could hav e been written 

by one who was in the va.nguard of the return , and was 

looking back to beckon others after him -

Go through, go through the gates 
prepare the way for tte people; 

build up, build up tte highway, 
clear it of stones, 

lift up a n ensig n over the peopl es. (62:10) 

The Exodus theme occurs at some length in what appears 

to be a prayer of intercession which begins at 63:7 and 

runs through to 64:12 in seven movement s which are as 

follows -

63:7-10 

63:11-14 
63 :15-16 
63 :17-19 
64: l-5a 
64:5b-7 
64:8-12 

- the election of Israel and her subsequent 
judgement. 

- the wonders of the Exodus recelled . 
- the Fatherhood of Yahweh . 
- a plea for Yahweh ' s return . 
- a pr.:tyer for a nevr theophany . 
- a confession of ~uilt . 
- final plea to look on the Temple in ruins. 

Apparently Jerus~lem was in ruins when this was composed, 

and t'he Temple itself razed to the ground - 'Our holy a nd 

beautiful house wher-e our fathers pra.ised thee has been 

burned with fire '(v.ll). In the fac e o f the disaster, the 

prophet turns his attention to the goodness , mercy and 

stea.df8.St love of Yahweh. ~'he Exodus provides him with 

stability for it revealed Yahweh's charact er superlatively, 
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and Yahweh had not cbe.nged since then when ••• 

In all their affl iction be was afflicted 
and the a nge l of his presence saved them; 

in his love and in his pity he redeemed them; 
he lifted them up and carried them all 

the days of old. (63:9) 

But after He be.d become their Saviour, the rebellion of the 

children of Israel 0rieved His Holy Spirit(v.lO). This 

accounted for the jud~ement and exile. But now would not 

Yahweh aga.in vindicate His name ? 

"Wbere i s be ~,-rho brought up out of the sea 
the sh epherds of his flock ? 

Where is he who put in the midst of them 
his holy Spirit, 

who caused his glorious arm 
to ;zo at the r io:b t ha.nd of r.~oses, 

who divided the vTaters before them 
to mak e for himself an everlasting name, 

wh o l ed t hem through the depths ? 

Like R h6r se in the desert 
they did not stumble 

Like c a ttle th Bt go 4own into the valley 
the Spirit of Yahweh e:ave them rest. 

So thou didst lead thy people, 
to make for thyself a glorious name. 

. (63:11-14) 

Recalling the Exodus in this way assured the prophet once 

agai n of Yahweh's fatherly concern - 11 For thou art our 

Fa.ther, though .Abra.ham d oes no t know us and Israel does 

not a cknowledge us; thou, 0 Yahweh, art our Fe.ther, our 

Redeemer f rom of old is thy name" (v .16). 

~ .. :e find that the Exodus theme in 'Ir 1 to- Isaiah has 

close affinites \>Tith several Psa.lms in \\rh icb the Exodus is 

a means to faith in the face of the problem of suffering, 

and that it has he.rdly any future reference c omparabl e to 

the esche.tology of II Isaiah, though t h e prophet d o es pray 

for a theophany of Yahweh even greater than that of the 

Exodus-Sinai era . 
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II 

Haora:ai. 

Ther e is little to detain us in this short book vlhich 

stems from Jerusalem after the return ffrom :EXile during 

the reign of Darius I of Persia.(522-486 ), and before the 

co:npletion of the rremple. Haggai was en:ieavourine; to 

encourage \>Tork on the rebuilding of the Temple for it had 

been be~un with enthusiasm but the effort bad petered out 

when the settlers devoted their time to their own properties. 

Ha.e;g ai went to Zeru l:Jbe.bel, the 3overnor and Joshua the 

high priest wi t h this mess ag e -

Take c our a3e all you people of the land, s ays Ya.hweh 
of hosts, according to the promise I made you when 
you came out of Egypt . lVIy Spirit abides among you, 
fear not • (2: 4- 5) 

The interest of t he pa.ssage lies in the m.ention of the 

Spirit as char acteristic of '1od • s presence at the Exodus . . 

'The theology of the Spir 1 t of Yc?-hvleh had apparently 

developed during the Exile as v1e sa.w in II Isaiah, and the 

prayer of 'Trito-Is a.ia.h. Here the Exodus is regarded as the 

time ,.,..ben there was t he most living communion between 

Yahv1eb and Eis p eople. This h as not char..ged, says Eaggai. 

God is still with you in power just as He was in the midst 

at the Exodus, wh icb we.s indeed encouragement for the 

builders ani settlers. 

III 

Zeche.r iab . 

The passa3e which concerns us falls into the sect ion 

of the book ge ner ally refered t o as Second Zech ariah in 

which several hand s B.re tr a ced. In chapt er 10 , there is 

a prophec y. of a r eturn from far countries to Palestine on 

such a scale that there will be no more room left in the 

land for those who 30 back 
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I will si3nal for them and gather them in 
for I have redeemed them, 
a nd they shall be as many as of old. 

'Thou.~h I scattered ttem a.mon2: the nations, 
yet in far countries they shall remember me, 
a nd with their children they shall live and return. 

I will bring them home from the land of Egypt 
and 3Pt~er them from Assyria; 

and I Hi"ll bring them to the land of 'J.ilead 
and to Lebanon, 

till there is no room for t11em. 
They shall pass through the sea of Egypt, 

anj the waves of the sea shall be smitten 
and all the deoths of the Nile dried up. 

The :pride of Ass~ria shall be laid low, 
and the sceptre of Egypt shall depart. (Zech 10:8-11) 

'Th is pro ph ecy comes closest to Hosea 11:10-11 and Isaiab Jl: 15-16 

which similarly describe a return from Assyria and Egypt. 

There is no compelling arsument for a ls.te post-exilic date 

since there is nothing in the above passa3e which goes 

beyond what is stated in the pre-exilic prophecies of Hosea 

and Isaiah. 'Ihe argument which is put forward for a date 

in the •}reek period is based on occasional usage of '.Assyria' 

for Babylon or even ?ers ia., but _this is hardly sufficient 

to tip the balance e.e;a.inst the vast weight of nor:nal 

prophetic usa;e. There is little to be said against an 

·early post-exilic date, for the dispersion into 'far 

countries' is assumed, and the time of a mass return 

anticipated. It is d i fficult to imasine bow this prophecy 

could he.ve appeared e.t a really late post-exilic date when 

tbe paltry return from Exile shoived no sign of developing 

into a rush, whereas vre knov1 ths.t immea.d ietely after the 

first return, there was a revival of Messianic hopes fixed 

on Zerubbabel, e.nd that Hagsa.i :prophesied the shaR:ing of 

the nations which was to restore her former wealth to Israel . 

Into this period of high hopes would best fit this prediction 

of a. Ne''' "F"...<:odus return. As such it is the last :nention of 

a Nev1 Exodus in the Old 'Iesta.i"Tlent. In the face of a handful 

retur>n to a l a.nd over which there was no ind.epend.ant Jewish 

rule, but rather a succession of foreign overlords, there 

wa.s ple nt y of sco~:;e for apoca.lypt ic, but this could not 

aptly assume the form of a Nev1 Exodus irr.asery since it was 
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not bonda3e and captivity \•Thicb kept Je~'IB away from 

Palestine, but commercial interests in the lands \'Tbicb 

they bad adopted as their own. 

General Conclusion. 

Analysis bas sbo,-rn that all of the prophets, except 

one or two of the minor ones, were aware and maje use of 

tbe "SXodus theme to a greater or lesser extent in their 

interpretation of the past, the present or the future. 

A comparison of tbe conclusions at the end of tbe analysis 

of ea.cb book reveals that the Exodus motif was employed 

witb a great diversity even within the writir~s of a 

single prophet, of which the be~t exe.mples are Hosea and 

II Isaiah, and indeed tbe Exodus tber.ae and theology fo.rms 

the crux inte.rpretationis of these two important prophets. 
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tt.nuendix A 
==re= -=:=x:=ctr 

Analysis has shown that the prophets sometimes used 

poetic imagery drawn from the Exodus without explicit 

allusion to that event. Often the nature of the irna3ery 

is revealed by the context, but there are passages where 

the context is not of much help in determining whether or 

not the poetic expr ession which the writer employs is 

dependant on the ~odus experience. Passages in which 

it is possible that there are 9oetic r ecollections of the 

Exodus are to be found in the books of Nahum and Habbakuk. 

I 

Nahum . 

This little book is a prop0etic exultation over the 

fall of Nineveh which came about in 612 BC, and contains 

some of the most vigorous and vivid poetry in the Old 

Testament in its description of the sack of that much 

hated city. One or two lines of the poem suggest that 

there was an implicit comparison between the overthrow 

of the arch-enemy Nineveh and the overthrow of Pharaoh 

in the author's mind. 

He rebukes the sea and makes it dry, 
he dries up all the rivers; 

But with an overflowinx flood 
be will make a full end of his 

adversaries 

(1:4) 

(1:8) 

These lines certainly convey a picture of what happened 

to Pharaoh,thougb be is never mentioned by name, and the 

ode of exultation reflects the mood of Miriam's song -

'The horse and his rider he has thrown into the sea '(Ex 15:1). 

bt the prediction of Nineveh 's destruction, it would indeed 

have been fitting for the prophet to recall Yahv1eh 's action 

a;ainst t~e Egyptians, but if the lines quoted above do 

recall the ~odus, the comparison is left undeveloped. 
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II 

Habb8.l:CUk. 

The ?salm of chapter 3 is \'lhat dra'llS our attention in 

this book. It does not follow on from the rest of the 

prophecy, and for this reason and the fact that there are 

liturgical direct ions and. echoes of many Ps P..lms, it bas 

often been denied to the prophet .Habb9:kuk, and been 

accorded a post-exilic date. However, WA. Irwin sees the 

influence of the old cosmolo3ical myth best known in t he 

Babylonian Y.;numa 'Elish, and thinks t~at the poem may be 

pre-exilic in ori~ in, while Albright sees the influence 

of Ugaritic mythology of the triumph of Baal over the 

primordial Sea, especia.lly in vv. B-15, and thinks that it 

was compaBd by Habbakuk, a prophet-musician who lived in 

a strongly archaising period. 

J. P . Hyatt sums it up .as follo~!ls- ''It seems possible, 

if not very probable, that the prophet Habbakuk made use 

of ancient poems, to which be added 3:16-19 . In its present 

f orm and position the poem has a powerful message: Yah\'leh 

·the God who created the world by subduing Shaos and once 

delivered his people from the Red Sea, is ever available 

f or the s a lvation of his people and for fellO\.,rship with 

those who serve him 11
•
1 

Th e interweaving of the Exodus and the creation myth 

i s not foreig n to t he poetry of the Old Testament (cf. Psa 74, 

Isa 51:9-11), and is sus gested here by the language of 

such verses as 3,5,8, 15 . 

1 

God c ame from Ternan , 
and t h e Holy One f rom Mount Par an2 

(v . 3a) 
Befor e h i m we nt pestil ence , 

and plague f ollowed close b ehind. 
(v . 5 ) 

idas thy 1rrr ath against the rivers, 0 Yah\veh ? 
~·las thy a.Y'-2j er asainst the river s , 
or thy indisnat ion aga.ins t the sea 

when thou didst ride upon thy horses, 
upon thy chario t of v i c t ory ? (v . 8 ) 

Thou didst t r ample the sea with thy hor ses , 
t he sur3ing of migh t y 'vater s . (v .15 ) 

J .P .Hyat t : HP.hbakuk, Peake, p . 63 9 . 

2a mounte.i n near· , or syno nymou s wi th Si nai (c f . Deut 33 : 2 ) 
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The Exodus in t!Je Ne,·T Testament. 

Jesus taught his disciples that his birth, life, 

death and resurrection came as a. fulfilment of all that 

was written in the scriptures of the Old Testament. He 

was the Second .Adam, the seed of Abraham, the prophet 

spoken of by ::vi.oses, the eternal high priest and mediator, 

the lamb without blemish, David's greater son, the 

Sufferil"l..g ServB.nt, and so on. In Christ, there is both 

continuity and newness. There is the closest bond between 

the Old Testament and the New because Jesus came not to 

destroy the law but to fulfil it. At the same time, his 

coming heralded the dawn of the New Age with the new birth, 

the l'Tew Covenant, the 1:ew Israel., and the New Jerusalem . 

If we lose sight of either the continuity of the 

Christ-event with the faith of the Old Testament or of 

the innovations which it brought, -vre shall fall into the 

heresy of ~arcion, or miss the message of the book of 

Hebrews. G-od spoke of old in many and va.r ious ways, but 

His final word has been given to the world through Christ, 

for with him has come a better priesthood, a better 

covenant, a perfect sacrifice, and better promises. Bearing 

in mind this relationship between the Old Testament and 

the New, we turn to examine the Exodus in the writings of 

the New Testament. 

The l0codus Theme in the C!-osDels . 

The Infancy :rarratives draw our attention first. They 

ar'e , of course, confined to the two Evangelists, 1'4a.tthe'\lr 

and Luke, whose accounts are considered to be independent 

by most 1-!e\·T 'Iestazent scholars . 

Luke bee;ir::s his narrative with the birth of John the 

Baptist w~ose ministry was to be like that of Elijah(l :l?). 

After his birth, b ~s father Zechariah 'was filled with the 
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I 
~xn•l\:f.: . .,s )t l·r:'S r· (7~V00J.P.;l to ~~.:')rn'r.r>_r,1 (n..et"' 15) , ~. rYl in 

~~J.P.~I~.l':i'S !)()the !o~·rl r:..c:;'J o.l.· 2"sr . .,el, 
t·or 'r::.: ~'.:'.S 'rj,c:;jt r~d -:x:') r'(~.:'l(:'le!::ed :iiR peO~)le, 
~~i h~s ~~i~od u~ o hor~ of s~lv~tjon for us 
-~ .··•. + .r-1 G r··:-..J" <" P 0 f ~. l. R "'P. r'•1' P ""' T. ~)!>V id l, .... ~ v . . 1 ... t~ ~ .---:>., .... . . .... .. , 

~s l;e s70 1~P ~!)' t~:; ::10\.Jttl of ~n~:: l':ol:v nr'ophets 
f!:om of o}d, 

th:"'.t. ' !G sr;ou2.r} '!.)~ S"'ve1 from OUJ" e:·emies, 
.,r~ frc~ t~3 h~r~ of ~11 who h~te us; 
to perform the Dercy prom1sn~ to our f2the rs, 
r- "':·~ to re::1er.1ber :::: s ~!ol~· co'rerr;.:"lt} 
t'c1 e O!'tf~ H!'lic::2-l be s~wre to our fC'.ther 

''.':) r : 'hc.::~, to r::rr>n t us 
thPt we , bei~z delivored from the h~nd 

o:' cur P.•-,eni es, 
rrtir·;"':Jt. sor\r8 'rjirn. 1vi th01.1t. fer.r, 
jp holi~ess ~~d ri~hteousnesR be~ore him 

ell the drys of our life . 
(Luke 1:70-75) 

thetrs, , ' 
'tl0U..t. C1 be sl;:-vos tl!ere, but th~t Pfterwards 

t hoy ~auld he ~et frne from their ODpressors an1 would 

bei~~ deliv~r:d from the b~~d of the e~aMy . 3ut the 

' the so n of 

':") !'o of ~ r' t 'r. "' <0 ,-. ,~ ('l 4'' ' '"' t"' ') ~ r . m f ( 1 • 1 \ 
~-· ') --\,; lt.J O. ) .. ••.. J, • ~-'' · - ;, 

7 ( 1l • ?-:!) . - . . . ..) '' 
0 "'_.' .· _:-__ ; ~ ~ ~. ;..._·. r., ,..._J •• f .. \, . "". ',..,, ~""" ,r~ ....... ·.·! :-,. "'·. :- r. ~ 1"'\ ~ c ou ...... t ('\ ~ t ).-,"" !~ l ~ .- )...-.: .4-

- •• - - ' . . - - - " . " ,, - "~ . ~. · •• . l 

l 2 
see ~~ - 89 , 91 , 95, lCO-lrl 
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~~ ~~:ol of t~8 !D r~ P~~~"r~~ to ~o~oph 1~ ~ 
~r~~~ ~ ~d S"id, ~iSA, tnkA the C~ild ~~1 ~~B 
::"' ot:·:t:r :- -:r} t'loe to ~~ypt, '"'~'"!d. r·~!Jr:·in ther10 ti..lJ. 
I t. ~"OJJ. l ~'·')'l ~ f'0:- ~~'?.~ori. js ['bout to se!?rc~~ for t.l":e · 
~~~1~, to ~e~troy hirn. ~~~ be rosA pnd took t~e 
c~1Jd r~~ his ~oth~r ~u ni~ht, 2rri. iAD~rte1 to 
~yy,t, ~~i r?~~inq~ t~~~e ~ntil thA d~~th of 
::Aroc1. "~is '.-J:).~. to fulfj_11 '·Ih.rt ~ . .,-;s s~oke'1 by 
tbG ;>rc'!):::et, Cut o:' 'S~ypt 11£>.Vq I c-:.11~~ my son . 

(I.~n.t t. 2: 13- 15 ) 

I~ his zoR~el, ~~t tb8W deliber~tely s~ts out to show th8t 

:Gsus fulfilled the prophec1es of the 01~ Testn~ent , a~d 

to ~o t~is he un0s 0~~~~ other thi~:s ten quot~t 1o ~s from 

the 011 ':'est"'li1ent Hhjch he FJtt ?.ches to the eArthly lifA 

'111~1 mi~iRtrv of Jesus Christ idertifvi~~ the thin~e which 
" - -

vprim.Js Dortio~;s of scr>1nture. I n tl~e ex~:unple t>.bove , t.he 

fulfL ;nent of 1-'ose:> 11:1 'lrllich re o.ds -

~~e~ Isr~el w~s a c~ild, I loved him 
:} :·~tl 01Jt of ..,:i:s~:"')t I c~~J l -ed rn.v gon . 

2"Rsns ? :':..1' :'irst ~-1.snce lt 1.1ould seem. to apply sintply to 

but v-(n~,n w:; CY.::-'mine tbe cot~text of the ~uot.ntiorl ir P:osea. , 

,.,e f 1. r.d. th "1.t. t~e pro~het ,,., ,..,s l ooki rJ.0: b.?c ::: to the :.Xodus 

,~r1o1 ~s the c~ildbood o¥ the ~~tion !sreel3 • There 

sojourn i~ ~sypt to Pll th~t 1~, ~he~d - bis rn1~1stry, 

fl.<•.P.r .. ·o'T· i r. a __ ;,...h_.t ... l."". '"'"'L ~esus ,...,c t.· 'he DP>r"'o,.... l'ficot;O"' o"" • - ·> - l: t ; ·'f • ·> • J • ~ ;:> l .L. - : . • -L • .L 

' 
-r CJ VI!") c-:. ·1 t .: o 1"',.; ..~... 'o,., .J. 
....... •J. · -_._, ··· · ··~ L .. L 

too h~d comq froD there ir ~iA 
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tbe ':W.:?··se:!.ist 1-:ir.;!':wlf is silent on this, it Cfl.r.not be 

sos,el. Earlier i~ this sosnel 1 Jesus h~1 used events f~om 

tl;o '.-::.ld.erl'less w~r.der i r.zs to illus tr a.te the Y)at ure of his 

miss].or. ·n~us t0e e~ection of the bre.zec serpent hy Yroses 

served ~s q picture of ~is death o n the cross(Jobn 3 :1A). 

Leter, he i1entifies ~inself cs the true Sr02~ come 1own 

from ~eoven. The m~n~~ which the f~thers ~te in the 

wilde~~esn ~PVe ~~ysical life, but he imparts eter~~l 

life to t~oss T·r!-10 r' oceive bim(tTqb~ 6:32-5f.). Indeed,he 

uses this nymbolism to t e ech not only Pbout his cornin~ 

but ::. lso <:>.bout his der.th, :'or the d iscourse ~oes oo to 

soePt of the ete~ ~?l life off ered to ttose who eat his 

flesh ?.nd O. ri:.k his blood . ~e~·r ':rould dis~ute this e.s 

S 2.C!'<"JlWi~ t i·r!Ji ch h11 1·.•0.c to i:..eus ur :; te to commemor .~.te .~.t. 

~~e~ ~A como to tte Pflssior ~nrr~tive, it is Pcssover 

w~eths~ :esus does o r ~oes ~ot ceve~l the true sig-

..-; j :i i ::: .".1"' c e of t ':'1 e ~ "? ~ t i v :-> 1 s v,rl; i c ~ c e 1 e b r :~ t e the Is r "' el i t. e 
t:::; 

d6l:i.ver2.·'ce ~!. V:d ·.v- :-. 'dG!''il:.::-; iy, t};e Hilder;•ess "-' .'The "Sxodus 

~ros0lyt~s Q~Be~blrd i~ ~erus~le~ to kAep the ?~se over, 

to ~l "y c~e ln~b, q~~ ect t~a hittsr her'bA. Joh~ the 
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Baptist's enigme.tic utterance - 11 ·3ehold the lamb of God 

which taketh av1ay the sin of the world" (John 1 :29) - is 

now unfolded. Jesus gathers the hielve to him ar-ound the 

table in the upper room in order to teach them about his 

death which he knew vias upon him. It is a well kno.wn 

problem of i'!ew Testament studies as to the exact date a.nd 

natu.r>e of the supper. This need not detsin us here, but 

we may mention R .? . r•1artin' s jud3ement with \vbicb ,.,e a.re 

in a[5reement - "·.~tether the date of the Supper vtill ever 

be conclusively determi~ed is uncertain; but we may 

certainly believe that, what ever the e<ac t nature of the 

meal, there •t~ere Pa.s sover ideas in the Lord ' s Illind when 

Ee sat down with his disciples. The Jewish Passover . •• 

provides the indispensable key to an understanding of the 

meal and also the meaning of tte Lord's Supper' in the 
,.. 

Church". 0 John sets the death of Jesus at the v ery hour 

when the ?assover lambs were being killed; and further 

identifies hix as the sacrificial victim when he records 

that Jesus' less were not broken to hasten death, as the 

scriptures had foretold - "For these things took place 

that the scriptures might be fulfilled, 'Not a bone of 

h i::n shall be brol{en' " (John 19 :36) • This Old 'I es tament 

reference is a composite allusion to ?salm 34:10 which 

speB.ks of the suffering of the rizhteous , and their 

deliverance and vindication by God, and Exodus 12:46 

(cf. ~urn 9:12) which zives the regulations for the keeping 

of the ?assover feast. The lamb 's bones were not to be 

broken. In John's gospel, we have a 3enuine Exodus 

typology which does not depe nd on an obscure hint, but on 

t'he clee,r statement of U:e Eva.n~el 1st, combined with the 

quotAtion from the Cld '1 estament; a.n-J more thcln that, 1 t 

rests on the identif ication of Jesus by his fore-runner, 

Zohn, e.n1 on Jesus 1 mvn te.g.ching. 'Ihe sacrificial death of 

6R. :P . l~art in: Tn e Lord ' s Suu-oer , ~2D. 
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Jesus Christ lvas to lead to a New Covenant for those vrho 

appro-priAted its merits, for t t ose ,.rho, in the '3ra .. phic 

langue.r:;e of Jesus, ate of his flesh and drank of his blood -

11 for my flesh is food indeed, and my blood is drink indeed. 

Ee who e a ts my flesh and drinks my blood abides in me, 

and I in him 11 (John 6:55-56). In the celebration of · the 

Lord's Supper, the Church, like Israel of old, looks beck 

anQ knows itself as redeemed, for the L~b without blemish 

has died, and the bread broken and wine poured out shew 

forth this sacrifice, and their eating by the individuals 

of tbe community signifies their CJ,pprecia.tion of the merits 

of tha t a.toning dea th. This is not a. full tteology of the 

Lord's Supper, of course, for the sacrHment ~lso points 

forward to the r..:~e.rriage Feest of the Lamb. 'I'his eschato

lo3ical picture of Christ and his Bride is illuminated 

by the Lord's Supper, vThich in turn is illuminated by the 

:.?assover feast of the Exodus. 'Ine 1nterrel8.tion of the 

:Passover, the Lord's Supper and the 'iledd.ing Feast holds 

true because all three enshrine mighty acts of God 's 

intervention along the line of salvation history. 

Ane.lys is bas shov-rn tbat the Exodus motif appears at 

the beginnin~ and at the end of the sospel narratives . In 

the first insta.nce, tr.e SVans elist is concerned with a terse 

q~otation, but in the second instance , teaching from the 

body of the gospel is 3iven a deeper exposition in the 

context of tt:e Pa.ssion 1\Tarrative . 1.'/e shall meet tbe Exodus 

1110t if' in connection 'rri t.h Chr 1st's death in the Pauline 

writings. A diffe r ent estimate of the ~odus materia~ i n 

the .?; OS pels from that of the present "l•lr iter may be found 

in Apper.:dix B . 

'! te :::Xoc:us '!~e:ne i n the Book of P.c ts. 

Apparent ly a r Pcital of the history of Isrfl.el regarded 

a s Heils~eschich te was a feature of e~rly apologetic in 

Ghristien- Je\v i sb debp.te . {l_t P.nt ioch, Pa.ul began his sermon 
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. -,,~of !sr~H=)l, r.:·d :rr~u t!; .:.t ::~8". '~ nod, liste!'1. 
'I'hc-" ~o~ 'If' tt::i f:\ ~r:O?:Jle Isr .... el chosn our fpt':f"'r£ 
...,~-'l ~~-"'. -=1 ·~ t~1e :x:n':l:!.e :r~?.t d.urj!"';~ t ·heir st.-::.,v in 
t':0 lav~ of ~sy~t, ~~d with u~ljfted ~rm he lei 
tl:e .• l out o-.f' :it... U.ct s 13:16- l}) 

sente~ce ~ec~use he w!3he1 to ex~ound tbe royal tbeolo3y 

of ~esus "S the 9o~ of ~~vid ~~a tbe ~oly Cne who did not 

see co!'rU'!Jt ic 1'1. =qually H8ll he could r.o.ve d.evelopB-J the 

icJe-:-. ::>i' ~o::n::s ,...,_s t'b.e '['O'tl -::oses, ~=~s iid Stepher. in his 

,·ri.t't" r!-:-e stor-y o~" _"..br P.h';!.s, mertioninz the revel:ttio~ of 

th0 ~xocus 't!h:l.c h '1/9..8 '::iVe!'1 to J:;in 7 ~.!1"1. f ol lo,.rj np- t his 

~ith o~ accou~t of Moses' birth ~rd call , ~~d the ~lories 

of tt(1 ~o~us 1 tsolf . ::oses foretolrl t n8 comi rg o f n. 

'!'~iis iQ tbe .. :o!"le~3 •·rl:o nr-i1'to t'b.e Isr::;elites, 
1 ~0~ will rnise u~ fo!' vou s ~ronhet from 
your brsthr;~ ~s he ~ni;Pd ne u; , . (Acts 7 :37) 

Shristi~~ ?polozetic i~e!'lt\fjod Jesus rs the ~rophet of 

•r1-:ot: :-.os0s fj::o'.':A . ::?eter doos 90 too iYl ills adt)ress to the 

"r e~ rly witne~a to the tynolozy of ~esu3 ?S t~e new ~ose~ , 

.c,·1·r: ., ...=;;_,.-,.or.·~ ... 0,.·,"1 j,~ C:_I .!..LV'\'i--t.~n•v S""'>=>enh 
w - - L . · .. •. . · •. : t.. r . J .. .. v . , •.) ;..1 _. .. u .... , 

~ 
-:t"" .. "'() "11) !..!', .J.. '{; ., .... 0 1 . .-) ··:/~"' <..: 

J ... ..... . . · '. L"' .:."" ~ . . . J t~e ~xodus motif rcm~~~s 

? c.: .. ~r;. 
' r t,_. 

• .,.') 'r") (.) ,-. rJ ~ ::' . -• ~ 
( \ ...... . . • ... ......,,.... • , J - I .-. - .... -- - - . .L J - - _, - • - .L. - l ,.... r .c-

0 
S'?!'"'V ~ ""lt . ... 
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but P1GY !·fe!'G '·rritte~~ do1,r;. for our i~struction, upon 

\·:horn tho O""'i. of t' ... H~ ..,~es h!?.S come" (l n..;or 10 ·11) 1,·lA mP.J~ . , , - . - ~ 

rot<?- t:;['t t!;ece is nothi--:~~ in ?.nul 1 s D.llusions to t~e 

"S;:odus vrhich is 80::1par?ble to his r5ee:p. theoloo.: ice l 

treo.t::!e~"'t of -::brist os t!-Je second !!d.<?..m oc to his tP..-.chir>lj 

O !~ ,h~stific!O'tion by f.nit.h vr'hich is bc.scd. on Fl.n inter~t"'3tr.tion 

deoerve our ~tte~tio~. Both nre fou~1 in the Co rinthian 

The co~t~xt of t~iR passn~e co~cerns ·thg discipline 

of a churcb member . Th i s co nvert was living incestuously 

!!lo tr.er - P t~:2.r.s ' r.ot. fou11d. 

Be ':J ['B "'st2i~ u.~or: the re~:er.er~.te co!·'lr:>u~ity, ::i;cl :P.?u.1 

i~struc ts the Cori~thi~r:s o~ how to 4ePl ~ith t he man. 

t~e ?rJsso,r e l" fe:'st . zust ,'"-'S D.ll lea:vcrJ vrP.S scrupulously 

t!1ls ~tl."ln s'l-)oulc! be removed fro~ the fellovrship of the 

lor-5 1 s ~,l .. :roer . 

'lo you ~;ot ~~··'o 1:r U:"t ? .. little lc..,ve."' fermEn-·ts the 
\-:'hoJ.e 1u::F) of <iou~~ll ? C:ler. ::se 01tt the old lec>.ver 
tr.".t .~'OU <'1"'Y 1-:le fr->::sl: 1ou:-;h, -?.S yon r~n l1y ~. re 
u~:lc:~···'.'e~:e.-L ::'or ·'Jl;rist .· our ·o..,f", ,~btll l::.:nh, h:'1S 
~'),<;r;r• s ,~crif.:':.c,~d. :ret us, tr.orefcr<?, CAlebr .'"-'te t!-18 

:~'3~::t.l'l.r"l , Y'Ot 1.·r:..th the old Jr;::>.Ve'.l, t'r.e lell.VGr. o .f. 
m<>J. ~_r.::e c-.~,- r:vil, hnt ':lith the u::lePV8Yle(l bceao of 
s.~."'CG :" '•.t.Y r : ·"l tc11t~. (l Cor 5:6- 8 ) 



- 158 -

of the redeemed co m:11uni ty lest it 1 ferment the whole lump' . 

The allusion to Christ as the paschal lamb, though it is 

consistent with John's gospel and the book of Revelation, 

is not developed here. Perha.ps Denney 1 s sate:nent is too 

strict \.,rten he ~.rr it es - 11 It would be 'tlrong in a passat?;e 

with this simply allusive reference to the passover, to urge 

the si~nificance of the le.mb in the twelfth e.nd thirteenth 

chapters of Exod us, and to e.pply this to interpret the 

death of Christ . The:e is no indication that the apostle 

b imself ce.rr ied out "his tbought on these lines '1 
•
10 But 

he is correct in that 1?aul in no place develops an Exodus 

typology of tbe deatb of Christ. We have noted as well 

th.e.t Paul's attention in tbis passs.r~e, which comes the 

nearest to being typoloe;ical, is devoted to a moral and 

ecclesia.E tical problem. Our conclusion resarding this 

passa.e;e is that there is an Exodus reference or e.llusion, 

but the.t it is undeveloped .. 

I Corinthians 10:1- 13. 

The context of this second passage is one of warnin~ 

and admonition. Paul is urging the importe.nce of depend inc; 

uyon the power of God to keep tbe believer from falling, 

and warning his readers that setting out on the Christian 

life is to be follo'tred oy perserverence to the end. 'I'o 

clinch his point , be uses en illustration from the Old 

Tes tament. 

10 

I want you to know, brethren, tbat our fathers 
\.rere a.ll under tbe cloud, and all passed through 
the sea, and a.ll wer·e baptised into rv:oses in the 
cloud a.nd in the sea, and all a te the same supernatural 
food, .and e.ll drr-mk tbe seme superne.tural drink. 
For they drenk from the s uperna tural Rock whicb 
follovwd tbem, and the Rock vu:>.s Christ . Nevertheless, 
with most of th em Sod was not pleased ; for they 
were over thrown in the wilderness. 

~Tow these th in-:2: s are warnina:s for us ..• these 
tn in~s hauoened to them as a w~rnin~ • .. therefore 
let anyone- who thinks tba.t he sta.nd.s take heed 
lest he fall . (I Cor lO:lff) 

James Denney: r:r·he Dee.tb of Christ , ed . RVG Tasker, p.82. 
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11 - 11 tl1es8 t~ 1 :,:::s hr--p~ened '1 8 Tu1To~v (tyne~ , symbols, 

(by 1 .. ,r,.,_y of cx .qmpl r-;) - :;rKl h .... ve dt?.<'lucerl thnt Pr:tttl is t?:ivi:-:17 

~ theoln~v of tte sncr~JGnts. This is to niss the point 

o:' the p2."'l8'"'Je. ' Type ' in tlie tech11icel sense is Ylot the 

bes t trnnfllatio!: of TUTfOS i~ th~s co~text: re~deri~~ s 

such cs the Authoris ed V9rsion's 1 exrm~les',or the freer 

~ev ised 8tona~r~ Ver s io n 's ' warnincs ', are conson~nt 

11 It is r.ot i"1te~Y1 er'J to ben_ ty:':)oJcv-:,ic -;1 staterne1:t of 

s~creme~tPl theolo3y but ~ midrRshic exposition of 0ld 

Tes t Am '"3rt stories for t he c lue in '=l.t ion of Chr :is t len ethj cs 11
:

1 

The mai~ poin t of ?~ul ' s illustration is R warni n~ 
. .... 

R>':P.lDS 1.. 

r~lli~~ b~ck into i~ol~try ~~1 d isobe~ ience, ~s did the 

:n i r n.culous l y v.ri th food ,;-_Y1'i w~ter. 'Jert ~ i !1l y they n.ll cr-une 

out of ~3.vpt, but ~o s t of thAm never re.'1.ched the promised 

lend fo r t hey d ispla?sed God 2nd perisherl in the wild erneAs . 

?Pul i s occu9ied wi th the consequences of disobedi e~ce , 

r.ot ':lith r>q e'Cpos ition of bp_ptism or the lord ' s Bur>per. 

this is cle~~ from the conclus ions whict he h i mB8lf dr"we 

f ro::1 his i J. hlB t !:"::.t 1o n ,.. 

~o rot hA i~ol"ters . .. . we rnu~t not tn~ul~e in 
i::J:norf'lity . . . . •·re must r:o t nut the Iorr'l to the 
t cr, t .... r.o !:" r: rumh1e. - (1 Coc lO: f1 -lC') 

f'J r :·ri lful disobe:~ j ercfl . f.,_ ;noder~.te entimAt.e of the Exodus 

i:;_..,,-;:er-;' is unhel·:'i. 1t is the!."a , but it is ""~O t c'!evP.loped. 
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his cntochetln~l lectu~es w~ich 4 ~te from nbout 350 ~n. 

Thu writ~~ delibnr?tel~ sets out to show th?t the 

i~stitutjo~s of Jewish reli~ion were but n shadow of 

Ch~ist. ~-r11o is the rectlity, ."' rd tr"l.t 1:1 nlm rtre better 

pro~ises, a better so~ship, R better leader than ~oses, 

~ better priesthood t h Pn ~Rron's, ~better rest thqn 

Joshu~ could ~ 1ve, n better sncrifice than the bloo~ of 

buJls Pri ~oo ts, r better i~tercession ~nd rne11 Rtion, 

nnd so o~. 0od spoke throuzh the history and 1~st1tutio~s 

of n~cie~t I s r~ el, hut ~is firR1 word is given in Ghrist. 

The Ol~ Coven~nt se~ved its pur~ose but h~s ~iva~ w~y to 

the ~ew Oover~~t senled with the blood of Christ. The writer 

irnpnrts his rn es s ese by use of tJ9e a~a exPrnnle12 . 

typolo~icP1, chapter 11 exho~t~tia~ by exomp1e, ~r~ the 

type A.r;d. exJ:l:-:1ple . '!:'he "Sxo-Jus h.?.s !'J. TH'Or.li:r.ent }J1Pce in 

ch~pter 11, whi ch is 0 portrPit ~Rllery of the s~ints of 

the Old T~ st0ment who were well r ttes ted by their fpith 

but who d i ed before the realisqtion of the promises in 

12 

J y f~ith !on ~ph, nt the end of his li fe , m~de 
mentio~ of the exodus of the Isr?elites ~n~ 
::..:::.ve :~irectiOc1S conc~Jr~i)=:~ l:is huci :: l . 

By '>.i t'b :.:;os es left ·:::;yf!t, :-ot beir.~ 2.fr;1.ii1 of 
th 0 ~~7 e r of th e kin~ : fo~ he e~~u~ed ;1.9 seAinq 
:::n \·Tl:c is 1r:vis:i.111c·: · ":!.y fr·i t1l he ;;:ept the -
:?:; s:3ouor r:·'.:1 sqri:;::L-::1 the blood, so tru=t.t the 
Jestroyor of tbe f irs t-born rni ~ht ~at touch 
t'r88. 

~y "fn:th the 00o ple crossed the Red SeP ~A 

1 ~ on ~rv 2~n~,· ~ut the ~rvntj 0 "S, when thcv . ..,.J v ~ .; 

0tte~9ted to do tbe so~e, were ~row~ed .( Heb 11: ~7 - ?9) 

see ~D0end1x A for ~1scussio~ of tyue , ~llegory Pnd ex ~mple 
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is rec~lle~ ~Are ~s ~n ex s~~le of frith . ~e mi~ht rot 

b1:;.ve expectw:1 tliis , sit:ce t he H)codus mi2:h t 'h(lve been R 

nlum for the ty!)olo~~ 1:-.: ""':.1 picki ne; , but the nutho r prefers 

to co ncer•trPte on the t:;'."'lbernB.c le .'3nd the Pries t h ood, 

l eevin~ the crossin~ of t ~e qed Se~ a s an examole o f f~ith. 

lfuen we tur~ to the ty~olo~ic 0 l sectio~ o f the epistle, 

chapters 1 - 10, ~.rh .7o t use do \•Te find hJO>R bee n r.:111.c1e of the 

~xodus motif ? There is ~ compariso n of Christ with 

!"~OSG8. ;;:-he l, tter ¥T?R f£~.1 t hful 18 f-1 serve.nt over God 's 

'h0US6bold, "y et ,"Jesus has been cou-r.ted "'rorthy of o.s muc h 

more ~lory th2n Moses rs t he builder of A house ha.s mo re 

hor.our tl1a ~'1 the house " ( Reb 3 :3), bec~,us e Chris t is 

f?ithful es c son over q od's household. In othe r words, 

be is the he ir of all thi~s , \vhere !:!S l·~oses "'rFJs e. 

serv n.nt Hork:n;~ 1.vithi r: the hous e of h i s I~::J.ster. t.rd "we 

ere his house, if we hold fast to our confidence and 

pride in our 0.o:?e"(v.6). Then follot-IS a wPrning \'ih ich is 

identico.l to th~.t. ~iven by Pr.ul in !Jor i nth i~H'S . " T~ke 

·C?.re '', s r--ys th e v.rriter, "lest there be in p r._y of you Pvn 

evil, ur:believi n?: lleP.rt, le8.dinr:; you to fe.ll C!.way from 

the lj ·rifl~ Go·'i 11 (v.l2). Ee er:fo r c•'3S his point witb the 

s:-~me i llnst r Ptio;. th?.t :f>!.>ul used -

' .. '"rlo H~re tho::y l-lho heGrd Rnd yet vnre rebellious ? 
~-r.-:s :1. t ~nt £"11 t~~ose vrho left ~f<.yut u ;-:d.e r> the 
le.'1.:'!e~· P.h :\.n o :-. ~- ~'Jsr;s ? !~ nt1 "'r:i.tb whom -vrr>s he 
:!_)r'OVOl<:;ed for'ty yertrS ? ·,fPS it no t \'litb tl;ose ',vhO 
sinre~, whose bodies fell in the w114er~e8s ? Ani 
to who~ did he sware thqt the v should never eDter 
his rest, hut to U:ose ;.rho '''ere :J.. i sobeiiert ? 

( :1eb 3 : liS - H3 ) 

:fa co ·1cludes - '' :ror vle sh:-Jre 1!1 Chrj st, if only He hold 

our f i~s t cc. ;;f id P."'ce 1 r.. him to the end " (v . 14) . Fis co-r,c et"n 

is w\th ~1sobe1ience ~r~ DU~iRhment, not with a typolo~ical 

runte9 the c~pe~iA~ce of thA IsrPelites ~s p ner i lous 

ex<>:;:-ple . '."''h~ r:A '0.0 ~oes use t.~,rpolo2=y is in the su'bsec;uent 

-";-o-'~ 11 
• P_ ~ ..., , ..... L.l· . .-:; '.··~·j tA_.r ·"'O "'t,..,,., s ... s +·ne u·-e, sy re~t "ft e,... t t.. e J -l~ ---~ '• v ·· - · · •. l• l . . : .. " ...... 1;, 
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rRfl ecte th<7: r •""'Bt o:' J.or'.l ~1.t the corn~1letion of :!'is \•rork 

of C~P~tinn. Thus the write~ ' s ~r£ument is thryt the 

everts of th·~ 1;J<:o.4un-'~OrlqUe8t do f'1Q_t correspond ~,11th 

t he reJt from wor~s which sRlvatio~ throu~h the merits 

of ~esue Shrist bri~~s. Ne co~clude, then, th~t ther e 

is ~o develope~ ty,nlo~~ of the Exodus in the book of 

Hebrews . ~hou~h the writer uses Moses , Joshuq, A~ron, 

~nr'J the T9ber n~ale in th i s m~nrer, he do es ~o t expoun1 

the re.18:npt1oP in Shrist in ·t erms dr· f:l~·m from the Tt.:xodus. 

'The ~~xoC!us is i'lclud.ed o nly e s ?.!! e:<Pmple o f foith, while 

the bor'Jy of the epistle is devoted to a sncrificiR l 

interpretction of ·'Jbrtst ' s deP t h, r.?.rr1 t.=l. priestly 

interpretPtio!! o f ~is intercession. 

Jur'Je ~eed not detPin us lon~er than to rote thnt . -

the Y..xo·1.us is used i 1'1 ~ n ic'leY'It icol rriP""'ner to th~t of P:::>.Ul 

ln 1 Cor 10, ,·r"he~ he w::rrR th::lt disobe~ience vrill bri~P: 

punisb.J;wnt ,iust rs it d id forth<; Isreelites T • ..rho left 

~~ynt but diso~eyed i~ th~ ~ilder~ess. Go Jude writes -

:·~o"' I :'Jesire to remind you,tt;oue;h or.ce you \vere 
fully i nfo ~rned, th~t h e who s~ved ~ people out 
of tr.e lf'>r:d of 'S~yot , qfterw:;rd destroyed tt;os8 
vTho ·~id. ro t hE~li P.''e. (v . 5) 

JU~e ap~lieA t~is to scoffers nrd heretiCS WhO ~ere 

t~oublinr.;; the r~~urch, mPki~rz it clen.r thet th.ey \·roulrJ. 

receive their jue. 

first e~tstJ.e of ::'et<:H". ,_,,LJ)r·oss [l/•<'l othE'rs h"Ve 

? t t ~w~te<'l to 7rove thn t t~A B? i s tle i R ~ ?nschPl litur~Y 

·"' s soc i ."'t f~(l nJ tb :;..,:;tifll.l"' l celebr!1 t ions 13 • 'Y;h is tbeory 

13 
F.T. C!.~u ss : l · ?~~t =? r. , ~)..,sc~; ':'l Tit.1.1r~-:". cf. 3ell.V\':J ' R 
c11sc:uss:lon of tl':i~ t~''JO!."V i"'. hiR ci:cel.le'lt COJ"l:TJent.cr.v. 
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(v . £;); t~GY rnu:;.t be lloly :lust R<:J YRrHveh RA. id to the 

E:xo.jus co~rrn;...-.ity, "You 21hr• ll he hol~' , f or I r:nn h0ly 11 

(Lcv:lt~. cus ll: LLi - 1!5 c:f . 1 ?eter 1:16); they '<~'e re ''r'! nsomed 
• 

~ith the p~ecious blood of Christ, li~e th~t of ~ lp~b 

without blnmish or Rnot ''(l ?et 1:18-19. cf. the s ncr i f iciPl 

18mb iP ~ohn's 1os~el, l Gorirt~i~ns, Revelntion); they 

n.re " q_ chosen r::>ce , 2 roy .'<1 "Driesthood, A. holy !l!"l.tion, 

God ' s own n8opJ.e " thnt the;r mic:ht ' 1 1~7-CJ. .... re the 'N'Onderf.ul 

~eeds of him who c~ ll ed you out of d~r~ness into hi s 

m<> rve llous li:,;ht" (1 Pet '2:9) . These lntter 1.vords clearJy 

ecbo those [l.ddressed to Isr~.el in "9:0t:"l us 1 9 -

You h ..,ve see-n whP. t I eLl r1 to the Ti'':Y"P ti 8ns, F~.nd 
ho''' I boce you o n e P.£3les' v-r i n!!:S 2.nr'l. h r ou:;ht you 
to oysolf . ~~w therefore , if vou ~ill obey my 
voice a.r-:1 keep my coven2.nt ,. you sbo.ll be my 
posse~sion ornons ~1] ~eop1en ; for ~ll the o~rth 
js mi~e , r~~ you s h ~11 be to me P kin~dom of 
priests 91""3 ? hoJy nr:>.tior. . (:::O:xodus 19: 4-6 ) 

. Althouch the ~nnlo~y is ~ui t e c l e~r, when we com~Pre the 

typology in the re s t of t~e e?ist l e 1 s uc h as that of 

0hrist ?S t he cornerstone(~:f -8) , or ~A t~e 8ufferiP~ 

the ~xodus typolo~y ~ppeprs to be relrt i vely u~develo~ed. 

from th e?. nropr,Atin P :"d P ::>O C:EJ ly:ot. ic ~:'ortioi'"Jn of thP. C'ld 

~os9el, l Co~irthi..,~s, rn~ 1 Peter which 1~scribed Jesus 

~rohobly refG ~ ~ to the Passover l"mb, thou2h this is ~ot 
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th:->y s~.·:~ ..., n0·H gon~, s .~y i"":::, 

':!c~t'1Y P.rt thou to t '".J.~c the scro 11 ~nd 
oner) 1 ts se.,ls , 

for t~ou w~st nlRi~ qr~-by thy blood 
didst rp~som men for God 

from every trihe ~rd tor~ue ~nd ~eoDle 
<:>.rd r8 tio fl, 

~~d h~st m~de thsm ~ kin~~o~ Dr1 
to our !1od, 

~ri they sh0ll rei3fl o~ eerth.· 
(-q (W 5 • 0 - 10 \ ' .... ' ..., • ./ I 

!'.s ' ·.re S!.1_1.·T ir. co "P'1ectio11 with the Lord ' s Supper , there is 

8. co ~tt.i. r.uit y l1ehreen the cor:Jmurity of IRrP.el,>Thich v.r .!>R 

J.jberA.ted from "-'~".;ypt , the Christi?.n comr.lUnity living in 

the fir st c entury , r~. nr) the '.'ThOle COr::1ffiUDi ty Of the redeemed. 

D.t the end time. The co:"ltir.uity lies i n the BP.ving a.ctivity 

of ,...rod ru!IY1in~ throush histor>y . 

Bet1-1een this pD.ss e.ze Di1d the next 1~xorlus :->llusion 

come the plD.zues Hbich r.w.y recP.ll t'b.e :pla.gues of the HXod.us 

t··.? rr::tive. Cert~?. i~ly, therP. e.re s imiJ.srit iP.s. There is 

thP. 'lo~ue of h~il ~nd firA(~ev 8:7), the se~ turnina i~to 

blood(£ : 9), darkness over the l~r1(8 : 1~), dec~ly locusts 

(9:3 - 5). ~h8!! in ch•).~1tP.r 1~, there com~R the ~icture of 

Isrnel P.S t.":'le mother of the l•less i3.h . She fleeP. from lier 

enemy iy;to the t·rilderness where she is r·our1shed . The clra:3on, 

o r rs he is v~~~ously c~lled, the serpePt,Sntan , the Devil 

II 
noured out w~ter like a river out of ~is mouth after the 

1:Tor.1tl.n to S'.fe~?p her !:? ...... r~y ,.ri th the flonc'i, but t'l-:le eprth 

c ~m e to the helu of the wonan , pnr) the earth · opened its 

mouth ~nd sw~llow0~ the river ~~ich the drnqon bnd poured 

from h1s :>loutr; " (12: lS-16). t.r. ~!:xodus symbolism is ~ossible 

here. Fli2ht into the ~ild.erness seems to su~gest it, and 

the defPnt of the ch~os-mo~ster, ~ theme which we h~ve 

14 
met in rs~lm 74:12-15 ~nd Is ~ ieb 51:9-11,- use1 of the 

crossi~~ of the ~e~ SeA. 

Fin~lly, there is ~~other picture of the re1e0med 

which is c~nt i~to thq ~xo~us rnoul1 ir ch~pter 15 . 

11! 
see P'?. 10,133. 
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John sees 
,,,r'!::,...t. f\~T')P.Pred. to be p_ ser?. of ~J . .asn r~i~~led 

'·lith fj. re, · 0:>'1 t.'bose ':Tbo hPd conquered the 
be~st q~~ ito im~se a~d the ~urnher nf its D"na , 
str ~~ ir~ b~s14e t~e se~ of ~l~ss with ~~rps of 
no1 i~ t~cir hands. ~~d they si~? the so~~ nf 
Moses , the serVP"t of God , ~"d the sa~~ of the 
18mb . Utev 15 :'2-3) 

The so:-?; o:f !IoseR first !Je<:>rii o-:1 t l-Je further bn.n!{ of the 

qed See ri~~s out ("';3:-:>.i:J -?S the redeene·d at the e nd time 

p r e is e the Ln.rnb by 1vhom they hR:ve been rAnsomed to '1od . 

'This form s a fitti .::c:; er~r1. to our r:.r..?.lysi s of the Exodus 

theme in the !\le''' Test::unent. 

~h~t ext ent hps this event which ~gs form~tive i n 

the hj.story t b.~olozy of the Old rreRt.0.rnent exertet'l. , r. 

i !":f'luer~ce or: the New ? ·,re mus t ·repl,~r thr•t i t hr>s not 

r'io ne so to t:Je ext e!~ t 1.-rhich v:e mi~bt h0ve expect en·. I n 

the '1ospels, i t is virtually co nfined to the Pa s sion 

·~rrat!v0s; i~ P~ul 1 s letters, it occurs only as R 

second~ry accomp~rimert of B w~rnir~ ~~Pinst fPlliD~ i~to 

disobedience15 , ~nd r owh 8re receives such full tre~tmert 

P..s the themes of .\dflm , JAcob <:~ . .r.o. :<_:s.?.u, or ~,br .'l.hr>m,S<t.r'lh 

and HasBr; 1 ~ j ets, it is mantio ~ed in the r ec i tals of 

t~e srlv ntio n bisto~y, but quite ove~st~dowei bv the 

theolo~y of the Davi~ic ~i.r.3; in Eebrews, cross1n~ t he 

~od Seq is g iven as ~n eX ?Dple of f?ith, er~ the f ~~Jure 

of th8 Isr~el1te3 to enter the promi sed 13~~ is use~ Qs 

U~8 of the Exo~us is iienticPl to the l~s t me~tioned in 

~eb rows; . 1:1 l Fet er , believers ere iefi~itely ~escrihed 

lS 
. 0ut for " :Uscus'.ilor. of zx.or1us i rf luer:ce or> hiR 
redemption tocminolo:::y se8 A~pe r;:Jix c 
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but clearly, o~ce again in descriptions of the redeemed 

community. ~¥e have found tbD.t there is an t<:xodus motif 

which runs through the i'Jew 'I·estament, or at least through 

the books with which we have d ea.l t, but th~.t it is nowhere 

developed fully in the way, for example, that the motif 

of the priesthood of Melchisedek, or that of the 'Iabernacle 

and sacrificial system, is used by tbe author of the epistle 

to the Hebrews. The nearest it comes to being an important 

theological refer ence is in aiding our understanding of 

the death of Christ and the Lord's' Supper. lf.any exegetes 

have also applied it to baptism by reading a sacramental 

theology into Paul's b rief allusion to the Exodus in 

I Corinthians 10. 'I'h is, as we have said, misses the main 

point of ·the passage to concentrate on a rough correspondance 

which Paul draws between the crossing through the Red Sea 

and Christian baptism. 'I'hat Paul has not developed this 

line of thinking may be seen more clearly when we contras t 

what he says so briefly with an extended exposition of 

baptism . in terms of the Exodus to be found in the writings 
16 

ciT Cyril, bishop of Jerusalem in 350 AD. It is worth 

quoting a.t some length in order to make our point as 

clearly as possible . 

You renounced Satan as if he were really present. 
Now you should know.that this is prefi~ured in 
ancient history. For when the.t mos t bitter and 
cruel tyrant, Pharaoh, was oppressing the free 
a.nd hi~h-born people of the Hebre,..,rs, ~·od sent 
IvJ.oses to lea.d them out of the bitter bonda~J:e of 
the E~yptians. and the dorrposts were anoi~ted with 
the blood of e. l amb, that the destroying a nge l 
mi~ht flee the houses which were si~ned with 
bl~od. Thus were t he Hebrew people ~arvellousl~ 
delivered. But wh en the enemy, ev en af ter their 
r escu e, pursued them and beheld the sea. open 
marvellously befo re them, yet be went on, a.nd 
following fast i n their footsteps was sud.denly 
submerged a nd engulfed in the Red Sea. 

Cyril is d e livering a lectur'e to the newly baptized in 

order to instruct th em more fully in the implications of 

this rite in which the r enunc iation of Satan played a n 

16 . 
. St .Cyril of Jerusalem on the Myster i es, 348/350, in 
Sacrements and Tt1orshi u, ed. P .F. Palmer , pp. lS-16. 
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import~~t ~prt. ge like~s Sat an to PhRr~oh; just as Pha raoh 

could not pnss th~oush the wet~rs to ~et At the people of 

Isrqel, s~te~ 's power over the believer w~s broken when 

he passed through the hp,tis~~l WRters to a new life of 

freedom . r:yril r.:;oes on to dre.w this out -

Turn . no,., from the old to tr.e n.e'.f; from fi3ure 
to the reoli ty. There Ttre hr.-..~re Eases sent by God 
i ~to :r.::::;y;?t; here, G1:ris t dls;>atched. by His 
Fether to the world: tr:ere, tr.~t Moses mi~ht 
le~d e.n oppressed. people out of ~sypt; here, 
t to t Chrlst mi:!ht free :~. '.mrld. oppressed by 
the burden of si~: there the blood of R lPmb 
turned asi~u the destroyin3 .'"l n::; el; 'tlere, the 
hlood of the Lnnb without blemish is the refuge 
from demons . That first tyrAnt kept uursuir~ 
the ~~cient peopl e even to the sea, and now 
th !1.t reckless, sh 9Jileless, dmnon-pri nce o f 
v1i cked:1es s h.-:>,S fo lloived you even to the floN·irl[~ 
waterA of salvation . The former tyrant was drowned 
in the seR, 9nd. this o~e dise.ppears ir. the waters ' 
of salvation. 

Here \ITe bo.ve a thorough-going Exodus typology applied 

to both sacraments, baptism and the Lord's Supper, and 

not without effect, but readily· discernable 0s different 

from P.nythj_ne; wh ich IDP.y be found. in the ~Tevr Testmnent . 

Our conclusion is, then, tha.t thl3 Exci.us theme does 

appear in the \"ew Tes t t"me:-;.t , but t .h t".t it r emni ns 

undeveloped in comparison to otber mn.teri .e l from the Old 

Testament, and to lcter expositioPs beyond the c ~nonicPl 

17 period. 

I t .i s beyond the ~ro~er s cope of thiR t hes i s to so 

eny furth8r t'he.r' the co'~'"'.clusion offered .<1.bove, but t~1ere 

is o ne further point which WA shou ld like to put forw~r~ 

tento.t ively, qr"! th:.,t is qn explenP.t io'0 of why the Exodus 

theme i s u ndevelo';)ed i r. t.he ·:e~·r '!'estArneYJt . 

The S.Xor1us is u~dO'...lbterJ.ly the b~sis of tre Ole 

Test~rnent f~ith ~0d t~eolo~y, ~s we hRve shown in ou~ 

17th8.t oth0rs h "Ve :'i r,~·m " .jlfferent conclusion rcr:,rdir.r.: 
the USA of -::b~ ":'J:odug theme i~: the ·'Te,tl Testnmer:t" fro~ ~ 
thc>t. ~ust st -:.ted is evi18r.t from the nwnber of r e c ert 
studi~s ,.,-:,ich h~ve "ppe::rP.d. 'The p,..,8s;nt '•Triter' s 
atti tude towRrds these is set out iYJ the Anoe~1ices. 
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prplysis of the Ps~lms, the Jezisl~tion, th~ historical 

books ard the prophetic V·ITi tJ.:Jgs. 'fny is this ? 'T'he 

ElllS\•Ter vrould sAem to lie it~ tr.e lir..k forr;ed by the ~odus 

between God and His chosen '809le, between history and 

revelation, beh,reen the ::;o•vers of ttis world A.T'd the direct 

i ntervertion of 2- soverei;?-"n God. ~·That is the Nevr Test . ..,r.::ert 

equivr>lent to this ? - the Ghrist-avent. But \vh::t p:>rt 

of the 0hrist-event more tha~ nny otter forms the historic~l, 

fpctuEll a:Jd revelatory b .?sis of t~e npostolic f~.ith ? 

'.ib:;t p~rt •.·rould cause tte collepse of the ":\T91,,r '!'este..ment 

f :"" i th if it 1•Ier'e rr->moved ? The P.nsvrer is clear - the 

Resurrection. By raisi ng Jesus nhrist from the dead God 

vindicRted him ,. confirme~ his cl~ims, showed th~t his 

self-offer.in3 on the cr>ofls hE'd been a.ccepted e.s the me8.ns 

of reco~ciling the world unto ~imself. It was the mess ~~e 

which Paul took to sl~ve er.d philosopher . So stro ~~ly did 

the ::_:~.postle "Preach the resurrt-!ction to the Stoic and 

Spicurer.n intellectuels a.t }tbens tb~=~t they sr>id of tris 

strv.nge messa.~e -\"He seems to he P. pregcher of forej~Y"l 

I 
d ivir.i t 1es" - becPuse he pre~=~ched tTesus A.nr) the resurrect lor 

(Acts 17:18) . To the Gorinthi~ns he wrote "If nhrist h!ls 

not been r~ised, t~en our preRchin~ is in vain ~n1 your 

fnith is i~ v~in •.• o nd you a re still in your sins ... nnd 

vre 8re of '?.11 men most to be I>itie1"( l Cor 15 :1/.1-19). '!'eJce 

away tbe qesurrection, ..,~1 there is ~o gospel. Thus the 

Exodus bPS dimir'ished ir. im"!.)ort ~nce i ::J the l'Tew ~estRJTie"lt 

becauRe there is a new ever.t , .q nev; k!:ot tied hP.hveen G-od 

and His people, 9. deeper r ev e l ? tio:J of P.i s Ch~r:?cter !"'l''"'r'i. 

sovGreig n power i n the r ~isin~ of Pis Ror, ~esus ~hrist. 

The new h ~s co~e; the old h~s besn tr ansfo rmed . 
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APPEl\l]) IX A. 

'Iyoolo?::y. 

The use of people, events or institutions from the Old 

Testament in the teaching of the New is genere.lly known 

as typology. 'Ibis broad term neGds a little elucidation, 

especially in view of recent studies of the so-called 

Exodus typology of the New Testament by such scholars as 

Sahlin, Ioiauser, Hebert, J.ilarsh, Nixon, Nanek and Glasson, 

to mention the best known ones. 

Firstly, we may distinguish typology from exemple 

and allegory. itlhen Jesus says - "Remember Lot's wife" 

(Luke 17:32) -he is citing her as a.n example. She was a. 

woman who looked back, 1!fho vras ~till attached to the 

sinful world of Sodom, and her fate serves as a warning 

to those who seek to gain their lives but will lose them 

because they are unprepared for the revealing of the Son 

of man. In common : speech, we should say that her fate is 

typical of the unready, but she stands as an exa.mple, and 

not as a 'type' in the technical sense. 

On the other hand, allegory delights in hidden 

meanings, the subtler the better. In the history of 

interpretation, allegory has been a fanciful by-way, 

extremely popular at certain periods, but today it is seen 

as a disservice to the scriptures, not their key. _c._part 

from Paul's use of Sarah and Hc>Ngar in 'Jalatians , allegory 

is not a feature of the New Testament . A good example of 

allegory is the misinterpretation of the Song of Songs on 

which Saint Bernard is said to have preached over eighty 

sermons drawin.3 out the hidden story of ·'Jhr 1st an1 his 

Church . . One wonders what he would have nade of the 

beloved's nose which is likened to the tower of Lebanon 

overlooking Damascus 
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Typology differs from example and allegory. It is, 

first, history, and then, type. Thus Helchisedek appears 

in the historical narrative of Abraham and hie battle with 

the kings, but the author uses him as an important type 

of the eternal priesthood of Christ. The sacrifices were 

everyday occurences in Old Testament history which are 

used by the New to interpret Christ's death. Typology 

began within the Old Testament itself. For example, Hosea 

uses David as a type of the Messianic king; Deutero-Isaiah 

uses the Exodus to picture the events of the end time. 

Typology depends upon a real correspondence between the 

old and ita counterpart, and usually there is what we may 

call an expansion, fulfilment or change of key between 

the former and the latter. Thus, Moses is a type of Christ 

because there is a real correspondence between his work 

as a prophet, priest and leader of Israel and the ministry 

of Jesus Christ, but there is a change of key too, for 

Christ is far superior to Moses . Similarly Christ's 

self-offering is of superior efficacy to the sacrifices 

of the blood of bulls and goats. 

Although typology is admitted nowadays as a legitimate 

aid to an understanding of the unity of Old and Ne\v 

Testaments, it should not be stretched beyond its bound. 

We need guidelines f or correct typological interpretation. 

The New Testament itself must serve as our norm. jfhere a 

New Testament writer points out a type, well and good , 

but once we go beyond the specific identifications of the 

New Testament, we skate on thin ice, however brilliant 

may be the figures which we perform. !here must be a 

real correspondence between type and anti-type, and this 

will constitute the ma.in point of the passage . When 

exegesis is governed by these guidelines, it will not be 

led astray by the minutiae of the text into forced and 

far-fetched interpretations. 
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Two examples \vill suffice to illustrate a genuine 

typological interpretation. The first is Peter's use of 

the Flood to aid the understanding of baptism(l Peter 3:21). 

Baptism is the which corresponds in figure 

to salvation from the Flood. This identification is made 

by the apostle himself, and not left to the guesswork of 

his readers. The second example, drawn from the wilderness 

his tory, is found on the lips of Jesus: "as Hoses lifted 

up the serpent in the wilderness, ~o must the Son of man 

be lifted up''(John 3:14). The phrase 'lifted up' carries · 

physical and spiritual connotations. There is a genuine 

correspondence between the efficacy of the brazen serpent 

and that of Christ's death, and at the same time there is 

the shift of key from the physical life which the serpent 

preserved : to the eternal life which Christ imparts to 

those who believe in bim{3 :15). Both passages exemplify 

typology according to the definition and exegetical 

guidelines which we have offered. 
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APPENDIX B 

Exodus Typolo~y in the Gospels. 

The extent of an Exodus typology 1n the gospels is 

keenly debated in ~ecent New Testament scholarship, and 

this has led to widely diverging opinions being expressed. 

Lindars concludes - 11 in the Synoptic gospels, typology is 
1 rare" • Sahlin is of the opposite opinion: 11 the typolo3y 

of the Exodus was fundamental for the Ev'angel1sts" 2 • This 

typology is extended to cover the very form of the gospels 

as well as their content, as Richardson's estimate reveals. 

He says - " The fact is tbat the whole gospel tradition .•• 

is cast into Pentateuchal shape, because the Exodus-deliv~ 

erance from Egypt was the only pattern of redemption which 

the New Testament writers knew" • 

The present writer's conclusions about the Exodus 

typology in the gospels are set out in the discussion of 

the Exodus material in the gospels in the body of this 

thesis. The conclusion that an Exodus typology is 

indeed present, but not in a developed or fundamental manner , 

is based on the definition of typology given in Appendix A, 

and the exegetical guidelines laid down there. 

In dealing with the views of Marsh, Sahlin, Mauser or 

Richardson, there is one further principle in need of 

clarification. This is to recognise that one's estimate of 

the historicity of the gospels has an important bearing on 

typological exegesis . If vTith Bultmann, we accept a radical 

view of the formative influence, nay the creative genius , 

1B.Lindars: Ne\¥ Testament ... t~.ooloo:etic, p . 274. 
2
H.Sa.hlin: The New E:xodus Salvation accordin12; to St.Paul , 

essay in The Root of the Vine , ed . Fridrichsen. 
3A.Richardson: Introduction to New Testa~ent Theology, p .l67. 



- 173 -

of the early church, then there is scope for a gospel 

record constructed accordi ng to an external theological 

schema. But, granting that the Evangelists have selected 

their material, and that this selection is often governed 

by the theological significance of the material, if we 

accord some fidelity to tbem in recording '\tlhat actually 

happened rather than constructing an illustration of their 

own beliefs, then we shall regard with caution Richardson's 

statement which virtually upholds the necessity of a prior 

theolog ical pattern on \-rhich the gospels must needs be 

modelled, and finds this pattern in the Exodus-events. If 

the Evangelists have recorded the happenings of daily life 

in Palestine during the earthly ministry of Jesus, there 

is no reason to suppose - unless subsequent analysis proves 

it - that they had a fundamental concern to draw out 

typological correspondences with the Exodus events. Luke's 

prologue would appear to weigh against a fundamentally 

typolog ical schema because be speaks in terms of 'narratives', 

'eyewitnesses', and 'an orderly account' of the things wbicb 

bad just bappened(Luke 1:1-4). With these preliminary re-

marks, we may look at one or two of the debated passages. 

1.) The Baptismal Narrative . 

Mauser4, Marsh~ Sahlin and Nixon6 are all convinced that 

there are Exodus overtones in the accounts of the -baptism 

of Jesus. We take Marsh's statement as typical of this school 

of thinking -

By John's baptism of repentance for the 
forg iveness of sins. in the settin:?; that lv!ark gives 
~t by association with Malachi, Isaiah and Elij ah , 
we are to understand that it was related in imagery 
to the crossing of the Red Sea under Moses, (the 
baptism of tbe'old Israel', cf. 1 Cor 10:1-2). 

The argument runs as follO\'iS. Mark identifies John the 

Baptist as th~ messenger of Malachi(3:1), and Isaiab( 40 :3). 

4 -UW.Maueer: Christ in the ~.Vilderness, pp . 77-89. 
5J.I'4arsh: Theology of the New Testament , Peake p.756-768. 
6RE.Nixon: The EXodus in the New Testament, Tyndale Monograph. 
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The passege from I I Isaia.h is about the voice which heralds 

the eschatological intervent ion of Yahvreh, which is 

subsequently developed aloTI3 the lines of a New EXodus.7 

But· in its immediate context, it merely speaks of prepa.r ing 

the way of the Lord, and does not elaborate in terms of a 

New Exodus. The second passage, Malachi 3:1 reads - "Behold 

I send my messenger to prepare the way before me, and the 

Lord whom you seek will come suddenly to his temple''. In 

order to find an Exodus allusion in this, it is linked to 

Exodus 23:20 - "Behold I send an ·angel before you to guard 

you on the way and to bring you to the place which I have 

pr'epar'ed". But there is no !'eason to suppose that Malachi 

does depend on the verse from Exodus. The so-called Exodus 

typology disappears on analysis, for' all that these passages 

do is to identify John as the forerunner of the Messiah , and 

eo of the g lory of the Lord which would be revealed to all 

flesh (Is a 40:5). 

The exegesis which finds significa.nce in the fac t that 

the Greek word rX1/~j3w.<.1/t;c.:1{ 11hich translates the Hebrew il ~j/ 

in the LXX in passages which describe the Exodus(eg. Ex 13:18), 

and the entry into the promised land(eg. Deut 1:21), should 

be used by Mark(l:lO) and Matthew(3:16) of Jesus 'coming up' 

out of the Jordan, can only be judged as f a.r-fet.ched. 

If we adhere to the guidelines for' typological inter'

pretation which were set out in Appendix A, we shall not 

agree with Marsh and others that Exodus typology has bad 

a formative influence on the bantismal narratives. - ' 

Following the account of Jesus' baptism comes the 

wilderness temptation story. Once again many exegetes find 

a continuation of Exodus typology, and point to the period 

of forty days .as echoing the forty years that Isra.el was 

tested in the wilderness. Some go further and find a 

detaile9, 

7for a full exposition, see pp.l25-l32. 
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correspondence between the desert history and the temptations 

of Jesus. 

The temptations put to Christ are basically those to 
which Israel bad yielded. Where they ha.d been 
dissatisfied with Yahweh's provision of manna, He 
is tempted to turn stones into bread. 'Nhere they 

put God to the test at Massah demanding proof of 
His presence a.nd power, He is tempted to jump from 
the Temnle ninnacle to force 0od to honour His 
promises. where they forgot the Lord who brought 
them out of Egypt and substituted a molten calf for 
Him, He is tempted to fall down and worship Satan. 
Christ is shown to meet the temptations not 
arbitra~ily· but deliberately from Moses' summary· in 8 Deuteronomy of the history of Israel in the wilderness. 

While this is attractive by the neatness of comparison and 

the anitbesis between the disobedience of Israel and the 

perfect obedience of the Son, the EVangelist does not 

identify it as typological, nor is it elsewhere developed 

as such in the New Testament, not even in the book of Hebrews 

which deals with the theologica.l implications of Christ's 

temptations. 

ii.) The Structure of Matthew. 

Matthew has organised the teaching of Jesus into five 

. discourses, and this bas been ta.ken by some commentators as 

evidence of an Exodus typology by assuming that his divisions 

correspond to the five-fold structure of the Pentateuch, 

and that the Sermon on the Mount corresponds to the giving 

of the Law on Mount Sinai. Of the Penteteucha l analogy, 

Matthew himself gives us not the slightest hint, and so 

Stendabl9 is right to conclude that "there is nothing to 

suggest that this five-fold structure in !-Iattbew was intended 

as e. 'New Pent . teuch' ".Attempts to discover e. new 

law-giving in the Sermon on the Hount are unsupported by 

the text, and are open to serious theological objections. 

iii.) The Transfiguration. 

8 

In Luke's account, we read -

And behold , two 
men t alked with him, Moses and Elijah , who 
appear ed in glory and spoke of his E:go<:S'us 
which be was to accomplish at Jerusalem . (Luke 9:30- 31) 

Nixon op.cit. p.l4 . 

9K.Stendabl: MattQ~, Peake p.770. 
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:Manelc has done a. grea.t deal of work on the Lucan material 

in order to establish Lhe vi ta.li ty of the Exodus typology 

in it. The Transfiguration passage is one of the corner-

stones of his thesis. 10 Parallels are dre.wn with ~reat 

ingenuity between this an8. the wilderness his tory: Moses 

went up into the mountain with three companions; Moses' 

fece shone with the glory of God; the cloud on the mount 

of transfiguration recalls the pillar of cloud, the clouds 

an:i smoke Qf Sinai, an:i the Shelcinah g lory which hung above 

the Tabernacle; the voice from hea.ven which declares -

"This is my beloved Son: listen to him 11 recalls the prophecy 

of Moses describing th e coming of a prophet like himself 

with the exhor tation "him you shall heed". This all lee.ds 

up to the r eference to Jesus' death as an exodus. Does this 

mean that Jesus was to inaugurate a ne\v exodus, a new 

redemption by his death ? Of interest in this connection 

is Mauser's opinion of ~'o'J:anek 's exegesis of this passage. 

He writes - "His explanation of Luke 9:31 seems to me 

unlikely in vie\·T of Luke 's total theology" •11 .This judge:nent 

is illuminating in that ~fauser himself is an avid exponent 

of Exodus typology. Our conclusion is that this passage 

does not meet with the exegetical criteria which we have 

laid down, and an exegesis which _is founded on one Greek 

word, exodus, is tenuous in the extreme. As we understand 

it, exodus may be a term to describe Jesus ' death simply 

in terms of transition (literally, ' departure') from his 

human earthly life in the flesh to the state of his 

pre-incarnate glory. Moses and Elijah appeared ' in glory', 

and for a moment Jesus too shone with a dazzling glory. 

Thus, it would appear mor e in context that he was talking 

of his death in terms of tr ansition and exaltation, r ether 

than in terms of·a New Exodus. 

10J.Manek: The New Exodus in the Books of Luke, 
Novum Testamentum II, 1957, pp . B-24. 

11 . 
U.W. Mauser: op.cit. p .149 . 
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APPENDIX C 

The Pauline Languaf1e of Redemption. 

Some scholars feel that Paul's language of redemption 

is drawn from descriptions of the Exodus in the Old Testament. 

G.E. vfright expresses this well when he saye1-

The events of the Exodus, the wilderness wandering, 
and the conouest are as imnortant for the New 
Testament a; for the Old.. In Christ is the new 
exodus and the new ir~eritance. The major portion 
of the vocabulary used to express the saving work 
of God in Christ is drcnvn from the Exodus event: 
thus the words 'redeem' and 'redemption', 'deliver', 
'ra.nsom', 'purchase', 'bondage', 'freedom'. 

He is supported by another Old Testament scholar, Phythian

Adams~ who usee the term 'homology' to describe the real · 

correspondence between the work.of God in redemption under 

the Old Covenant and in the Ne\'T. .As an exa.mple of Exodus 

influence on Paul's vocabulary, be cites a description of 

redemption in Christ which is found in Colossians -

the Father ••• has qualified us to share in the 
inheritance of the saints in light. He has 
delivered us from the dominion of darkness, 
and transferred us to the kingdom of his 
beloved Son, in 1-rbom we ha.ve redemption, 
the forgiveness of our sins. (Col 1:12-14) 

Converts were once under oppression but have been broueht 

out from under tbe 'dominion of darkness' and transferred to 

the land. of inheritance. While we may accept the possibility 

that Exodus imagery does underlie some of Paul's theological 

terminology, we should also bear in mind that be vras 

l iving in an age of slavery and slaves. Just as he used 

metaphors from the games, so he could use terms from the 

ela.ve-market - in fact he called himself the bond-slave of 

Jesus Christ. Thus not every allusion to freedom from 

1 
G.E. Wr-ight : God \vho Acts, p . 63 . 

2 
W.J.Phythian-Adams: The Way of At -one-ment, p.23. 
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bondage need go as far back as the Exodus for its reference. 

It mie;bt well be contemporary, not Exodus, imagery • 
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